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Part Two
The Biblical Story
Before we begin our detailed study of the theology of Scripture, we should make a preliminary sweep over its landscape, to get the broader context of Scripture’s specific teachings. Scripture is often described as a “story” or “narrative,” and it will be helpful for us to understand at this point what the story is about, its beginning, ending, and middle. In Chapter 1, I described this kind of narrative analysis as “biblical” theology as opposed to other kinds of theology such as “systematic” theology. This book is primarily a systematic theology, but there is no reason why its systematic discussion should not be prefaced by a biblical theological treatment. Indeed, the division between the two disciplines is somewhat artificial. There is no reason why a systematic theology should not explore traditional biblical theological concepts like covenant, kingdom, and genealogy-family. Nor, for that matter, is there any reason why a biblical theologian should not explore the attributes of God or the hypostatic union of Jesus’ two natures, since the narrative presupposes a system of truth including these concepts. 

So in the next three chapters I will be describing the biblical story, first as a history of divine-human covenants, second as a narrative of the advancement of God’s kingdom, and finally as a genealogy of the family of God. 
Chapter 4: The Lord’s Covenants
In systematic theology, or any other kind of theology, context is vitally important. Systematic theology, in a study of some topic (like Jesus’ humanity, or the believer’s adoption) might gather together the teaching of many Bible passages, scattered through all parts of Scripture: one text from Deuteronomy, one from 2 Kings, one from Ps. 34, one from Ephesians. This procedure is sometimes called proof texting, and it is often criticized for its failure to take the contexts of the passages adequately into account. I think that proof texting, taken in itself, is a perfectly legitimate procedure. The Westminster Assembly developed proof texts for its confession and catechisms. Their purpose was to give to their audience some idea of where in the Bible their formulations came from. That is perfectly right. Anyone who seeks to validate a theological idea must be willing to show where his idea comes from in Scripture. Of course there is always the danger that a theologian will misuse a text when he makes it a proof text. But that danger is vitiated when the writer is able to analyze the texts he appeals to, rather than merely cite them. So systematic theologians, and occasionally confessional documents, do exegete many of their proof texts, seeking to set forth their meaning in their contexts. 

Note that I said “contexts,” not “context.” Each particular verse of Scripture has many contexts: the verses on either side, the book it is part of, the section of Scripture in which it is found, other passages dealing with the same topic, other books by the same author, other books (even extra-biblical books) of the same genre, other writings that come from the same setting. In the end, however, the most important context of any verse is the Bible as a whole. Every theologian writes out of a general perspective, an idea of the purpose and thrust of the Scripture as a whole. So in this part of the book, I will try to indicate the type of book that Scripture is, and its overall message.
Genres of Biblical Literature


As a whole, the Bible is not an example of any genre of literature. It is sui generis. It does contain literature that is like literature outside the Bible: hymns, wisdom, narratives, letters, apocalyptic. But there is no other book that includes all of these in one volume, written over many centuries, understood to be the word of God. And the portions of Scripture that fall into various genres are unique within those genres. 
The narratives have the purpose, not merely of recording facts or interpreting events, but of telling what the unique, true God has done. And these stories are also unique in that they are situated in real calendar time and geographic places. There are, to be sure, other stories from the ancient world of gods interacting with human beings. These are myths, stories without date and time that make no historical claim but try to convey a moral lesson. But the biblical narratives present the actions of one absolute personal being who acts in real times and places, just as historical as Nebuchadnezzar and Augustus Caesar. They are not myth.
 

But they are not merely history either, as we usually think of it. Their purpose is not merely to describe and interpret world events. Rather, they tell us what God has done. And they tell us this, not from a merely human point of view, but from God’s own point of view. And they tell us these events, not only because of their world-historical importance, but for the sake of our salvation, to restore our own fellowship with God. 
No other religion contains narrative like this, unless (like Judaism, Islam, and some others) it is deeply influenced by the Bible. Religions like Buddhism, Hinduism, and Taoism do not depend on historical events. There are stories about the Buddha, especially about his enlightenment. But for a Buddhist these stories are not the heart of his religion. For him, the heart of Buddhism is a series of eternal truths (e.g. life is suffering) that would be true even if the Buddha had never lived. But Christianity depends on historical events: God’s dealings with Israel, the incarnation of Christ, his atonement, resurrection, and ascension. If Jesus is not risen from the dead, says Paul, our faith is “futile” (1 Cor. 15:17). 

So even though Scripture contains narrative that is in some ways like extra-biblical narrative, it is a unique narrative. We may not interpret it merely by applying the rules we use for other examples of the narrative genre. 

The same is true for other genres of literature in Scripture. The Psalms are songs, but unique songs, songs that narrate God’s history, songs that express praise, lament, joy, peace, in our relationship with God. Biblical wisdom literature is like extra-biblical wisdom literature, but it calls us to trust in God and not in our own understanding (Prov. 3:5-6). Psalms and wisdom are indeed words of the true God, to be integrated into our hearts and lives. The letters of the apostles, too, are not like other letters. They too are the very word of God (1 Cor. 14:37-38). 
The fact that Scripture is the word of the only true God, a fact on which we shall dwell at a later point, sets it apart from all other books, even books considered holy by other religions. The uniqueness of God dictates the uniqueness of Scripture. This fact defines Scripture as a unique genre, and all parts of it as unique within their genres. We can learn some things about how to interpret Scripture from interpreting other literature. But interpreting Scripture will never be entirely like interpreting anything else. 
Narrative and Worldview

And Scripture is not only a set of unique literary genres. It also sets forth a unique message. That message includes a historical narrative, as we have seen, set amidst songs, wisdom, prophecy, letters, and apocalyptic. But it also includes a general view of the world, a general ontology presupposed in all its other contents. That view, as we saw in chapters 2-3, presents God as Lord of all creation, controlling all things, exercising ultimate authority, and dwelling with his creation. He is absolute, tripersonal, transcendent, immanent, creator. This worldview is the setting for the story, and the story makes no sense if readers try to place it within a different worldview. 

Many writers today hold to views of transcendence and immanence, for example, that contradict the views of Scripture. As we saw in Chapter 3, this unbiblical ontology has epistemological implications: the unbiblical form of transcendence leads to epistemological irrationalism, and the unbiblical form of immanence leads to rationalism. But it is plain in the biblical narrative that contrary to irrationalism, God and his truth can be known, for he has revealed himself clearly to us (Rom. 1:19-20). And contrary to rationalism, autonomous reasoning is foolishness (Prov. 3:5-8, 1 Cor. 1:20-30). If we approach the Bible with an autonomous epistemology, we will not be able to make sense of it. Rationalism will twist it into something that satisfies the ego of human beings. Irrationalism will remove its challenge to our sinful hearts. 
Since the mid 1600s, many biblical scholars, theologians, and philosophers have tried to force the Bible into a mold that can be accommodated to autonomous reasoning. Typically that has led to a denial of miracles and the supernatural.
 One who reasons autonomously cannot accept the supernatural; but one who accepts God as lord over his creation cannot argue against it, for if this world is God’s, he can do whatever he wants with it and in it. In fact, the Bible is supernatural through and through: not only in its miracle stories, but in everything it says about God’s acts in history for our salvation. God’s deliverance from Egypt was a supernatural act, as were the incarnation, atonement, resurrection, and ascension of Jesus. 
It is not possible to expound the narrative of redemptive history as it really happened, without the worldview that history presupposes. But once we have embraced that worldview, we see the redemptive story as credible, though still wonderful. And when we see the redemptive story for what it is, we can see that it could happen only in a world where God is Lord.

Now I think the biblical story can be usefully expounded in three perspectives: covenants (normative), the kingdom of God (situational) and the family of God (existential). In this chapter we shall consider the biblical story as a succession of covenants between God and his creatures. Under this perspective, the biblical story is a story of God making covenants and the outworking of those covenants in history.

In this chapter I shall summarize the history of these covenants, focusing particularly on three themes (1) the relationship in these covenants between God’s sovereignty and our obedience, (2) the individualism and universality of the covenants, and (3) the triad of divine word (normative), land (situational) and seed (existential). 
The Eternal Covenant of Redemption
The events of the biblical story do not begin in history, or even with God’s first act of creation in Gen. 1:1. Other passages tell us things that happened before
 that creative act. So the story of Scripture begins with God existing in the eternal, glorious fellowship of the holy Trinity (John 17:5). 
I shall later discuss the actions God performs in eternity, what we call his “eternal decrees.” Every event in history is something God has planned, and the planning goes back to eternity. For now I am particularly interested in one particular decree, the agreement between the Father and the Son, often called the “covenant
 of redemption,” or in Latin the pactum salutis. In this covenant, before the world was even made, God the Father gave a people to his Son, chosen “in him before the foundation of the world” (Eph. 1:4). It was then that “he predestined us for adoption through Jesus Christ, according to the purpose of his will” (v. 5). Compare John 10:29 and 17:6. 
The Holy Spirit is also a party to this agreement, for the Father and the Son (John 15:26, Rom. 1:4) agreed to send the Spirit into the world to bear witness of Christ, to teach people about him (John 14:26), and to declare to them things to come (John 16:13). The Spirit will be the author of regeneration (John 3:5, Rom. 2:29), who sets God’s people free from sin (Rom. 8:4). All the Spirit does for God’s people was planned before the foundation of the world. 

The Bible, then, is the story of how God seeks these people (John 4:23), to make them his Son’s prized possession. Mysteriously, God’s story also includes the fall of man into sin. So God’s work to bring his people to his Son is a redemption, a reconciliation between sinners and himself. From eternity, God reaches into time to redeem them, even after they have rebelled against him and lost all claim to his eternal blessings. Hence the subtitle of this volume, “God glorifies his lordship in our salvation.”
Now I shall expand the three themes I distinguished earlier in this chapter as pertaining to all the covenants, as they apply to the pactum salutis:

1. Sovereignty and Obedience: As a covenant, the pactum is verbal, a word of God, a communication between the members of the Trinity which they all affirm. The Son and Spirit willingly accept their servant role. So even though their activity is eternally determined, they receive their mandate in faithful obedience. God’s blessings upon his elect therefore come both through the sovereign determination of the Father and through the faithful obedience of the Son and the Spirit. In this covenant there is no discrepancy between these. We shall see that the harmony between the Lord’s actions and the servant’s obedience is a regular feature of the divine covenants. 

2. Individual and Universal: The pactum salutis focuses, of course, on God’s elect people, those who are finally saved. In that sense its object is particular, not universal. But Scripture often indicates that salvation has a cosmic dimension. When man falls, he brings the rest of creation down with him (Gen. 3:17-19). Creation will not be delivered from this curse until the consummation of redemption; so it longs and groans for that day (Rom. 8:18-22). Through Jesus, God reconciles all things to himself (Col. 1:19-20) and makes “all things new” (Rev. 21:5). So the pactum has a universal meaning. 

3. Blessing, Seed, and Land: Because that universality includes blessings for the earth as well as its inhabitants, we can find in the pactum three elements that we shall note in all the covenants: (a) divine blessing (normative), (b) land (cosmic reconciliation) (situational), and (c) seed (the people given by the Father to the Son). 
The Universal Covenant
That universal perspective persists when we move from eternity into time, when we consider God’s covenant with the created world. 

God is Lord, the king
 over all the earth. Usually when God is called “king” in the Psalms, his covenant with Israel is in view, which we shall consider later (18:50, 29:10-11, 44:4, 48:2). But God’s kingship is not limited to Israel. He is able to deliver Israel from all her enemies because he rules all the earth (Ps. 47:2, 7, 47:7). The Psalmist recognizes God as “my king,” and he calls God to remember his covenant with Israel; but God can answer this prayer because his lordship is not only over Israel, but over all creation, even over all of Israel’s enemies. 
Yet God my King is from of old, working salvation in the midst of the earth. 13 You divided the sea by your might; you broke the heads of the sea monsters on the waters. 14 You crushed the heads of Leviathan; you gave him as food for the creatures of the wilderness. 15 You split open springs and brooks; you dried up ever-flowing streams. 16 Yours is the day, yours also the night; you have established the heavenly lights and the sun. 17 You have fixed all the boundaries of the earth; you have made summer and winter. 18 Remember this, O LORD, how the enemy scoffs, and a foolish people reviles your name. 19 Do not deliver the soul of your dove to the wild beasts; do not forget the life of your poor forever. 20 Have regard for the covenant, for the dark places of the land are full of the habitations of violence. 21 Let not the downtrodden turn back in shame; let the poor and needy praise your name.  (Ps. 74:12-21)

For the LORD is a great God, and a great King above all gods. 4 In his hand are the depths of the earth; the heights of the mountains are his also. 5 The sea is his, for he made it, and his hands formed the dry land.   (Ps. 95:3-5)
So, he says through Isaiah, 


Thus says the LORD: "Heaven is my throne, and the earth is my footstool; what is the house that you would build for me, and what is the place of my rest? (Isa. 66:1)
Through Isaiah, God mentions two levels of his kingship: his rule from heaven over the whole earth, and his rule over Israel, centered in the temple. The second depends on the first and is limited by the first. Israel should not presume God is their God only, or that he will always be on Israel’s side regardless of their behavior. 

Anything God creates is necessarily under his lordship: under his control, subject to his authority, confronted by his presence. So his covenant lordship does not begin with the creation of man. In the creation account, from the first of the six days of Gen. 1, God controls everything as he makes the world. Creation is not a battle between God and some other deity or force. There is no struggle in Gen. 1, as there is in the creation accounts of other nations. In Gen. 1:3, God simply commands, and the light appears. 


These commands indicate not only God’s control, but also his authority. He speaks, and even the inanimate creation must obey his powerful word. Here, we cannot draw a line between control and authority. God controls by speaking authoritatively, and we can see the authority of his words in that everything obeys him. 

Control, authority, and also, of course, presence. During the whole creation process, God is there, with the things he has made. Underscoring that presence is the reference in verse 2 to the Holy Spirit “hovering over the face of the waters.” 
So God is the lord, the king, over all the earth, before man comes on the scene. The created world is his servant. And of course when you have a lord and a servant you have a covenant.
 When Adam is created, he automatically comes under the jurisdiction of this covenant, for he too is a creature of God. Before God even speaks to him in Gen. 1:28, God has surrounded him with testimonies to his sovereignty and his requirements. So the Universal Covenant has a moral content, and we may assume that there are blessings for obedience to God’s statutes and curses for disobedience. 
So, recalling the three themes mentioned earlier: 1. God is fully sovereign over all things within the creation; but he blesses obedience and punishes disobedience. 2. The covenant is universal, but binds all individuals. 3. The covenant gives to living beings possession of the land, to fill it with their descendants, a divine blessing to all (Ps. 104). 
When God through Isaiah indicts people of the whole earth because they have “transgressed the laws, violated the statutes, broken the everlasting covenant” (Isa. 24:5) he may be referring to the Edenic Covenant, which I describe below, or to the Universal Covenant. I’m inclined to favor the latter, though the references in context to the curses on the earth as well as mankind could fit either covenant. The covenant breakers here include the “host of heaven” according to verse 21, which, in contrast to the “kings of the earth,” probably refers to the rebellious angels. The angels would not be included under the Edenic Covenant, but they would be part of the Universal Covenant. Actually, however, it doesn’t matter much what covenant Isa. 24:5 specifically refers to, since the Edenic Covenant, and all later covenants, are applications of the Universal Covenant to the human race. 
Compare also Jer. 31:35-37 and 33:20, 25, where “berith applies to “God’s ordering of the world of nature as described in Gen. 1.”
 Kline also refers to the term hesed, God’s covenant faithfulness, used not only in references to God’s covenants with human beings, but also in relation to his care for the natural world (Ps. 33:5, 36:5, 10, 119:64).
The Edenic Covenant
God’s relationship to human beings is different in many ways from his relationships to other creatures, but it is nevertheless covenantal in character. God is lord, and human beings are his subjects. 
I believe that the existence of a covenant specifically between God and man is implicit in Gen. 1-2, though there is no record of God formally announcing it as in other covenants. God made Adam and Eve on the last of the six days of creation as the consummation of his creative work. In the narrative, God, in a remarkable conference with the heavenly host, makes a special announcement of this particular creative act (Gen. 1:26) and he makes human beings in his very image (verse 27), distinguishing them from all other created beings. In verse 28 he gives them distinct responsibilities, often called the “cultural mandate,” empowering them by his blessing:

And God blessed them. And God said to them, "Be fruitful and multiply and fill the earth and subdue it and have dominion over the fish of the sea and over the birds of the heavens and over every living thing that moves on the earth."
So God as lord defines the role of human beings as God’s vassal kings over the world he has made. 

Note here the triad I mentioned earlier: In this verse there is a statement of divine blessing, a gift of land (the whole earth) to be filled with human seed.

This fundamental mandate pushes the human family beyond the boundaries of the garden, to the whole world. So the worldwide perspective of God’s Eternal Covenant of Redemption and of his Universal Covenant enters the covenants of human history. The Edenic Covenant also, however, requires Adam to carry out some duties at home. He must “work” and “keep” the garden (Gen. 2:15), which is his home as well as God’s holy dwelling. Further, Adam is responsible to keep God’s “creation ordinances” (labor, 1:28, 2:15; marriage, 2:23-25; Sabbath, 2:1-3, Ex. 20:11) ordinances that define human ethics for all history. 


So the covenant is individual (with Adam and Eve in their home) and universal (extending to the whole world). 

Finally, the covenant contains one specific command: 
And the LORD God commanded the man, saying, "You may surely eat of every tree of the garden, 17 but of the tree of the knowledge of good and evil you shall not eat, for in the day that you eat of it you shall surely die." (Gen 2:16-17)
Here is a special test of Adam’s covenant faithfulness, one which Adam failed. Theologians have asked what would have happened if Adam had kept this special commandment, rather than disobeying it. Typically covenants issue in blessings for obedience as well as curses for disobedience. The curses for Adam’s disobedience are quite explicit in Scripture, as we shall see. But strangely, this text does not mention explicitly any blessing for obedience. 
But of course merely to avoid the curse is a blessing. At minimum, the blessing is life, since death is the curse. And in the context there are some suggestions that this life-blessing is not just a continuation of Adam’s present life, but something higher, a kind of consummate state. Gen. 3:22 implies that at some point an obedient Adam may have been invited to eat the fruit of the tree of life (2:9) and thereby live forever. The Sabbath ordinance (2:3, Ex. 20:11) may also have introduced a forward-looking emphasis into human labor, suggesting that our work would lead into a consummation state that would relate to our present life as rest relates to work. The text, however, is not clear or explicit about these blessings, and we do well to avoid speculation. Even if we take the hints that God offers a consummation blessing to Adam, we should not assume that this blessing will come through Adam’s obedience to the specific command of Gen. 2:17, rather than from his general obedience to all God’s commands.
 It does not even say in any clear way that the prohibition is for a limited time, or, if it is, for how long it will be in effect. 
Some theologians have thought that the covenant blessing is even more detailed than a general promise of life. They refer to a life in confirmed righteousness, a life in which Adam is no longer able to sin. But the text does not say this. The idea of a blessing of confirmed righteousness comes, not from Gen. 1-2, but from the blessings associated with redemption: life in the new heavens and new earth. But the history of Gen. 1-3 is distinct from the history of redemption. Although the Edenic Covenant is parallel in some ways to the later redemptive covenants, it represents an earlier stage in God’s dealings with human beings, a stage in which we should be careful to respect God’s limitations on our knowledge. It is wise to be content with what is obvious: if Adam obeyed this command, he would have been able to continue on as God’s covenant servant, enjoying whatever rewards God may choose to give, if only the continuing favor of his Father. There is, after all, no greater reward than God’s continuing favor, given in the form he thinks best for us. 
Many theologians have described the covenant in Eden as the “Covenant of Works.” This phrase is found in the WCF 7.2, which reads, 

The first covenant made with man was a covenant of works, wherein life was promised to Adam; and in him to his posterity, upon condition of perfect and personal obedience.
Question 20 of WLC (cf. WSC 12) speaks of God

entering into a covenant of life with [Adam], upon condition of personal, perfect, and perpetual obedience…

In WLC, we find “covenant of life” rather than “covenant of works.” These titles, however, are essentially the same, the former emphasizing the covenant blessing, the latter the means of attaining it. Earlier Reformed statements such as the Belgic, French, and Second Helvetic confessions and the Heidelberg Catechism do not use the language of covenant but make clear that Adam disobeyed God’s commandment and thereby lost God’s blessing. In chapter 14 of the Belgic Confession, we read, 
For the commandment of life, which [Adam] had received, he transgressed; and by sin separated himself from God, who was his true life; having corrupted his whole nature; whereby he made himself liable to corporal and spiritual death.
I don’t think there is much difference between the actual teaching of the Westminster and the Belgic confessions. The advantage of using the covenant terminology as in the Westminster Confession is to reiterate what we have been emphasizing, that all God’s relations with creatures are covenantal. 
The disadvantage of the phrase “covenant of works” is that it has led to a controversy over the nature of the covenant agreement between God and Adam. Two problems especially have entered the discussion:  (1) The terminology is reminiscent of a commercial exchange. This suggests that eternal life is a kind of commodity, and if Adam pays the price, “perfect obedience,” “works,” or “merit,” God will turn that commodity over to Adam and his posterity. (2) The works are Adam’s works, not God’s, so one gets the impression that Adam is left entirely on his own These two contentions are used to maintain a clear contrast between “works” and “grace.”
 
Certainly the focus of the Edenic Covenant is on what Adam does rather than on God’s action as the ground of Adam’s blessing or curse. Certainly whatever blessing Adam received would have been appropriate to his obedience: he would have deserved the blessing. But it would be wrong to claim as in (2) above that had Adam successfully resisted temptation God would have had nothing to do with it. It was God who created Adam and all of his surroundings. God made him in his image and made him his vassal king over the earth. God gave him abundant food and drink, a wife, and above all fellowship with himself. And indeed Adam’s decision was foreordained by God, as we shall see. As for (1), Adam did not earn any of these things by his works. These were gifts of God’s unmerited favor. So if Adam had passed his test successfully, he would not have boasted as if he had done it all on his own. He would have praised God for his unmerited favor. The term “covenant of works,” therefore, may mislead us by suggesting that Adam possessed an autonomy that no creature has ever possessed. Best to regard this covenant, like the others, as a sovereign blessing of God, calling Adam and Eve to respond in obedient faith. 
There is, however, nothing wrong with what the Westminster Standards actually say about the covenant of works. So we say nothing wrong when we use the phrase as did the Westminster divines. But when we choose extra-biblical language to describe biblical truths, we should take into account the impressions this language would be likely to make on contemporary readers. And indeed there are some problems of possible misunderstandings and misuses of this language such as (1) and (2) above. I do not, therefore, object to the phrase “covenant of works” as long as the use of that phrase is kept within the limits of the Westminster definitions, but I prefer to refer to the covenant under discussion as “the Edenic Covenant.” 
But Gen. 3 tells the tragic story of how Adam and Eve, tempted by Satan, violated this command, bringing a curse upon themselves and upon the earth itself (Gen. 3:1-19, Rom. 8:19-23). God expels the guilty couple from Eden, and from this point their labor becomes toilsome and their childbearing painful. 

Does the Edenic Covenant continue today? Since Adam and Eve are expelled from the Garden, human beings no longer have the responsibility to work and keep it. Nor do we need to worry about eating prematurely from the tree of the knowledge of good and evil, for that too is closed off from us. But the creation ordinances continue, and Scripture demands faithfulness in our work (as, 2 Thess. 3:10), marriages (Ex. 20:14), and Sabbath observance (Ex. 20:8-11, Mark 2:27-28). And Scripture never repeals the mandate defined as the very purpose of our existence in Gen. 1:26-28; indeed, God reiterates that mandate in Gen. 9:1. 


Negatively, since Adam was the federal head of the human race, we have sinned “in” him (Rom. 5:12-21). This means that his sin is our sin (Rom. 5:19), his guilt our guilt (Rom. 5:16-17). So, with Adam, we are part of the Edenic Covenant, as covenant breakers, condemned to death. 

The Covenant of Grace

We cannot be saved from sin and its consequences by keeping the creation ordinances, for such obedience can never erase the sin of Adam in which we are implicated. And as I said earlier, God never intended these ordinances to be a means by which Adam would somehow purchase eternal life for himself. So after the fall Adam could not achieve divine forgiveness by keeping God’s commands. 

But following the narrative of the Fall, Scripture indicates that God intends to save his fallen people. There is good news mixed with the bad. God curses Satan, the serpent (Gen. 3:14-15), but at the end of this curse he indicates that Satan will be crushed by a child of Eve (verse 15). Though labor and childbearing are to be painful, therefore, they will preserve the human race until the time when the special child of the woman will gain this victory and save his people. Adam and Eve received this promise in faith. Adam named his wife “Eve,” mother of all living (Gen. 3:20), expressing his confidence that God will keep mankind alive until the deliverer should come, and Eve named her first son “Cain” honoring childbirth as a gift of God (4:1). So the promise of seed (the child promise) correlates with the promise that Adam’s work will continue to feed the human race (the land promise), bringing God’s blessing out of curse. 

The good news that a child would be born to redeem mankind is the same gospel by which we today may be saved from God’s wrath. As Adam and Eve looked forward to that child, we look back upon him, Jesus Christ, who died for our sin, rose again, and ever lives to intercede for us. This is the gospel, the good news of God’s grace. Though we are doomed by our disobedience, and though we cannot save ourselves, God promises in Gen. 3 that he will give salvation as a gift, the gift of the child. 

So there is a covenant of grace. We are saved from the death we deserve because of sin, not by anything we do, but by God’s sheer gift of the redeemer child. In Gen. 3, it is a covenant of promise. Adam and Eve simply believe that God will give his gift. Death and sin remain in the world, and eventually Adam and Eve will die without seeing the child of the promise. So they live by faith, not by sight (as 2 Cor. 5:7). 

But their faith in this covenant was a living and active faith,
 not a dead orthodoxy. Their second son, Abel, by faith 
…offered to God a more acceptable sacrifice than Cain, through which he was commended as righteous, God commending him by accepting his gifts. And through his faith, though he died, he still speaks. (Heb 11:4)
God saves his people apart from their works, but they must respond in faith. Cain responded with hatred and murder, bringing God’s rebuke.
 But Abel’s sacrifice brought God’s commendation. Grace does not eliminate responsibility. In every covenant there are blessings for obedience, curses for disobedience. This is true even within the Covenant of Grace.


God’s covenants are unconditional in the sense that God will always carry out the purposes for which he made the covenants. In the Covenant of Grace, God the Father will certainly save all of those he has given to belong to his Son. But they are conditional in that those who would receive those blessings must respond to God with a living and active faith (James 2:14-26). By God’s sovereign plan, however, he sees to it that the conditions are met in those he has ordained for salvation. 
As I indicated in Chapter 2, the covenants are unconditional, because of God’s lordship attribute of complete control over the creation. They are conditional, because of God’s lordship attribute of authority, his right to command and be obeyed. 
So, as in all of God’s covenants, we see here (1) God’s sovereignty, now manifested as grace, but received by a living and obedient faith. But also (2) God’s way of saving individual people as the means of redeeming the whole creation. And (3) God’s blessing coming through land and seed. 

God’s Covenants with Noah

The Covenant of Grace continues throughout Scripture, to its account of the final judgment. Salvation from sin is always by God’s grace, not by human works. But God always demands a living and active faith as a human response.  While the Covenant of Grace continues in effect through Scripture, God makes additional covenants to further his redemptive purposes. 

Cain’s descendants continued and increased his disobedience, until God determined to judge the human race (Gen. 6:5-7). There had been a few faithful ones, particularly Seth and his descendants (4:26-5:32). But in the end, God’s favor rested only on Noah and his family (6:8). God establishes a covenant with Noah (6:18), promising to save them from the waters of judgment. Noah, by his living and active faith, “constructed an ark for the saving of his household” (Heb. 11:7). After the flood, Noah brings an offering to God (8:20-22) and God promises never again to destroy the earth by a flood (8:21-22, 9:15-17). In 9:1 and 7, he renews the cultural mandate given to Adam in the Edenic Covenant. 

God makes this covenant, not only with Noah and his family, but with “every living creature of all flesh” (9:16). Again, we see that God’s historical covenants continue his Universal Covenant.  


Some have thought, following Meredith G. Kline, David Van Drunen, and others,
 that Gen. 4-9 establishes a secular order, not subject to the requirements of special divine revelation, but only to “natural law.” These writers think that the purpose of the Noachic Covenant is secular as opposed to sacred, that it establishes a civil, not a religious society. But there is no suggestion in the text of any such purpose. God’s post-flood covenant follows Noah’s act of building an altar and sacrificing animals to God, certainly a religious act (8:20-22). Indeed, Scripture regards all human activities as religious, in the sense of being governed by all of God’s words (Matt. 4:4, 1 Cor. 10:31). The Noachic Covenant, embracing all flesh, certainly embraces all human beings as well, whether believers or not. In that sense it is a “covenant of common grace.”
 But it is not indifferent as to how they respond to God. Even Noah’s grandson Canaan receives a curse for the lack of respect shown to Noah by Canaan’s father Ham (9:20-27). Unbelievers within the covenant are called to become believers and to walk by faith as Noah did. And the passage never mentions natural law or natural revelation, though we may assume that these continue to convey the same moral content as they do in the Universal Covenant. In the Noachic Covenant, God sets the standards of the covenant by his own words, his “special revelation.” 
In the New Testament, the flood is a type of God’s final judgment on sin (Matt. 24:37-39, Heb. 11:7, 1 Pet. 3:20, 2 Pet. 2:5, 3:5-6), and also of the baptism of believers (1 Pet. 3:21). Noah is for us a model of saving faith. By constructing an ark, “he condemned the world and became an heir of the righteousness that comes by faith” (Heb 11:7). God’s promise to Noah is an encouragement to believers that the apparent delay of Jesus’ return is part of God’s redemptive plan (2 Pet. 3:4-13). All of this is religious through and through, even on the narrowest definition of what constitutes religion. 


The Noachic Covenant continues the Covenant of Grace as well as the Universal Covenant. God saves the human race by his grace, promises that there will not be another universal destruction by water, and calls on Noah and his descendants to live by obedient faith. God brings life out of death, anticipating the work of Christ. So he preserves the human race until the redeemer child should come into the world. 

Again we note the themes of divine sovereignty and human obedient faith, God’s dealings with individuals to bring redemption to the whole world, and the triad of blessing, seed (Noah’s descendants) and land (the renewal of the cultural mandate in Gen. 9:7. 

God’s Covenant with Abraham


We have seen that God’s purpose for mankind has always been that they should fill the earth. He commanded Adam and Eve (1:16, 28) to fill the earth, and he renewed that command to Noah (9:1, 7). The story of the Tower of Babel, however (Gen. 11:1-9) indicates man’s sinful reluctance to obey this command. Those who built the tower preferred to huddle together in a central place, and God judged them for it. 


Again, God chooses a single family to carry out his covenant purpose. His blessing, as with Noah, however, is not for that family alone, but through them to bless “all the families of the earth” (12:3). As with previous covenants, God’s perspective is both individual and worldwide. So the Abrahamic Covenant carries forward the interests of God’s Universal Covenant. 

It also carries forward, like the Noachic Covenant, the interests of God’s Covenant of Grace. Notice the intense emphasis in the Covenant on what God will do, the “I wills” in the following quotation:  

And I will make of you a great nation, and I will bless you and make your name great, so that you will be a blessing. 3 I will bless those who bless you, and him who dishonors you I will curse, and in you all the families of the earth shall be blessed." (Gen 12:2)
Three times in the Abraham story God makes promises of what he will do for Abraham and his family. The second is in Gen. 15:
Then the LORD said to Abram, "Know for certain that your offspring will be sojourners in a land that is not theirs and will be servants there, and they will be afflicted for four hundred years. 14 But I will bring judgment on the nation that they serve, and afterward they shall come out with great possessions. 15 As for yourself, you shall go to your fathers in peace; you shall be buried in a good old age. 16 And they shall come back here in the fourth generation, for the iniquity of the Amorites is not yet complete." (Gen 15:13-16)
The four hundred year span between this promise and its fulfillment indicates that the blessing will come about through God alone, for only he controls history over such a great expanse of time. In the third group of covenant promises, note again the “I wills:”

"Behold, my covenant is with you, and you shall be the father of a multitude of nations. 5 No longer shall your name be called Abram, but your name shall be Abraham, for I have made you the father of a multitude of nations. 6 I will make you exceedingly fruitful, and I will make you into nations, and kings shall come from you. 7 And I will establish my covenant between me and you and your offspring after you throughout their generations for an everlasting covenant, to be God to you and to your offspring after you. 8 And I will give to you and to your offspring after you the land of your sojournings, all the land of Canaan, for an everlasting possession, and I will be their God." (Gen 17:4-8)
Nevertheless, God expects Abraham to respond with living and active faith. In Gen. 12 and 17, in fact, God’s command precedes his promise. Gen. 12 begins, 

Now the LORD said to Abram, "Go from your country and your kindred and your father's house to the land that I will show you. 2 And I will make of you a great nation, and I will bless you and make your name great, so that you will be a blessing. (verses 1-2)
Abraham must obey God’s command if he is to receive his inheritance in the land of promise. Similarly, God’s formulation of the covenant in Gen. 17 begins, not with the section quoted above, but with this: 

When Abram was ninety-nine years old the LORD appeared to Abram and said to him, "I am God Almighty; walk before me, and be blameless, 2 that I may make my covenant between me and you, and may multiply you greatly." (verses 1-2)
Given the emphasis on grace, it is hard to understand why God’s command would come before his promise. In these two passages, indeed, Abraham’s obedience is actually a condition of God’s making his promise. Gen. 26:5 says that God would fulfill the covenant “because Abraham obeyed my voice and kept my charge, my commandments, my statutes, and my laws.” 
But as we have seen all covenants require obedient faith. This is not a condition of one covenant or another; it is essential to all human dealings with God, simply by virtue of who God is. It is a requirement of what I have called the Universal Covenant. Individual covenants require specific forms of obedience, but obedience itself, springing from faith, is simply a requirement of all relations between God and human beings. This requirement is implicit in the very distinction between creator and creature. 
So it is not the case, as some have argued, that in the Abrahamic Covenant God’s promises are unconditional, as opposed to the Mosaic Covenant in which the promises are conditional. One argument to this effect is that the Abrahamic Covenant is a “land grant” type of treaty, God giving the promised land to Abraham and his seed. Some scholars believe that land grant treaties are unconditional, but many do not.
 
In any case, it is clear that the Abrahamic Covenant in Scripture is conditional, simply because God himself attached conditions to it. Besides the general requirements of obedience noted above, God demands that Abraham circumcise his household (Gen. 17:9-14). And Scripture is very specific in saying that God demanded from Abraham a response of obedient faith (Gen. 15:6, 26:4-5, Heb. 11:8-12, 17-19, James 2:21-23).
 

This emphasis on faithful obedience does not compromise grace at all. For we can never begin to earn God’s forgiveness of our sins through good works, and the blessings God promises to Abraham are far beyond what any human being could accomplish. God will give to Abraham and Sarah a child when they are far beyond the time of childbearing. He will make of Abraham a great nation, and that nation will bring blessing to all the nations of the world. These promises will be fulfilled by God’s grace alone. 
Nor does the emphasis on obedience compromise the biblical emphasis that we are saved by faith and not by works. Indeed, Abraham is the great example in the New Testament of saving faith in Christ. Abraham did not earn his salvation by doing good works. He was saved by faith in God’s promise. In Rom. 4:16-17, Paul explains that God promised that Abraham would be the father of many nations, a promise that (given the ages of Abraham and Sarah) could not be fulfilled on the basis of human expectations. So his faith was counted to him as righteousness (Gen. 15:6, Rom. 4:3, 22). He knew that his relationship with God could not be purchased, only received as a promise. The promise is Christ, for it is in Christ that God completes Abraham’s family (Rom. 4:16, 23-25, Gal. 3:6-9, 14, 16, 29). 
Paul contrasts faith and law in Rom. 10:3-6 and Gal. 3:12 in arguing against Jews and Judaizing Christians who urge law keeping as a method of salvation apart from Christ or in addition to Christ. To disparage Christ in this way is to reject God’s promise to Abraham and to substitute for that promise salvation by works. When we try to keep the law as a substitute for Christ, or when we think our law-keeping must supplement the work of Christ, the law is “not of faith” (Gal. 3:12). When we turn from such law-righteousness and trust Christ alone, “Christ is the end of the law for righteousness to everyone who believes” (Rom. 10:4). 
So, like all the covenants, the Abrahamic Covenant is unconditional in the sense that in it God declares that he will certainly accomplish his own purpose, the blessing of the nations through Abraham. But it is conditional in that those who would receive that blessing must trust and obey. As sovereign controller, God is the God of grace. As sovereign authority, he demands obedience of his covenant partners. 
In this section I have focused on the theme of divine sovereignty/grace and the human response of obedient faith. We have also seen the twin emphases of individuality (Abraham) and universality (to bless all nations). Note also the triadic structure of the promise: a divine blessing, focusing on seed (Abraham’s descendants) and land (the promised land of Canaan.)

God’s Covenant with Israel under Moses

The Book of Genesis continues with accounts of Abraham’s family, particularly his son Isaac, his sons Esau and Jacob, and Jacob’s twelve sons. At the end of the book, Jacob dies, and the family lives in Egypt. They had gained favor with the Egyptians because of the influence of Jacob’s son Joseph. 

But over the “four hundred years” that God described to Abraham (Gen. 15:13), the Book of Exodus says, 
But the people of Israel were fruitful and increased greatly; they multiplied and grew exceedingly strong, so that the land was filled with them. (Ex. 1:7)
A new king arose in Egypt, who did not know Joseph, and he feared the power of this new nation. So he “set taskmasters over them to afflict them with heavy burdens” (Ex. 1:11) and decreed that male Israelite babies should be killed (verse 16). But they cried to God, and God delivered them under the leadership of Moses. The people left Egypt under God’s miraculous protection. And when they arrived at Mt. Sinai, the dwelling place of God, God made a covenant with them. He charged Moses to say to them, 
You yourselves have seen what I did to the Egyptians, and how I bore you on eagles' wings and brought you to myself. 5 Now therefore, if you will indeed obey my voice and keep my covenant, you shall be my treasured possession among all peoples, for all the earth is mine; 6 and you shall be to me a kingdom of priests and a holy nation. These are the words that you shall speak to the people of Israel." (Ex. 19:4)
Notice here that the covenant begins with the grace of God, his sovereign work in delivering Israel from Egypt and bringing them to himself. God’s deliverance to Israel is not based on Israel’s numbers or impressiveness (Deut. 7:7-8) or Israel’s righteousness (9:5-6), but on God’s love and on the wickedness of the Canaanite nations. But this covenant is conditional in the same way that the Abrahamic covenant was. If Israel is obedient, then they will be God’s treasured possession.
I do not agree with the theory of Meredith G. Kline
 that under the Mosaic Covenant people were saved from sin by divine grace, but that their temporal blessings within the land of Canaan had to be earned by works. That idea draws a parallel between the Edenic Covenant and the Mosaic that misunderstands the former. And it disregards the fact that all God’s covenants contain sovereign divine promises, but require human responses of faith.
 If we acknowledge both these aspects of the covenant, we need not think up special reasons why some part of this particular covenant (the temporal blessings) demands obedience. The biblical text, further, never says that the spiritual and temporal blessings of Israel come from different sources. The relation between God’s grace and human obedience in the Mosaic Covenant is the same as that in the other covenants.
 
In Ex. 19:7-8, the people promise to obey all of God’s words. 

The Mosaic Covenant, then, is a fulfillment and extension of the Abrahamic: 

And God heard their groaning, and God remembered his covenant with Abraham, with Isaac, and with Jacob. (Ex. 2:24)
Before telling Moses his mysterious name Yahweh, he identifies himself to Moses as “the God of your father, the God of Abraham, the God of Isaac, and the God of Jacob” (Ex. 3:8), and later Moses identifies God to Israel in the same terms (3:15). 


In Genesis and Exodus, there is a process of God’s narrowing, in one sense, the scope of the covenant: to the family of Noah, to that of Abraham, to that of Jacob. But God has not forgotten his universal purpose, to bless all nations. The covenant with Israel is an extension of that with Abraham, the purpose of which was to bless all nations (Gen. 12:1-3). Israel, therefore, was to be God’s witness to all the nations of the world (Isa. 43:10-12, 44:8). The nations are to admire the laws God has given to Israel, and the wisdom and understanding of the people that these laws elicit (Deut. 4:5-8). The fulfillment of Israel’s covenant will bring Israel together with the other nations, particularly her worst enemies: 
In that day there will be a highway from Egypt to Assyria, and Assyria will come into Egypt, and Egypt into Assyria, and the Egyptians will worship with the Assyrians. 24 In that day Israel will be the third with Egypt and Assyria, a blessing in the midst of the earth, 25 whom the LORD of hosts has blessed, saying, "Blessed be Egypt my people, and Assyria the work of my hands, and Israel my inheritance." (Isa 19:23-25)

When God establishes his covenant with Israel, he draws near to the people in terrifying majesty (verses 16-25) and declares to them in audible words the Ten Commandments (20:1-17). Later, Moses brought down from Sinai “the two tablets of the testimony, tablets of stone, written with the finger of God” (Ex. 31:18). These tablets were the covenant in written form, the “suzerainty treaty” between God and Israel. This was the written constitution of the nation of Israel, placed in the Ark of the Covenant, the holiest place in Israel (Ex. 25:16). 

Israel’s life under the Mosaic Covenant fills out the rest of the Old Testament. At the Sinai meeting, God has the people build a tabernacle under a pattern Hebrews identifies as the likeness of the true tabernacle in Heaven (Heb. 8:5). In that place Moses met with God, and the people brought sacrifices to the priests, of whom the first was Moses’ brother Aaron. Centuries later, under King Solomon, God replaces the tabernacle with the temple, a permanent location for God to meet with his people. 

God adds to the Ten Commandments many laws concerning sacrifices, ritual cleanness and uncleanness. There are three annual feasts (Passover, Pentecost, and Tabernacles) and dietary restrictions. There are ethical requirements, many to help the poor in Israel. 
As the narrative continues, the people distrust God’s promise that they will conquer the nations in the land of promise, and so God condemns the whole nation to wandering in the wilderness until the unbelieving generation has been replaced by a new one. Under the leadership of Joshua, Moses’ successor, Israel achieves spectacular victories in the conquest of Canaan, by the power of God; but their disobedience leads to some setbacks. By Joshua’s death, the conquest of Canaan is still incomplete. Israel gains some victories under judges appointed by God; but her unfaithfulness places her again and again under the dominion of other nations. Only when they repent and turn back to God do they again prevail. 

Like the other covenants, then, the Mosaic Covenant is unconditional, in that God certainly achieves the purposes for which he made the covenant. But it is conditional, in that Israel receives the blessings only by a living, obedient faith. 
The covenant is particular, focused on a single nation. But it is also universal, God’s means of carrying his blessings to all nations. Looking back, we can say that the primary purpose of the Mosaic Covenant is to provide an environment in which Jesus, the Son of God, would be born, teach his people, perform mighty works, die, be raised, and ascend to Heaven, for the forgiveness of our sins. From this environment the Gospel of Christ would go forth to all the nations of the world. 
And in the Mosaic Covenant, like the others, we can see the threefold pattern of God blessing his people, placing his seed in a land that he promised to Abraham. 
In what sense, if any, do new covenant believers participate in the Mosaic Covenant? It is significant that of all the covenants, this is the only one that has a terminus. The blessings and obligations of all other covenants continue through history until the final judgment. Scripture speaks of an “end” only to the Mosaic Covenant: After quoting Jer. 31:31-14, the writer to the Hebrews says, 

In speaking of a new covenant, he makes the first one obsolete. And what is becoming obsolete and growing old is ready to vanish away. (Heb 8:13) 

It is the Mosaic covenant that is becoming obsolete and ready to vanish. The book of Hebrews banishes all nostalgia of Jewish Christians wanting to return to the old ways of the Mosaic era. The writer shows that all the Mosaic institutions: the priesthood, the sacrifices, the tabernacle, and the temple, are fulfilled in Jesus in such a way that they are to be set aside in their original form. Even the law must undergo change, because much of the Mosaic law had to do with priests and sacrifices (Heb. 7:12). This doesn’t mean that the Ten Commandments are no longer normative; Jesus himself (Matt. 5:17-48) and Paul (Rom. 13:9-10) affirm them. They are essentially a republication of the creation ordinances. But some of the specific laws given for Israel’s ceremonial and judicial life are obsolete. 

There is both continuity and discontinuity between the Mosaic Covenant and the New Covenant (which I shall discuss below). The promises given to Israel are fulfilled to us in Christ. The promise of divine forgiveness belongs to us. He is the Passover lamb sacrificed for us (John 1:29, 36, 1 Cor. 5:7, 1 Pet. 1:19). He is our priest, our temple, our king. We are the heirs of Israel, receiving the blessing of Abraham (Gal. 3:9). Indeed, we are the Israel of God (Gal. 6:16). Paul describes even Gentile Christians as wild branches grafted into the tree of Israel in place of the unbelieving branches that have been cast out (Rom. 11:11-24). So the Mosaic Covenant is for us, but in a consummate way, so that many of the institutions of that Covenant have passed away. 
God’s Covenant with David

When Samuel, last of the judges, becomes old, the elders of Israel demand that he appoint for them a king “like all the nations” (1 Sam. 8:5). God had indeed promised Abraham (Gen. 17:6, 16) and later Jacob (Gen. 35:11) that their covenant family would include kings. In Deuteronomy 17:14-20, God through Moses speaks of kings as a natural development in the conquest of the land and places certain requirements on the office. The king must be an Israelite (verse 15), must not acquire many horses (for that would require him to go back to Egypt (verse 16)). Nor should he acquire many wives, or silver, or gold (verse 17). He is to be a student of God’s law and must never turn aside from it (verses 18-20). 
But Scripture is ambivalent about the actual workings of human kingship. The short kingship of Abimelech, son of Gideon, in Shechem (Judges 9:1-57), showed how bad a king could be. He murdered all but one of his seventy brothers and came himself to a wretched end. Jotham, his one surviving brother, spoke a parable in which the trees sought a king and only the bramble, threatening destruction, accepted the job (verses 7-21). Similarly, when Israel asks Samuel to appoint a king, God gives this verdict: 

"Obey the voice of the people in all that they say to you, for they have not rejected you, but they have rejected me from being king over them. 8 According to all the deeds that they have done, from the day I brought them up out of Egypt even to this day, forsaking me and serving other gods, so they are also doing to you. 9 Now then, obey their voice; only you shall solemnly warn them and show them the ways of the king who shall reign over them." (1 Sam. 8:7-9)
Samuel tells them, as did Jotham, that kingship will lead to tyranny (verses 10-18). Nevertheless, he proceeds to anoint a king for them, chosen by God (1 Sam. 9:16). The king is Saul, son of Kish, of the tribe of Benjamin. 
Saul looks like a king: 
…a handsome young man. There was not a man among the people of Israel more handsome than he. From his shoulders upward he was taller than any of the people. (1 Sam. 9:2)
Yet he shows a becoming modesty at the honor he receives (verse 21). In the early days of his kingship, Saul leads Israel to victory against the Ammonites (1 Sam. 11:1-11) and shows mercy on his Israelite opponents (verses 12-15). But later Saul violates a command of God and God declares that his kingdom will not continue, but will pass to a man after God’s own heart (1 Sam. 13:14). After this, Saul’s relationship to God continues to deteriorate.  

The man after God’s own heart is David, the greatest king of Israel. He enters Saul’s service, defeats the giant Goliath, becomes a great warrior, provoking Saul’s jealousy to the point that Saul tries to kill David (1 Sam. 19-20). Yet when David has an opportunity to kill Saul, he refuses to lift his hand against God’s anointed (1 Sam. 24:1-7, 26:1-12). 


Saul takes his own life in battle with the Philistines (1 Sam. 31), and David mourns his death (2 Sam. 1). Then the elders, first of his own tribe of Judah (2 Sam. 2:1-4), then of all Israel (5:1-5), anoint him king. Like Saul, David sins grievously against God; but, unlike Saul, David repents of his sin (2 Sam. 11-12; compare 24:1-25, Ps. 51). God forgives him, but the end of his reign is disturbed by two rebellions and much grief. Still, under David, Israel reaches a point of great prominence among the nations. From the viewpoint of the biblical writers, David is the most deserving of respect among all the kings of Judah and Israel. 

God’s covenant with David establishes his throne, and that of his descendants, forever: 

'Thus says the LORD of hosts, I took you from the pasture, from following the sheep, that you should be prince over my people Israel. 9 And I have been with you wherever you went and have cut off all your enemies from before you. And I will make for you a great name, like the name of the great ones of the earth. 10 And I will appoint a place for my people Israel and will plant them, so that they may dwell in their own place and be disturbed no more. And violent men shall afflict them no more, as formerly, 11 from the time that I appointed judges over my people Israel. And I will give you rest from all your enemies. Moreover, the LORD declares to you that the LORD will make you a house. 12 When your days are fulfilled and you lie down with your fathers, I will raise up your offspring after you, who shall come from your body, and I will establish his kingdom. 13 He shall build a house for my name, and I will establish the throne of his kingdom forever. 14 I will be to him a father, and he shall be to me a son. When he commits iniquity, I will discipline him with the rod of men, with the stripes of the sons of men, 15 but my steadfast love will not depart from him, as I took it from Saul, whom I put away from before you. 16 And your house and your kingdom shall be made sure forever before me. Your throne shall be established forever.'" (2 Sam. 7:8-16)
God’s grace will establish David’s throne forever. But he will also discipline David’s heirs when they commit sin. Again, the themes of divine sovereignty and human responsibility, of grace and faithful obedience, join together. 
Also, the Davidic Covenant continues the theme of universality. In Ps. 72: 8-11, a Messianic text, Solomon prays for the Davidic king, 
May he have dominion from sea to sea, and from the River to the ends of the earth. May desert tribes bow down before him and his enemies lick the dust. May the kings of Tarshish and of the coastlands render him tribute; may the kings of Sheba and Seba bring gifts! May all kings fall down before him, all nations serve him! 

The reign of David’s son Solomon exceeded that of David in earthly power and glory. Solomon had asked God for wisdom, rather than long life, riches, or the life of his enemies. God gave him wisdom, and power and riches as well (1 Kings 3:1-14). But these gifts were conditional. God said that Solomon had to “walk in my ways, keeping my statutes and my commandments” (1 Sam. 3:14). In keeping these conditions, Solomon was inconsistent, as his father was. He built the temple, a permanent dwelling for God and for the worship of God’s people. But his own heart was turned from the Lord by foreign women, so that he built places for the worship of their gods as well (1 Kings 11:7-8). 

When he died, the Israelites told his son Rehoboam that Solomon had “made our yoke heavy” (1 Kings 12:4). The urged Rehoboam to lighten that load, but Rehoboam chose, rather, to be harder on the people than his father was: “My father disciplined you with whips, but I will discipline you with scorpions” (1 Kings 12:11). So the northern tribes chose another king, Jeroboam, and turned away from the Davidic dynasty. Rehoboam did maintain rule over the tribe of Judah in the south. 

So until the exile, Israel was divided into two nations. The southern kingdom was ruled by descendants of David, the northern by a succession of individual kings and dynasties. In both kingdoms, most of the rulers receive a negative verdict from Scripture, but occasionally, especially in the south, there was a king who sought, at least for part of his reign, to be faithful to the Lord. 
During this time, God raised up prophets to confront the sins of the kings and the people. A prophet is a man with God’s word in his mouth (see Deut. 18:18-22), as was Moses. The prophets were God’s “covenant prosecutors” who accused Israel of breaking his covenant and declared judgment. But besides judgment there was also grace. God through the prophets renewed the promise of the woman’s child, who would bring to God’s people a full redemption from sin:

For to us a child is born, to us a son is given; and the government shall be upon his shoulder, and his name shall be called Wonderful Counselor, Mighty God, Everlasting Father, Prince of Peace. 7 Of the increase of his government and of peace there will be no end, on the throne of David and over his kingdom, to establish it and to uphold it with justice and with righteousness from this time forth and forevermore. The zeal of the LORD of hosts will do this. (Isa. 9:6-7)
In Isa. 53, we read of a servant of God who will come to bear our sins: 

Surely he has borne our griefs and carried our sorrows; yet we esteemed him stricken, smitten by God, and afflicted. 5 But he was wounded for our transgressions; he was crushed for our iniquities; upon him was the chastisement that brought us peace, and with his stripes we are healed. 6 All we like sheep have gone astray; we have turned--every one--to his own way; and the LORD has laid on him the iniquity of us all. (Isa 53:4-6)
The servant suffers God’s wrath so that his people might be healed from sin. Yet he is the king, a king like David. So the New Testament identifies Jesus as the great Son of David (Matt. 9:27, 12:23, 20:30-31, 21:9, 15, 22:42). 

But Israel did not hear the prophets, and she turned farther and farther away from God. The northern kingdom was conquered by Assyria in 722 BC, and the southern kingdom by Babylonia in 597. Both conquerors forced many Israelites from their homes in Canaan to live in exile. 

Since believers today are in Christ, we too are part of the Davidic Covenant. God’s promises to David are fulfilled in Christ and therefore given to us. We are to reign with Christ over God’s creation (2 Tim. 2:12, Rev. 5:10, 22:5). 

The Psalms of David are the songs of our hearts. With David we trust God’s provision each day as our only comfort in life and death. 

Christ is king over all, the seed of the woman ruling the lands of the earth, spreading God’s blessing to God’s people. 
The New Covenant

So Jesus Christ is the main theme of Scripture. Jesus said to his Jewish opponents, 

You search the Scriptures because you think that in them you have eternal life; and it is they that bear witness about me, 40 yet you refuse to come to me that you may have life. (John 5:39-40)
Luke describes an encounter between Jesus and a couple of disciples who were confused by recent reports about Jesus’ death and resurrection: 
And he said to them, "O foolish ones, and slow of heart to believe all that the prophets have spoken! 26 Was it not necessary that the Christ should suffer these things and enter into his glory?" 27 And beginning with Moses and all the Prophets, he interpreted to them in all the Scriptures the things concerning himself. (Luke 24:25-27)
All previous revelation, all previous covenants, are fulfilled in him. He is the prophet greater than Moses (Heb. 3:1-6, John 1:1-14), the priest who replaces the priests of the temple (Heb. 4:14-5:10, 7:1-8:7), the king greater than David (Mark 12:35-37). Jesus’ sacrifice on the cross fulfills and replaces the animal sacrifices of the temple, for only his sacrifice took away the sins of his people (Heb. 10:1-18). It is in Jesus’ death that his people have died to sin, and in his resurrection we too have been raised to newness of life (Rom. 6:1-11). 

“New covenant” is the name for the new relationship we have with God through Christ. Remarkably, in the gospels Jesus comes as the lord of the covenant, taking the place of Yahweh as the head of the covenant. Only God can take this role, so Jesus identifies himself clearly as God in the flesh, the lord of the covenant come to deliver his people from their sins. 


The Sabbath day in the Old Testament was the day that belonged especially to the Lord. It is “a Sabbath to the Lord your God” (Ex. 20:10). But Jesus declares that the Sabbath belongs to him: “So the Son of Man is lord even of the Sabbath” (Mark 2:28). Jesus is the head of the covenant, a role that only Yahweh could play. The cup of the Lord’s Supper is “the new covenant in my blood” (1 Cor. 11:25). 

God had told the prophet Jeremiah that he would make a new covenant with his people: 

"Behold, the days are coming, declares the LORD, when I will make a new covenant with the house of Israel and the house of Judah, 32 not like the covenant that I made with their fathers on the day when I took them by the hand to bring them out of the land of Egypt, my covenant that they broke, though I was their husband, declares the LORD. 33 But this is the covenant that I will make with the house of Israel after those days, declares the LORD: I will put my law within them, and I will write it on their hearts. And I will be their God, and they shall be my people. 34 And no longer shall each one teach his neighbor and each his brother, saying, 'Know the LORD,' for they shall all know me, from the least of them to the greatest, declares the LORD. For I will forgive their iniquity, and I will remember their sin no more." (Jer. 31:31-34)

Verse 32 speaks of the covenant God made with Israel through Moses. In that covenant, he commanded them to write his words on their heart (Deut. 6:6, 11:18, 32:46). They were to obey God, not grudgingly, but as their greatest delight. But they failed to keep that covenant. In the new covenant, God himself will write his words on the hearts of his people. His law will be “within them.” By his grace, they will indeed delight to do his will. Those without the divine writing on their hearts, who are Jews in name only (Rom. 2:28-29, 9:6) will not receive the blessings of the covenant. 

In the Mosaic covenant, the people brought animal sacrifices to the priests to deal with their sins. But it was impossible for the blood of bulls and goats to take away sins (Heb. 10:4). The animal sacrifices were only shadows (Heb. 10:1) of the final sacrifice of Christ. When God forgave the sins of Israelites, it was not because of the deaths of animals, but because of the death of Christ, symbolized by the animal offerings. 

The same is true of salvation under the Abrahamic covenant (Rom. 2:25-27, 9:7-13). And the promise of the Noachic Covenant that the earth would not be destroyed before the final judgment is based on the fact that before the judgment those belonging to Christ must be saved (2 Pet. 3:9). 


So the work of Christ is the source of all human salvation from sin: the salvation of Adam and Eve, of Noah, of Abraham, of Moses, of David, and of all God’s people in every age, past, present, or future. Everyone who has ever been saved has been saved through the new covenant in Christ. Everyone who is saved receives a new heart, a heart of obedience, through the new covenant work of Christ. So though it is a new covenant, it is also the oldest, the temporal expression of the pactum salutis. 

Like the other covenants, the new covenant establishes a body of believers in covenant with the Lord. Those who enter the church with a living faith in Christ receive all the blessings of the covenant. The new covenant is unconditional in that its very content is God’s unconditional gift of a new heart, fulfilling all covenant conditions. But it is conditional in that those conditions are real and necessary. We are justified by faith alone, not by any effort to earn our salvation (Rom. 3:23-24, Eph. 2:8-9). But the faith by which we are justified is a living and obedient faith (Eph. 2:10, Gal. 5:6. James 2:14-26). 

So as with the other covenants it is possible for someone to join the new covenant community externally without the new heart that defines that covenant. He may be baptized and profess Christian doctrine. But if he lives a life of sin, he shows that he does not have the new heart that is the mark of the new covenant. He has wrongly entered the covenant community and ought to be disciplined by the body. He has become a Christian externally, but without inward change. 

So the New Covenant features both grace and responsibility, as we have seen in all the covenants. Addressing the new covenant community, Scripture contains warnings of judgment to those who would presume on God’s grace (Heb. 6:1-12, 10:26-39). 

The New Covenant also emphasizes the principle of universality. God’s grace saves people as individuals. But the main directive of Jesus sends them out into the world to make disciples of all the nations, fulfilling the promise of God to Abraham (Matt. 28:18-20). Note in this Great Commission (1) the blessing of Jesus’ presence, (2) the spread of the gospel to all lands, (3) to be filled with the seed of baptized believers. 

Only when all of God’s elect (those given to the Son in the pactum salutis) are saved will Jesus return, utter the final judgment, and establish the new heavens and new earth (2 Pet. 3:9-13). So the blessing will be full: the seed of the woman (Christ and his people) ruling over all of God’s new creation. 

This is the story of the Bible: God the Father securing the fellowship of those he has given to his Son. For those people, Christ the Son atones for their sin, and the Spirit gives them new hearts to love God and one another. So God glorifies his Lordship in the salvation of his people. 
Covenants and Perspectives

Of the covenants we have discussed, most are time-specific. The Noachic Covenant begins at a specific time, when Noah builds an altar to the Lord after the flood (Gen. 8:20-9:17). Before that there was no Noachic Covenant, though we all benefit from its provisions until the final judgment. Similarly for the Covenant of Grace (Gen. 3:14-19), the Abrahamic Covenant (Gen. 12:1-3, 15:1-21, 17:1-21), the Mosaic Covenant (Ex. 19:1-9, 20:21), and the Davidic Covenant (2 Sam. 7:4-17). 

But three of the covenants I have described above are not time-specific in this way: the Eternal Covenant of Redemption (the pactum salutis), the Universal Covenant, and the New Covenant. All believers partake equally in the benefits of these three covenants, regardless of when in time they live. 
The Eternal Covenant of Redemption is entirely supra-temporal, so it has no beginning in time, no datable ratification ceremony. Its benefits come to all of those of all times who are elect in Christ. The Universal Covenant also has no temporal restriction. God is always creator and lord, so this covenant is always in effect.
The New Covenant does have a temporal inauguration. Covenants are typically inaugurated by the shedding of blood, and that is certainly the case with the New Covenant, by the blood of Christ, the blood that fulfills all the blood of bulls and goats in the other covenants. 

But when Christ appeared as a high priest of the good things that have come, then through the greater and more perfect tent (not made with hands, that is, not of this creation) 12 he entered once for all into the holy places, not by means of the blood of goats and calves but by means of his own blood, thus securing an eternal redemption. 13 For if the blood of goats and bulls, and the sprinkling of defiled persons with the ashes of a heifer, sanctify for the purification of the flesh, 14 how much more will the blood of Christ, who through the eternal Spirit offered himself without blemish to God, purify our conscience from dead works to serve the living God. (Heb 9:11-14)
This passage follows the writer’s quotation from the New Covenant passage in Jeremiah (Heb. 8:8-12). So the shedding of Jesus’ blood, a datable historical event, is the substance of the New Covenant, the Covenant that purifies, not only the flesh, but the conscience, the heart. 


Nevertheless, as we saw earlier, the efficacy of the New Covenant, unlike that of previous covenants, extends to God’s elect prior to Jesus’ atonement. When believers in the Old Testament experienced “circumcision of the heart,” or when they were Jews “inwardly,” they were partaking of the power of the New Covenant. 

So there are three covenants that extend to all of God’s people. Not all believers benefit specifically from the Noachic, Abrahamic, Mosaic, or Davidic Covenants. But all benefit from the Eternal, the Universal, and the New Covenants. 


It may be useful to give some further attention to these time-transcending covenants. The Eternal Covenant of Redemption is nothing less than the Triune God’s eternal plan for history. It determines that history will be the outworking of a story of creation, fall, and redemption. In that covenant, the Father gives a people to the Son, to be renewed by the Spirit. All history must follow that plan. So the Eternal Covenant is normative, as I defined it in Chapter 2. 


The Universal Covenant is the prerogative of God to be Lord over everything he creates. By that creation, he establishes the setting in which the story of the Eternal Covenant will be played out. Creation as a whole is the situation for the fulfillment of the pactum salutis. This covenant, then, is the situational perspective in relation to the pactum salutis. 

The New Covenant determines that on the basis of the work of Christ, God’s people will be saved to the uttermost, given a new heart of complete faithfulness to the Lord. This is the existential perspective of God’s great plan. 

Normative Perspective: The Eternal Covenant of Redemption





Situational Perspective: The

Universal Covenant






Existential Perspective: The New Covenant

These three covenants are related perspectivally. (1) The Eternal Covenant (normative) ordains the role that the universal and new covenants are to play. (2) The Universal Covenant (situational) displays God’s relationship to every fact in creation, including the hearts of his people (existential), with the interpretation of those facts which extends into eternity (normative). And (3) the New Covenant guarantees, based on the Universal and Eternal covenants, that nothing can separate the heart of the believer from the love of Christ (Rom. 8:35-39). So one cannot define any of these three without reference to the others. And to understand each is to understand all. The three are perspectives for thinking about God’s comprehensive redemptive lordship: an eternal plan formulated by God’s eternal wisdom, carried out by God’s mighty power in history, applied to the hearts of the people whom the Father has given to the Son. 

The other covenants apply these to different historical situations, announcing what God has determined in his eternal plan (normative), for each situation (situational), for the benefit of his people (existential).
Living in God’s Covenant

In Chapter 2, I indicated the typical elements of biblical covenants, following the suzerainty treaty pattern: the name of the lord, the historical prologue, and so on. These are not only formal elements of a literary genre, but are directions for the lives of God’s covenant servants.


The Name of the Lord: the Lord is the one with whom we have to do. In every decision, we should take account of the fact of who he is. Our life is, as Calvin said, coram deo, in the presence of the living God. This means that Christian ethics is profoundly personal, the outworking of our relationship with an absolute person.


The Historical Prologue: The redemptive history of God’s covenants speaks of grace. As the Lord brought Israel out of the house of bondage (Ex. 20:2), so Jesus has brought us out of slavery to sin, into the freedom of the glory of the children of God (Rom. 8:21). This is our motivation to obey God’s commands. We love, because he first loved us (1 John 4:19). 

The Stipulations: These are the laws of the covenant. They tell us what to do. Grace doesn’t replace the law; rather, as we have seen, grace motivates our obedience to God’s law. God’s laws vary somewhat from one age to the next. In the new covenant, for example, we do not bring sacrificial animals to worship, as did those under the Mosaic Covenant. But in every age, God’s law is “holy, and righteous, and good” (Rom. 7:12), a delight to the wise man (Ps. 1:2).
 It is not a terror and threat except to one intending to rebel against God.


The Sanctions: These are the blessings for obedience and curses for disobedience. One in covenant with God knows that our decisions have consequences, and the Lord is right to impose those consequences upon us. 


Administration: God’s covenants are not abstract ideas, but they function in the real world. So in the covenants are roles for covenant mediators, judges, elders, kings, priests, prophets, apostles, elders, deacons, and so on. Our life in the covenant is not merely between the individual and God. It is a humble service in which we work with others, honor those who rule, and accept the structures and procedures that govern our relationship with God and with others. 
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Study Questions

1. Is there any value in citing proof texts for doctrinal formulations? What are the dangers associated with this? 


2. “As a whole, the Bible is not an example of any genre of literature. It is sui generis.” Explain, evaluate. 


3. Frame says the biblical stories are not myth. Respond. 


4. He also says that “they are not history either, as we usually think of it.” Explain, evaluate. 


5. Does the Bible teach a unique worldview? If so, why is this worldview important to its message. 


6. In each of the biblical covenants, describe the relationship between God’s blessings and human obedience. 


7. In each of the biblical covenants, describe its individualism and universality. 


8. In each covenant, describe the elements of blessing, seed, and land. 


9. In each covenant described in this chapter, list the parties, the terms, the promises and the threats. 

10. Why does Frame hesitate to say that the Edenic Covenant promised to Adam a life of confirmed righteousness if he remained faithful? 


11. Should the Edenic Covenant be described as a covenant of works? Explain your answer. 


12. Does the Noachic Covenant establish a secular order? Explain and argue your position.


13. Is the Abrahamic Covenant unconditional? Explain and evaluate. 


14. Do you believe that the temporal blessings of the Mosaic Covenant were to be earned by works? Why or why not? 

15. How does each of the biblical covenants point forward to Christ? 


16. Distinguish the three covenants that are not time specific. 


17. Frame says that the Eternal, Universal, and New covenants are perspectives on God’s entire redemptive work. Explain, evaluate. 


18. Summarize how the covenantal character of our relation to God affects the Christian life. 

Memory Verses

Isa. 66:1 Thus says the LORD: "Heaven is my throne, and the earth is my footstool; what is the house that you would build for me, and what is the place of my rest?”


Rom. 4:19-22 (Abraham) did not weaken in faith when he considered his own body, which was as good as dead (since he was about a hundred years old) or when he considered the barrenness of Sarah’s womb. No distrust made him waver concerning the promise of God, but he grew strong in his faith as he gave glory to God, fully convinced that God was able to do what he promised. That is why his faith was counted to him as righteousness. 

John 5:39-40 You search the Scriptures because you think that in them you have eternal life; and it is they that bear witness about me, 40 yet you refuse to come to me that you may have life. 
Eph. 1:3-4 Blessed be the God and Father of our Lord Jesus Christ, who has blessed us in Christ with every spiritual blessing in the heavenly places, 4 even as he chose us in him before the foundation of the world, that we should be holy and blameless before him. 
Jer. 31:33 But this is the covenant that I will make with the house of Israel after those days, declares the LORD: I will put my law within them, and I will write it on their hearts. And I will be their God, and they shall be my people.
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Kline, Meredith G., Kingdom Prologue (Eugene, OR: Wipf and Stock, 2006). My review of this book in The Escondido Theology takes issue with his view of the covenants at several points, but I have learned much from Kline. 

Shepherd, Norman, The Call of Grace: How the Covenant Illuminates Salvation and Evangelism (Phillipsburg: P&R, 2000). Shepherd’s view is opposed to Kline’s at many points. 

Murray, John, The Covenant of Grace (London: Tyndale Press, 1950). See also his essay, “Covenant Theology,” in his Collected Writings 4. 216-240, which deals with the history of these ideas in the Reformed tradition. 
� There are, to be sure, in Scripture, narratives that are not situated in specific times and places, like Jesus’ parables. The purpose of a parable is not to tell what really happened, but to set forth a scenario for purposes of moral and spiritual instruction. But we should take heed to Peter who affirms in 2 Pet. 1:16 that in the apostolic testimony about Jesus “we did not follow cleverly devised myths.”


� By “supernatural” events here I am referring to acts of God in the natural world and in human history. I do not define supernatural or miraculous events as “exceptions to natural law,” as has often been done both in Christian and in non-Christian thought. See my discussion of miracle, later in this volume. 


� I resist, therefore, the movement that would confine theological discussion to “redemptive history” and leave worldview aside. Certainly Scripture is more like a history than like a philosophical metaphysics. But the metaphysics, ontology, or worldview is the setting in which the history takes place, and it is essential to rightly understanding the history. 


� Since, as I believe, time itself is a created thing, then, strictly speaking, there were no temporal categories “before” the creation: no before, no after, no simultaneity. But the expression before creation has often served theologians (and biblical writers too, as John 17:5) in their attempts to locate the eternal life of God. We should remember, though, that God’s eternal intertrinitarian life continues after creation, throughout creation, and into eternity future. It might be more precise (though still figurative) to say that God’s eternal actions take place above time, rather than before, during, or after it. 


� The term covenant usually refers to an agreement between a superior and an inferior, between a lord and a servant. Hence documents of covenant agreement are often called “suzerainty” treaties. But there are also “parity” covenants, covenants between equals, as between Laban and Jacob in Gen. 31:44. In the eternal fellowship of the Trinity, the Father and the Son are equals, and in that sense the pactum salutis is a parity covenant. But we should remember that part of the content of this covenant is that the Son accepts the role of a servant. So there is here something analogous to the lord-servant covenants that predominate in Scripture. Indeed, the lord-servant relation of the pactum is the eternal model for the suzerainty covenants God makes in history. Jesus is the servant of the lord prophesied in Isaiah 52:13 and elsewhere. 


� In this book I will generally use lordship and kingship synonymously, though there are differences of nuance. Lord focuses on a covenant relationship, king on rule within that relationship. But rule is an aspect of covenant, and kingship (when legitimate) arises out of a covenant relationship. 


� I am not discussing God’s covenant lordship over angelic and demonic beings, simply because Scripture tells us very little about it. Scripture affirms often that there are such beings, and they play a surprisingly large role in the spiritual warfare that accompanies redemptive history. See Eph. 6:10-20. Satan and his “angels” (Matt. 25:41) are beings who rebelled against God and were cast out of Heaven, eventually to end in the “lake of fire” (Rev. 20:10).  I know of no specific reference to a covenant made between God and these supernatural beings. But clearly the angels were under obligation to honor God as Lord. Some fulfilled that obligation and were blessed; others did not and were cursed. Certainly God’s relationship with the angels indicates his control and authority over them and his presence to bless and curse. Angels are, at very least, subjects of God’s universal covenant. For a few reflections on the value of this biblical teaching for our lives, see DCL, 253-56. 


� Meredith G. Kline, Kingdom Prologue (Eugene, OR: Wipf and Stock, 2006), 14. 


� The Sabbath ordinance pertains to all of man’s work, not only to his obedience to the command of Gen. 2:17. 


� “Grace” in Protestant theology usually refers to unmerited divine favor where wrath is deserved. On that definition, grace presupposes sin, and there can be no grace before the fall. But there is no reason to deny that God showed unmerited favor (apart from deserved wrath) before the fall, before God’s wrath came into play. Some, speaking somewhat loosely in my judgment, define grace as unmerited divine favor without reference to deserved wrath. On that looser definition, God did give grace before the fall. For Adam did not merit or deserve his creation, his surroundings, his vassal kingship, his fellowship with God. Those were God’s gifts to him. 


� The phrase “living and active faith” is a recurring phrase, even a theme, in the writings of my former colleague Norman Shepherd. Although I don’t agree with all of Shepherd’s formulations, I mean to support his basic contentions, that (1) biblical faith is a working faith, but (2) the works of faith do not earn salvation for us. See Shepherd, The Call of Grace (Phillipsburg, NJ: P&R Publishers, 2000), and The Way of Righteousness (Santa Cruz, CA: Kerygma Press, 2009). 


� I don’t mean here to suggest that Cain was a saved person. 1 John 3:12, to the contrary, describes him as “of the evil one.” But he was part of the original family that received God’s covenant of grace. Cain’s lack of faith showed that God had not elected him to salvation. 


� Kline, Kingdom Prologue (Eugene, OR: Wipf and Stock, 2006), David Van Drunen, A Biblical Case For Natural Law (Grand Rapids: Acton Institute, 2006), and my review of the book at � HYPERLINK "http://www.frame-poythress.org/frame_articles/2010VanDrunen.htm" ��http://www.frame-poythress.org/frame_articles/2010VanDrunen.htm�. 


� Common grace is God’s favor and gifts given to those who will not be finally saved. 


� See Gary Knoppers, "Ancient Near Eastern Royal Grants and the Davidic Covenant: A Parallel?" JAOS, Vol. 116, No. 4. (Oct. - Dec., 1996), pp. 670-697, referenced by Richard Pratt in “Reformed Theology is Covenant Theology,” available at � HYPERLINK "http://old.thirdmill.org/newfiles/ric_pratt/ric_pratt.RTiscovenant.html" ��http://old.thirdmill.org/newfiles/ric_pratt/ric_pratt.RTiscovenant.html�. 


� My argument here is dependent on Norman Shepherd, The Call of Grace (Phillipsburg, N. J.: P&R Publishers, 13-22. 


� Kline, Kingdom Prologue (Eugene, OR: Wipf and Stock, 2006). 


� They never demand that human beings earn God’s favor.


� This theory is often put in this way: that the Mosaic Covenant is a “republication of the Covenant of Works.” That description misunderstands the theory above, which does not assert that the Mosaic Covenant is a Covenant of Works, but only that Israel’s blessings in the land were based on works. Further, it greatly misleads readers on the basis for salvation in the Mosaic Covenant, which is not human works at all, but the grace of Christ mediated through the priesthood and temple sacrifices. 





� Compare God’s promise to give his people a “new heart” in Ezek. 11:19-21 and 36:24-38. Chapter 37 on God’s Spirit making the dry bones live is also a new covenant promise. 


� See DCL, 251-53 on the ethical importance of God as the most important fact of our life-situation. 


� For more on the role of law in the Christian life, see DCL, 176-250. 


� Here I am opposing Luther’s law-gospel distinction. See my The Escondido Theology (forthcoming), DCL, 182-192, and Andrew Sandlin, Wrongly Dividing the Word: Overcoming the Law-Gospel Distinction (Mount Hermon, CA: Center for Cultural Leadership, 2010). 





