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Doctrine of the Christian Life

Lecture Outline

John M. Frame

Part One: Introductory Considerations

I. Introduction


A. Why study ethics? 

1. Servants of Jesus are people who have his commandments and 
keep them (John 14:21). 


2. The purpose of Scripture itself is ethical (2 Tim. 3:16-17). 



3. In one sense, everything in the Bible is ethical. 



4. The study of ethics has enormous importance for our witness to 

the world. 


B. What should be our ethical bias? 



1. Conservative?



2. Liberal?



3. Biblical.

II. An Ethical Glossary


A. Ethics and Theology



1. Knowledge of God



2. Doctrine



3. Theology


4. Ethics: theology, viewed as a means of determining which 

human persons, acts, and attitudes receive God’s blessing and which do not. 



5. Metaethics



6. Morality




a. descriptive




b. normative


B. Value Terms


1. Moral, ethical



2. Immoral, amoral, nonmoral



3. Moralistic



4. Value



5. Fact



6. Norm



7. Virtue



8. Good



9. Right



10. Obligation, duty, ought



11. Permission



12. General and specific obligations



13. Justice

III. Divine Lordship


A. Importance


B. Basic thrust



1. Personal



2. Holy



3. Covenantal (treaty pattern)


C. The Lordship Attributes



1. Control



2. Authority



3. Presence


D. The Lordship Attributes and the Ethical Life



1. How God governs our ethical life



2. The Lordship attributes demand appropriate response.



3. The three theological virtues



4. Necessary and sufficient criteria of good works




a. right goal, 1 Cor. 10:31. The summum bonum.



b. right standard, Deut. 6:6-9, 1 John 3:4.



c. right motive, Rom. 14:23, 1 Cor. 13.

E. Biblical Reasons to do Good Works


1. The history of redemption, Ex. 20:1, Col. 3:1-3. 



2. The authority of God’s commands, Matt. 5:17-20. 



3. The presence of the Spirit, Gal. 5:16-18, Eph. 5:8-11. 


F. Types of Christian Ethics



1. Narrative



2. Command



3. Virtue


G. What Really Matters



1. Gal. 6:15, a new creation. 



2. 1 Cor. 7:19, keeping the commandments of God. 



3. Gal. 5:6, faith working through love. 


H. Factors in Ethical Judgment (interrelated)



1. The problem.



2. God’s revelation.



3. The ethical agent. 


I. Perspectives on the Discipline of Ethics



1. Situational



2. Normative



3. Existential


J. Interdependence of the perspectives: the triangle.


K. Triperspectivalism and the Reformed Faith. An “ethics of law?”

Part Two: Christian and Non-Christian Ethics

IV. Lordship and Non-Christian Ethics


A. Transcendence and Immanence (the rectangle)


B. Irrationalism and Rationalism


C. Specifically Ethical Interpretations of the Rectangle



1. Absoluteness and relevance of the moral law



2. Divine sovereignty and human responsibility



3. Objectivity and inwardness



4. Humility and hope



5. Freedom and authority in society


D. Three Ethical Principles

1. The Teleological Principle: A good act maximizes the happiness 
of living creatures. 


2. The Deontological Principle: A good act is a response to duty, 
even at the price of self-sacrifice.


3. The Existential Principle: A good act comes from a good inner 
character.

E. Are the Three Principles Consistent? 


F. Three Schools of Non-Christian Ethics



1. Teleological



2. Deontological



3. Existential

V. Ethics and the Religions


A. Outline of the treatise on ethics.



1. Non-Christian ethics—situational.


2. Christian metaethic—existential.



3. The law of God—normative. 


B. Ethics and Religion


1. Clouser’s definition of religion: “A religious belief is any belief in 

something or other as divine. ‘Divine’ means having the 

status of not depending on anything else.



2. Narrows the gap between religion, philosophy, and informal 

worldviews. 


C. Ethics Based on Fate (situational) (Greek and other polytheisms)



1. But fate is inconsistent.



2. Empirical methods do not yield knowledge that is universal, 

necessary, and obligatory. 



3. This form of ethics falls prey to the naturalistic fallacy argument




(Hume, Moore). The ultimate source of ethiocs must be 

personal. 


D. Ethics as Self-Realization (existential) (Hinduism, Buddhism, Taoism, 

Gnosticism)

1. Monisms

2. Ultimately, no standard, situation, or self.

3. But ethics is a discipline by which we transcend all distinctions, 

Including ethical ones. 


E. Ethics as Law without Gospel (Judaism, Islam, cults)



1. Dependent on the Bible.



2. But they compromise the personalism of Scripture.




a. Without the Trinity, no interpersonal virtues. 




b. Unbiblical transcendence. 




c. In Islam, predestination becomes fatalism. 




d. In others, libertarian freedom becomes an absolute, 

limiting God.




e. God is fully personal only if he acts in grace. 



3. Works righteousness leads to pride or despair.



4. Focus your apologetic on the cross. 

VI. The Existential Tradition

A. Philosophy and ethics


B. The Existential focus



1. On the inner life



2. On the existential principle


C. The Sophists


D. Hume and Rousseau: ethics of feeling


E. Marx 
1. Ethics relative to class.

2. Evaluation of Christianity.


F. Nietzsche



1. Beyond good and evil.



2. Will to power. 

3. Favored a different class.
4. Different evaluation of Christianity. 


G. Wittgenstein



1. Early: ethics is mystical, unsayable.



2. Later: ethics is sayable, but Wittgenstein cannot warrant his 




dogmatism over the “proper use” of words. 


H. Emotivism



1. Logical positivism’s verification principle. 



2. Ethical language expresses feeling.



3. And recommends that feeling to others. 



4. Problems:




a. The verification principle cannot be verified.




b. This approach makes ethical debate impossible. 


I. Existentialism (Sartre)



1. Atheist presupposition.



2. So existence precedes essence.



3. So human beings are radically free. 




a. No definition.




b. No moral obligations imposed from without. 




c. Our limits freely chosen. 



4. Responsibility




a. We have no excuses.




b. In every decision, we choose an image of humanity. 

5. But we tend to renounce our responsibility, pretend that we are 

bound, live inauthentically. 



6. Comments




a. Essentially impersonal, reducing ethics to metaphysics. 




b. No responsibility without answerability. 




c. Rationalism and irrationalism: “authentic existence.”


J. Postmodernism
 1. Similar to Nietzsche.
2. Rejection of meta-narrative. 

3. Language as expression of the will to power


a. Why shouldn’t that invalidate postmodern writing as well?


b. Language is not only power, but also meaning. 

VII. The Teleological Tradition


A. Introduction



1. Means and ends



2. Emphasizes the teleological principle, that a good act maximizes 

the happiness of living creatures.



3. Ultimate goal is happiness, understood as a nonmoral good. 



4. Consequentialist.


B. Cyrenaicism



1. Goal: maximize pleasure and minimize pain. 



2. The best pleasures are the most intense. 



3. Don’t sacrifice long-term pleasures to short-term. 


C. Epicurus (341-270 BC)



1. Materialist-atomist.



2. Seek pleasure, avoid pain. 

3. But unlike Cyrenaics, he prefers long-term to short-term 

pleasures, mental to physical pleasures, pleasures of rest to 

pleasures of movement.



4. Problems




a. In the normal sense of pleasure, people often place more





value on other things. 




b. If you expand pleasure to include everything everybody 





values, it loses its distinct meaning and becomes 

tautologous. 




c. Even if people do value pleasure, does it follow that they





ought to? (Naturalistic fallacy)


D. Aristotle (382-322 BC)



1. Everything except the Prime Mover is made of matter and form. 



2. The form of anything determines its nature and purpose.



3. Man is a rational animal, so should seek to live rationally. 



4. We learn virtues by imitating others who have them. 



5. Since moderation is a virtue, we can often learn what to do by 




Choosing the mean between two extremes. 



6. We perform ethical acts by ethical dispositions; but we must 

perform ethical acts to gain ethical dispositions (circularity). 

(Only God’s grace can break this circle.)



7. Naturalistic fallacy. 


E. Utilitarianism (Bentham, Mill)



1. Seeks “greatest pleasure for the greatest number:” a social 

version of Epicureanism. 



2. The hedonistic calculus. 



3. Congenial to modern political debate: “What have you done 

for…?”



4. Problems

a. Is it true that everybody seeks pleasure and flees from 

pain?




b. Stretching the term pleasure makes it meaningless, as in




Epicurus.




c. Even if we do seek pleasure, can it be proved that we 

ought to seek pleasure? 




d. What is the justification for a corporate hedonism? 




e. Is it always right to maximize the happiness of a 

community at the expense of some members of it? 




f. Sidgwick adds “principle of justice” ad hoc. 




g. Difficulty of calculation.





i. Different kinds of pleasure and pain.





ii. Measuring consequences requires omniscience. 


F. John Dewey



a. Goals are not fixed. 



b. Even self-realization is not a fixed goal. 



c. In effect, a reduction ad absurdum of existential ethics. 
VIII. The Deontological Tradition

A. Introduction



1. Values the deontological principle, that a good act is a response 
to duty, even at the price of self-sacrifice.


2. Seeking happiness never morally virtuous. 



3. Opposes duty and happiness. 



4. Seeks ethical norms that are universal, necessary, and 

obligatory. 



5. Denies these can be found in sense experience, introspection, or




divine revelation. 



6. Problem in finding ethical content without referring to a personal




Ethical authority. 


B. Plato (427-347, BC)



1. Goodness is a Form or Idea. 




a. Forms not known through the senses.




b. Criteria or standards of our concepts. 




c. Perfect, immaterial, changeless, invisible, intangible 

objects. 




d. The Good is the highest member of the hierarchy. 




e. Euthyphro: goodness must not be determined by a 

person.



2. The form of goodness relativizes particular kinds of goodness. 



3. Found, not through sense, but through recollection. 



4. Good is only an abstraction: no specific content. So Plato is 




least impressive when arguing specific forms of virtue and




Government. 



5. Problems




a. Rationalistic about the forms, irrationalistic about the





sense world. 




b. This tension has a religious root. 


C. Cynicism



1. Knowledge is good in itself. 



2. Doing things to achieve pleasure morally worthless. 



3. So the main moral task is to set yourself free from any desire for 

pleasure. 



4. The Cynics renounced possessions, “lived like dogs.”

D. Stoicism



1. Founded by Zeno of Cyprus (334-262 BC).



2. Materialism, pantheism, fatalism. 



3. Act in accord with nature. “Natural law.” 



4. But what does nature tell us to do? 


E. Immanuel Kant (1724-1804)



1. Phenomena and noumena: irrationalism and rationalism. 



2. Concerned about finding duties, norms with real content. 



3. What is unequivocally good? Only a good will. 



4. A good will does its duties for duty’s sake. 



5. Fundamental ethical imperatives must be categorical, not 

hypothetical. 



6. They must be unconditional and universally binding, so not



discoverable through sense experience. 


7. How, then, do we discover categorical imperatives? He says that 

an ethical principle is categorical if someone can consistently will its universal application.



8. We use this principle to test ethical maxims. 




a. Do we have an obligation to keep promises? If we had a 

right to break them, there would be no such thing as a 

promise. 




b. Do we have an obligation to avoid cruelty? If we had a 





right to be cruel, we would grant that others could be





cruel to ourselves. 



9. Problems

a. These deductions depend on consequences, and on our 

feelings. 




b. These deductions can be used to prove trivial, 

contradictory duties. 




c. Kant’s God cannot provide ethical norms. 




d. Ethical autonomy, rationalism-irrationalism.



e. Ultimately, Kant’s norms have no content. 


F. Idealism



1. Bradley: I determine my duty by determining my place in the 

Universe, my “station.”

2. Unlike Kant, you should take into account your desires an 

inclinations. 



3. “Stations” presupposes a society with clear class-distinctions. 


G. Moore (1873-1958) and Prichard



1. Moore: Goodness indefinable, since any proposed definition is




an open question. 



2. Goodness cannot be derived from any empirical state of 




affairs (the “naturalistic fallacy”). 



3. We can discover it only by “intuition.” 



4. We choose the goals of life by intuition, then determine 

the means by calculation, as in utilitarianism. 



5. Moore’s student Prichard thought the means must also be 

intuited, for the end is not sufficient to justify them. 


6. Problem: no source of ethical content. 


H. Conclusions on Non-Christian Ethical Philosophy



1. Non-Christians have no reason to think that the three 

perspectives cohere. So they choose one or two and

disparage other choices. 



2. But every thinker must nevertheless do justice to all three 

perspectives.



3. No non-Christian thinker even does justice to his favorite




perspective. 



4. All non-Christian systems involve rationalism and irrationalism. 



5. So non-Christian thought yields irresolvable disagreements as




to the goals and norms for human life. 



6. In recent years, many have given up ethics for metaethics. 



7. Non-Christian systems are unable to bring ethical objections 




against Christianity. 



8. Yet some elements of non-Christian thought are useful for 

Christians. 

a. Because of general revelation, they often contain 


precepts identical to those of Scripture. 

b. Non-Christian thought shows the importance of 


the three perspectives. 

c. Non-Christian thought is often more sensitive than


Christian to the complications of ethical


Decision-making. 



9. But in the end moral norms can come only from a personal




absolute. 

Part Three: A Christian Ethical Methodology


Section One: The Normative Perspective: What is Our Duty?
IX. The Organism of Revelation

A. God Himself as Ultimate Norm



1. Not a naturalistic fallacy.



2. God’s ultimate nature is normative (light).



3. In all revelation, God reveals himself. 



4. Our fundamental responsibility: to imitate God. 




a. Image as fact and norm (Lev. 11:44, Matt. 5:48, Ex. 

20:11).




b. Imitation of Christ (1 Cor. 11:1, John 13:34-35, Phil. 2:5-

11, 1 John 3:16).




c. Not coveting God’s prerogatives. 




d. So our norm is personal, not impersonal. 


B. The Word of God as Norm



1. Through nature and history (situational)




a. Psm. 19:1, Rom. 1. 




b. Reveals God’s nature and law, not the way of salvation.




c. Unregenerate do not profit from it, but suppress it.




d. For regenerate, it enables us to apply Scripture.



2. Through persons (existential)




a. Christ and the Spirit.




b. Human persons as God’s image. 




c. Illumination as revelation, Matt. 11:27, Eph. 1:17. 




d. Examples for imitation, 

i. Apostles (1 Cor. 11:1; cf. 4:16, Phil. 3:17, 1 Thess. 

1:6).





ii. Other church leaders (1 Tim. 4:12, 3:1-13, Tit. 1:5-

9).





iii. Bible characters as positive or negative examples






(1 Cor. 4:16, 10:1-12, Phil. 3:17, 1 Thess. 1:6, 

2 Thess. 3:7-9, Heb. 6:11-12, 11:1-12:2, 13:7, 

James 5:17-18).  



3. Through spoken and written language (normative)




a. The divine voice (Ex. 20:1).




b. Prophets and apostles (Deut. 18:18-19, Jer. 1:9-10, 




c. The written word





i. The covenant document (Ex. 24:12, 31:18, 34:1).







A. By Ark of the Covenant (Ex. 25:16, 40:20). 





B. “Holy” Scripture, 2 Tim. 3:15. 





ii. As authoritative as a, b (Ps. 19:7, 1 Cor. 14:37, 2 

Tim. 3:15-17, 2 Pet. 1:19-21).





iii. Its distinct role in the organism:






A. The fundamental law of the kingdom.






B. Our sole access to the words of Jesus and 

the apostles.






C. We must read nature through the spectacles







Of Scripture. 


C. The Unity of the Word


1. Equality among the forms (Ps. 19:1-11, 147:15-20).



2. Mutual dependence. 

X. Attributes of Scripture


A. Power (Isa. 55:11)


1. In creation (Gen. 1, Ps. 33:6, 147:15-18).



2. In the gospel (Rom. 1:16-17)



3. In the written word (Ps. 19:7). 



4. So Scripture is a source, not only of ethical information, but of




Ethical transformation. 


B. Authority



1. The story of redemptive history is the story of the authoritative 

word of God and man’s response to it.


2. Jesus’ words are the supreme test of discipleship (John 12:47-

48). 

3. If we love him, we will keep his commandments (John 14:15, 21, 

23, 15:10, cf. 1 John 2:3, 5:3, 2 John 6). 



4. Authority of apostles’ words (John 14:26, 16:13, 1 Cor. 14:37, 2 

Thess. 3:14).



5. Authority of Scripture (2 Tim. 3:15-17, 2 Pet. 1:19-21). 


C. Clarity



1. The nearness of God’s word (Deut. 30:11-14, Rom. 10:4-8). 



2. Some kinds of “unclarity.”




a. Scripture unclear to the unregenerate (Isa. 6:9-10, etc.)




b. Mystery (Rom. 11:33-36). 




c. Not all parts equally clear (2 Pet. 3:16), WCF 1.7). 



3. Qualifications on clarity (WCF).




a. What is necessary to accomplishment of salvation. 



b. Presupposes use of ordinary means. 




c. Differences in callings and responsibilities: Scripture is 
clear enough to make us responsible for carrying out 
our present duties to God.


D. Comprehensiveness


1. Definition: The relevance of all Scripture to all of life. 


2. All of Scripture is our standard (tota Scriptura) (Deut. 8:3, 




Matt. 4:4, 2 Tim. 3:16). 




a. Though not all is equally central.




b. And not all is literally normative at present. 



3. Bears on all of human life (1 Cor. 10:31, Rom. 14:23, Col. 

3:17, 24)



4. For God is sovereign over all, and his salvation is 

comprehensive.


E. Necessity



1. WCF 1.1, because of the inadequacies of natural revelation.



2. Because of the very nature of lordship (Deut. 6:4-9, Luke 6:46).



3. Because of the nature of salvation (Jonah 2:9). 

XI. The Sufficiency of Scripture


A. WCF 1.6



1. The whole counsel of God concerning all things necessary for his 
own glory, man's salvation, faith and life.


2.  is either expressly set down in Scripture, or by good and 
necessary consequence may be deduced from Scripture.


3. unto which nothing at any time is to be added (Deut. 4:2, 12:32). 

Excludes the need for more divine words, not for more 

information. 



4. whether by new revelations of the Spirit, or traditions of men.


5. Nevertheless, we acknowledge the inward illumination of the 
Spirit of God to be necessary for the saving understanding of 
such things as are revealed in the Word.



6. and that there are some circumstances concerning the worship 
of God, and government of the church, common to human 
actions and societies, which are to be ordered by the light of 
nature, and Christian prudence, according to the general 
rules of the Word, which are always to be observed.

B. Biblical Basis



1. The inscriptional curse (Deut. 4:2). 


2. Polemic against false prophecy (Deut. 18:20).



3. Worship according to human commandments (Isa. 29:13, Mark 

7:8).



4. 2 Tim. 3:16-17. 


C. General and Particular Sufficiency



1. General 

a. In every age, God’s revelation is enough for our present 

responsibilities.  

b. But God is free to add more. 



2. Particular




a. The finality of Christ brings an end to canonical revelation





(Heb. 1:1-4, 2:1-4). 




b. We have all in Christ that we will ever need (2 Pet. 1:3-

11). 


D. The Use of Extra-Biblical Data



1. The sufficiency of Scripture does not mean that we need no 




extra-biblical knowledge. 




a. Biblical commandments use general categories, to





be supplemented by specifics. 




b. Scripture must be applied to experience (Matt. 16:2-3,





John 5:39-40, Matt. 22:31-33, Rom. 15:4, 2 Tim. 3:16-

17). 



2. The Logic of Application: the moral syllogism.




a. Example: Stealing is wrong (normative), embezzling is 

stealing (situational), so embezzling is wrong 

(existential). 




b. The sufficiency of Scripture for ethics is to provide all





the normative premises we will ever need. 




c. But we need natural revelation also for the second 

premises.




d. But even the normative premises use general revelation,





for we need extra-biblical knowledge to interpret 





Scripture.


E. Adiaphora: a middle ground between right and wrong? 



1. There are no things indifferent (Gen. 1:31, 1 Tim. 4:4). 



2. No human actions are indifferent to God (1 Cor. 10:31). 



3. But the term has been used for some legitimate concepts:




a. Choices between two or more goods. 




b. Acts about which Scripture is relatively silent. 




c. Acts neither commanded not forbidden in Scripture. 




d. Acts neither right nor wrong in themselves. 


F. The Strong and the Weak (Rom. 14, 1 Cor. 8-10)



1. Sometimes these issues (vegetarianism, observance of days, 




eating idol food) are considered adiaphora. But that is



misleading. 



2. The weak are those with scruples not justified by God’s word. 




Paul takes the side of the strong, though he asks the




strong to respect the weak. 



3. Problems in the churches:




a. Weakness of faith. 




b. Attitudes of the parties toward each other (Rom. 14:3-4, 

10.) 




c. The strong putting a stumbling block in the way of the





weak (Rom. 14:13, 1 Cor. 8:9)

i. Brings grief (Rom. 14:15, defiles, destroys the weak 

conscience (1 Cor. 8:7, 11, 15), brings 

condemnation (verse 23). 





ii. The strong influences the weak to act against






his conscience (1 Cor. 8:7, 12). 



4. “Adiaphora” inappropriate, because God is very much 




concerned with the issues here and sets clear 




standards (Rom. 14:6-12, 1 Cor. 8:4-6, 10:31). 



5. These passages do teach the sufficiency of Scripture: God




decides what is right or wrong, not man. The weak should




not add to God’s word, and the strong should not play God.

XII. Law in Biblical Ethics


A. The whole Bible is law. 


B. Law and Grace (John Murray’s discussion)



1. What Law can do



a. Law commands and demands; it propounds what the will 

of God is.



b. Law pronounces approval and blessing upon conformity to 

its demands (Rom. 7:10, Gal. 3:12).



c. Law pronounces the judgment of condemnation upon 

every infraction of its precept (Gal. 3:10). 



d. Law exposes and convicts of sin (Rom. 7:7, 14, Heb. 

4:12).



e. Law excites and incites sin to more virulent and violent 

transgression (Rom. 7:8-9, 11, 13). 
2. What Law Cannot Do

a. Law can do nothing to justify the person who in any 

particular has violated its sanctity and come under its 

curse.



b. It can do nothing to relieve the bondage of sin; it 

accentuates and confirms that bondage (Rom. 6:14). 


C. God’s Law as the Christian’s Norm



1. The law is a gracious gift of God (Ps. 119:29, Deut. 10:13, 




Ps. 1:2, 119:16, 24, 35, 47, 70, 77, 174). 

2. Basic principles of the law are normative for Christians (Matt. 

5:17-19,  Rom. 7:12, 1 Cor. 9:21, Gal. 5:13-14).


3. Jesus’ commands (John 14:15, etc.)



4. Apostolic commands (Rom. 12-16, Gal. 5:13-6:10, Eph. 4-6). 



5. We keep the law out of gratefulness for redemption (HC 86).



6. What does it mean that we are “not under law?”




a. In Rom. 6:14, being under law is being under the 





bondage of sin. 




b. But in 1 Cor. 9:21, to be under law is to be under its





continuing authority. 




c. In Gal. 3:23 there is still a third meaning: to be under





the rituals of the Mosaic economy rather than 





the freedom of Christ. 


D. Law and Gospel



1. The traditional distinction (Lutheran Formula of Concord).




a. Law demands repentance, convicts and terrifies. Contains





no good news. 




b. Gospel contains no threats, terrors, or commands. Purely 

good news. 



2. Biblical usage




a. Gospel is the good news that God’s kingdom has come in 

Christ (Matt. 4:23, 9:35, Mark 1:14, Luke 4:43, Acts 20:24-25). 

b. The gospel includes demands, for repentance and

obedience (Acts 14:15, Gal. 2:14, Phil. 

1:27; cf. Rom 2:16). Cf. Isa. 52:7, 61:1-2.) It can

bring condemnation (2 Cor. 2:15-16; cf. 1 Cor. 1:18, 23, 27-29, 2 Cor. 4:3-4, Rom. 9:32).




c. Law also includes gospel (Ex. 20:2). It is a way of life





given by God’s grace. Brings not only terror, 





but delight (Psm. 1:2; compare 119:34-36, 47, 92, 93, 

97, 130, 131, Rom. 7:22). 




d. Which comes first? Either. 





i. Law (Luke 18:18-30).





ii. Gospel (John 4:1-42). 



3. Legitimate use of the traditional distinction. 



4. Practical implication: in the Formula, good works are never 

motivated by threat, command, or reward. 
a. This is contrary to Scripture. 

b. This suggests quietism. 



5. An attempt to stress justification over sanctification, the objective




over the subjective. 

E. Law and Love 



1. Love is the central command of the law (Ex. 20:3, Deut. 6:4-5, 




Matt. 22:38-39, 5:43-48, John 13:34-35, Rom. 12:8-10, 1 

Cor. 13).



2. Nature of love




a. allegiance (Deut. 6:4-5)




b. action (1 John 4:10, Rom. 13:10, Eph. 5:2).




c. affection (the marriage analogy, Ps. 119:97, Rom. 12:10, 

1 Pet. 1:22, 1 John 3:17). 



3. Important considerations




a. Love is a command, part of the law (vs. Fletcher, et al.).



b. The love commandment requires obedience to the whole





law of God (Deut. 6:4-9, John 14:15, 21, 23, 15:10, 1 

John 2:3-5, 5:3, 2 John 5-6). Scripture never suggests

that love requires disobedience of a divine command. 




c. Love is a provocative characterization of the law: 





perspectivally focuses on the heart motive. 


F. Moral Heroism



1. Sometimes ethical obligation seems to go beyond the literal 

requirements of the law (2 Sam. 23:13-17, Mark 12:44, 

1 Cor. 9:16-17, 23, Phil. 3:7-11, 2 Cor. 12:10). 



2. These are applications of the command to love Jesus 




(John 13:34, 35, 1 John 4:9-12. Mark 10:45). 



3. Therefore, moral heroism is obligatory, but does not necessarily 

place the same obligation on every believer. 

XIII. Applying the Law


A. Not everything is currently and literally normative (Luke 19:30). So we



must make some distinctions within the law. 


B. Creation Ordinances

1. Murray: “the procreation of offspring, the replenishing of the 

earth, subduing of the same, dominion over the creatures, labour, the weekly Sabbath, and marriage.” I would add

worship and the sanctity of human life. 



2. Triperspectival focus on God, creation, man. 



3. Normally creation ordinances continue in effect. But the 

ordinance of marriage, at least, will not continue into 

the afterlife (Matt. 22:30). 


C. The Decalogue and the Case Laws



1. The Decalogue republishes creation ordinances for the 

wilderness generation. 



2. In general terms, it continues to bind NT believers (Matt.




19:16-19, Rom. 13:9-10, Jas. 2:8-12). 



3. Some aspects, however, are unique to Israel’s situation.




a. The historical prologue (Ex. 20:2). 




b. The promise of prosperity in the land (20:12). 



4. Apodictic and casuistic: categorical and hypothetical.




a. Judges have no discretion to abrogate either 





kind of law. 




b. They do have discretion to derive applications to





new situations. Ransom in capital cases (Ex.




21:30, Num. 35:31). 


D. Old and New Covenants: what is new? 



1. Priesthood (Heb. 7:1-28).



2. Sacrifice (8:1-10:18).



3. Nation (Rom. 11:17-24). So,




a. No more requirement of circumcision (Acts 15). 




b. Abrogation of those laws designed to defend the 





unique holiness of Israel, the land, the temple,





the priesthood. Feasts, Sabbath years, Jubilee. 




c. Abrogation of laws that defined Israel (food laws, purity 

laws, seventh-day Sabbath).




d. Abrogation of command to fight God’s battles with





the sword. 



4. Mission (Matt. 28:18-20). Reinforces abrogations of 3. 



5. Maturity (Gal. 3:23-4:11). Adult sonship. 


E. Moral, Ceremonial, and Civil Laws (WCF 19.2-4)



1. We determine if a law is ceremonial by determining if it is 




currently normative, not the reverse. 



2. Ceremonial laws not just about ceremonies.




a. Includes dietary and clothing laws. 




b. Some laws about ceremonies (like commandments





I-IV) are considered moral. 



3. Problems with the civil law.




a. Laws of the Pentateuch often fail to indicate who should





enforce them. 




b. Some civil laws are evidently moral, like the death penalty





for murder (Gen. 9:5-6). 




c. “General equity.” Some civil laws are based on simple





justice, not on anything unique to Israel. So 





appropriate to other nations (Deut. 4:5-6, Lev. 18:24-

30). 




d. So questions of modern application not always clear. 





City of refuge? 


F. Theonomy



1. Prefers literal, specific, and detailed applications of Mosaic civil 
laws to modern civil government.



2. Rhetoric promises clear answers to questions of application, but




does not always deliver. “Exhaustive detail.” 



3. The Klinean alternative also overstates its case: The OT not the




Canon of the Christian church. 



4. Leaves hermeneutical problems open. 




a. Eating of blood in Lev. 17:10-12. 




b. Must look at each passage specifically. 



5. Thoughts on the controversy. 




a. The Reformed tradition has not been clearly theonomic,





though it has sometimes verged in that direction. 




b. Kline’s alternative is dubious. 




c. Critics of theonomy often inadequate, sometimes sound





as if they oppose the laws in their original context. 




d. The bold, programmatic statements of Bahnsen and 





Kline don’t adequately present their positions. 




e. In the application of Scripture, there is never diversity





without unity, or vice versa. 




f. We must account for both redemptive-historical change 

and cultural change. 




g. It is not obvious that God intended all of Israel’s civil





law to bind all civil societies. 




h. Since every case is different, every situation requires a





fresh application of the law. 




i. Confusion in theonomy: a practical policy or a future





vision?




j. Do we need that much certainty on specifics? Scripture





leaves much to godly wisdom. 




k. Theonomy a good example of how not to promote a 





theological movement. 




l. But theonomy has instructed many of us on the law. We





should be thankful for that. 


G. Priorities


1. Normative (Matt. 23:23, Hos. 6:6, WLC 151-52). 



2. Situational




a. Emergencies (Mark 2:26)




b. Authority structures (Acts 5:29)



3. Existential




a. Some laws given for whole human race, not individuals.




b. So each person must determine what emphasis he will





give to each of God’s mandates!


H. Tragic Moral Choice: Do our duties ever conflict? 



1. We never have a moral duty to do wrong. 



2. In Scripture, sin presupposes knowledge of the right (Rom. 1). 



3. If so, God’s law contradicts itself. 



4. On this view, God’s word counsels us to sin, contrary to Ps. 19.



5. And God himself counsels us to sin, contrary to Jas. 1:13-14.



6. Did Jesus face tragic moral choices? 




a. If so, he committed sin.




b. If not, he was not tempted as we are. 



7. 1 Cor. 10:13. 


I. Casuistry



1. Rigorous



2. Lax
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XIV. Situation and Norm


A. Focus on Extra-Biblical Facts



1. Supplies minor premises of moral syllogisms.



2. Raises moral questions.



3. Helps to provide moral answers. 



4. All facts are normative. 



5. A hierarchy of facts parallels the hierarchy of norms. 


B. Natural Law Ethics



1. Secular roots. 



2. Attempts to answer ethical questions without referring directly




To Scripture. 



3. Natural law is understood to be a moral order, found in nature 
and in man himself. 
4. It is accessible through reason and conscience, without access

to Scripture or saving grace.



5. Known through general revelation (Budziszewski): 




a. creation’s testimony to the existence of the true God. 

b. the fact that we are made in the image of God. 

c. the facts of our physical and emotional design. 

d. the law of conscience.

e. the order of causality, which teaches us by linking every 
sin with consequences (Proverbs 1:31).



6. Some questions




a. Since unbelievers repress the truth, it would seem that we





need more than general revelation to govern society. 




b. What is the role of Scripture in natural law ethics?





i. None in Aristotle, Stoicism, other secular models. 





ii. None to those who know it through reason and 

conscience alone (above, 4).





iii. Budziszewski: natural law theory must be 

grounded in Scripture. But, 

A. How, then, can any natural law argument be


Independent of Scripture, as in 4, 

above?






B. How, then, is natural law ethics different 

from sola scriptura ethics? 




c. What use is natural law if we have the Bible? 

Budziszewski: for apologetics. 

i. Often cogent: “play fair.”

ii. Less so on details: the birth control argument. 




d. Is natural law adequate to govern civil society? 





i. The nature/grace distinction: government ordered






only to earthly good. 





ii. But natural law should not contradict Scripture. 





iii. I question Aquinas’ distinction. 





iv. Christ claims kingship of the political realm. 

XV. Our Ethical Situation


A. God: chief fact as well as chief norm. 



1. Creator



2. Absolute personality



3. Lord


B. Angels



1. The doctrine of angels rebukes the smallness and impersonalism 

of our cosmology.



2. The doctrine shows us the dimensions of our spiritual warfare. 




a. Angels participate in the kingdom warfare. 




b. Angels are witnesses to human salvation (Eph. 3:10). 




c. The doctrine measures the greatness of our salvation in





Christ, in which we are lifted above the angels. 


C. Human Society



1. The cultural mandate: a corporate task. 



2. The fall: a corporate failure. 



3. Fallen society




a. Compounding of sin through corporate units: Gen. 4, 6:1-

7, 11:1-7. 




b. Wicked cities, nations. 



4. The corporate character of redemption: historical and eternal 

election.



5. Corporate life and moral decisions: others are both tempters and



helpers. 


D. Living with Ourselves



1. Each of us faces common temptations (1 Cor. 10:13), but also 




distinct temptations. 



2. Living with our genes: are sins ever genetically determined? 




a. xyy boys, homosexuals? 




b. Even if so, the genetic factor doesn’t determine sin.




c. Even if it does determine sin, that is not excuse. Cf. 





original sin. 



3. Living with our limitations: should government equalize all 




disabilities?  




a. Compassion for the disabled is important. 




b. But all of us are relatively disabled. Complete equality





of ability can never be achieved. 




c. Scripture calls us to be content, not to covet the 





advantages of others (Ex. 20:17, Luke 3:14, Phil. 

4:11, I Tim. 6:6-8, Heb. 13:15, III John 10). 


E. Our Natural Environment



1. Human beings are part of nature. 



2. Human beings are lords of nature. 



3. Our fall brought a curse on the natural world.



4. God uses nature in the history of redemption.



a. Signs (Gen. 9:3, Matt. 2:2, 24:29-30).




b. Nature awaits the consummation (Rom. 8:19-23). 




c. It works toward God’s purposes (Rom. 8:28).



5. Stewardship of nature (Gen. 2:15, 19-20, 17, Lev. 25:4, 




Deut. 5:14, 25:4.)

XVI. Redemptive History


A. Narrative



1. Advantages for teaching, presenting gospel.



2. Includes whole Bible as well as specific genres. 



3. But the whole Bible can be described in other ways too: 




law, wisdom, preaching, conversation. 


B. The Redemptive Story



1. The story of the Bible is of God coming to be with his people as 

their Lord, in his control, authority, and presence. 

2. After creation and fall, the story is about redemption, and thus 

about Jesus.



3. Creation, fall, redemption. 




a. Grace even in the fall narrative.




b. Law and grace combine to accomplish God’s purposes. 




c. The election of Israel, and its history. 




d. Jesus’ incarnation, life, atoning death, resurrection, 

ascension, fulfilling the provisions of the old

covenant. 




e. The pouring out of the Spirit on Pentecost.




f. Imperatives flow from indicatives. As additional 





motivation for obedience. 


C. The Two Ages



1. “This age” overlaps “the age to come.”



2. So the Kingdom is past, present, future. 


D. Ethics and the Millennium



1. Are premils and amils too pessimistic to take an interest




in improving society? I doubt it. 




a. Many of the leading Christian voices have been premil. 




b. Other factors more important than millennial positions. 




c. Do postmils justify inactivity by the length of time





available until Christ’s return? 



2. I do believe that the gospel moves individuals to seek change in




Society and culture. 


E. Ethics and Eschatology in Scripture



1. Since this age is to end and the things of this world are to be 
dissolved, the Christian ought to have a set of priorities 
radically different from those who belong to “this age” (2 Pet. 

3:10-13). 

2. As Christians, we claim to eagerly await the return of Christ, 
praying “Come, Lord Jesus” (Rev. 22:20).So we purify

ourselves as he is pure (1 John 3:3). 

3. Since the Resurrection of Christ has established the new age of 
the kingdom of God, we are confident that our labors for Jesus will not be in vain, but will inevitably prevail (1 Cor. 15:58).

4. We also look to the parousia as our deliverance from tribulation, 
and therefore as a source of hope for Christians undergoing 
persecution (Luke 21:28). 



5. Since we know that Christ is coming, but we do not know the day 
or the hour, we must always be ready to meet him (Matt. 24:44-51, 1 Thess. 5:1-10, 1 Pet. 1:7, 2 Pet. 3:14).



6. We also look forward to receiving our rewards on the last day.



a. Scripture not Kantian. It is not wrong to do your duty for





reward, if God promises that. 




b. Vs. works-righteousness, the reward is not strictly 





proportional to the service rendered (Luke 17:7-10). 

c. Some gradation of rewards roughly proportional to service 

(1 Cor. 3:8-15). 




d. Parable of the talents (Matt. 25:14-30): point is not strict 





proportionality. The master acts generously. He didn’t





have to give them anything. 




e. Ultimately the kingdom, indeed the Lord himself, is our 





inheritance. 


F. Between the Apostles and the Parousia



1. Historical change is an important part of the ethical situation, 



raises problems. How do we act in situations the Bible 




has not described? 



2. Poor solutions




a. Traditionalism




b. Assume that God’s sovereignty relieves us of 

responsibility to act. 



3. Problems: 

a. These often used to justify laziness. 

b. Claims to biblical principle often are really just resistance


to meet new challenges. 



4. The burden of knowledge




a. The apostles are not with us to answer all our questions,





even theological ones: the millennium, mode of





baptism, etc. 




b. The important thing: God understands. 




c. And here we must walk by faith, not sight or works. 




d. This should make us more forebearing with one another. 


G. Ethics, Preaching, and Biblical Theology



1. Redemptive history is important for ethics, as we have seen. 



2. But other aspects of Scripture are equally important. 



3. Should all preaching focus on redemptive history? 




a. Difference between preaching and the worship lesson.




b. Ethical teaching/preaching must be aware of the 




redemptive-historical context. 




c. But Proverbs, etc. not redemptive-historical in emphasis. 




d. Don’t call a preacher “moralist” unless he preaches 





salvation by works. 




e. It is not wrong, as redemptive-history advocates maintain,





to use a Bible character as a moral example. As we 

have seen, this is one of the functions of narrative. 




f. vs. antipathy to application.





i. Arguments against it unpersuasive.





ii. Alternatives confusing.





iii. Antipathy toward the practical is wrong.



4. Other problems with redemptive-historical emphasis




a. Typically leaves out some biblical truth, especially





ethical, practical, and subjective teaching. 




b. Often jargon-laden. 




c. Often divisive. 




d. Arguments poor. 




e. Sermons often poor rhetorically. 




f. Lust for originality. 

XVII. Our Chief End


A. The Doctrine of the Twofold End



1. Earthly happiness




a. Known by natural reason, without the need of Scripture.




b. Moral virtues: wisdom, justice, temperance, and courage. 




c. The state rules over this realm. 



2. Eternal happiness




a. Known by Scripture and church doctrine.




b. Theological virtues: faith, hope, love.




c. The church rules over this realm. 




d. Evangelical counsels: poverty, chastity, obedience. 



3. Comments




a. Fits in with the general Roman Catholic nature/grace





distinction. 




b. Fits in somewhat with the Lutheran law/gospel distinction.




c. In Reformed thought

i. Even natural knowledge must be governed by 

Scripture. 





ii. Grace is not a supplement to nature, but redirects






the ethical direction of nature. 





iii. So only one goal of human life: God’s glory,






God’s kingdom. 


B. To Glorify God (WSC 1) (normative)


1. Glory is the light of God’s presence. 


2. Creation reflects God’s glory, except for man’s sin. 



3. As his grace renews his image in us, we glorify him anew. 


C. To Enjoy Him Forever (existential)


1. Anthropocentric? But it is an enjoyment of him (Ps. 73:25-28). 



2. Recall earlier emphasis on rewards as ethical motivation.




a. The delight of the law. 




b. Scripture rebukes short-term selfishness (Matt. 6:24-34,





24:13, many others). 




c. But some passages that emphasize the rigors and 





suffering of the Christian life also emphasize its





rewards (Matt. 5:10-12, James 1:12, Mark 10:29-30

1 Pet. 1:3-9, 2 Cor. 4:17, Rom. 8:18-39).




d. So God is not Molech. He is glorified by blessing his





people. 


D. The Kingdom of God, Matt. 6:33 (situational)


1. Combines B and C, for the Kingdom is an institution in which




Both God and man are involved. 



2. Focuses on a specific historical program, in which we participate. 


E. The Cultural Mandate and the Great Commission



1. The Cultural Mandate (Gen. 1:28)




a. Human life to be governed by God’s commands 

(normative). 




b. Subdue the earth, have dominion (situational).




c. Fill the earth (existential). 



2. The Great Commission (Matt. 28:18-20)




a. Discipline, baptizing, teaching (normative)




b. Jesus’ sovereign control (18) (situational)




c. Jesus’ continuing presence (20) (existential) 




d. From centripetal to centrifugal. 



3. Congruence of the two




a. Great Commission reiterates the elements of the Cultural 

Mandate.




b. Seed, land, and divine promise (existential, situational,





normative). 





i. The curse-blessings in Gen. 3.





ii. The covenants with Noah, Abraham, et al. 




c. The Great Commission republishes the Cultural Mandate





for the semi-eschatological age. 




d. So both mandates remain in force, the second as a 





necessary means to the completion of the first. 



4. So the goal of human life always has a redemptive aspect.




a. The highest priority in Matt. 6:33 in context. 




b. Redemptive love as the mark of the Christian in John





13:34-35. 




c. 1 Cor. 9:24, 11:1.




d. Phil. 3:7-17. 


F. Vocation



1. The two mandates are corporate, not individual goals. 



2. So each person must decide how God has best equipped 




him to help carry them out. 



3. So each has a specific calling (1 Cor. 7:17). 



4. By wisdom, existential revelation, not special. 




a. God gives gifts to each of us. 




b. The Spirit enables us to discern them, through





self-examination and the counsel of the





community. 




c. God provides opportunities to exercise and 





develop these gifts. 




d. God provides wisdom for us to use these gifts





in the way most useful to the kingdom. 


G. Short-range Goals



1. Responsibilities are often specific to one’s situation. 



2. Therefore, different for every believer. 



3. So the big goals determine smaller ones. 



4. God’s wisdom opens our eyes to both, enables us to




carry them out. 

Section 3: The Existential Perspective:
How do I need to be changed?

XVIII. Goodness and Being


A. God is the Chief Person



1. God is his own goodness. Goodness is what he is.



2. So the highest goodness is a person, not an abstract entity. 



3. And the ultimate model of goodness is one who is good




by nature. 


B. God’s Image and Human Goodness



1. Man created with a good character (Gen. 1:31). 



2. Human freedom and responsibility (cf. DG 8). 



3. We should adopt God’s norms as our own, make them




second nature. 



4. Then no tension between intellect, will, and emotions. 



5. We also have the responsibility to legislate God’s norms




To the lower creation. 


C. God’s Image and the Fall



1. Image not lost, but marred (Gen. 9:6, James 3:9). 



2. So we still have the responsibility to internalize God’s law. 



3. Sin not due to tensions between aspects of our being,




for all aspects are equally fallen. 



4. So sin and righteousness are acts of the whole person. 


D. God’s Image and Redemption 



1. Renewal in the image of Christ (Eph. 4:24, Col. 3:10). 


2. In the regenerate, the dominion of sin is gone (Rom. 6:14). 

3. We are light in the Lord (Eph. 5:8, Matt. 5:14).


a. The law is written on our hearts (Jer. 31:33, Heb. 8:10).


b. Existential revelation. 

4. But there is a not-yet as well, a battle to be fought. 


a. Sanctification is a work of grace (above).


b. But we must also take action against sin (Eph. 6:



10-20. Tit. 3:8, 1 Cor. 9:24-27). 


c. The balance, Phil. 2:12-13. 


d. Van Til: an ethic of self-realization. 



i. spontaneity (existential)



ii. fixed in self-determination (normative)



iii. increase in momentum (situational)


E. So Christian ethics must be focused on the subjective, not only



the objective. 

XIX. Motives and Virtues


A. Necessity of Right Motive for Good Works 



1. The word on the heart (Deut. 6:5-6, Matt. 5:8, Heb. 8:10)



2. Polemic against hypocrisy (Isa. 29:13-14, Matt. 15:8-9,




6:1-8).



3. Love (1 Cor. 13), faith (Heb. 11:6) essential.



4. All virtues motivate goodness (Gal. 5:22-23, Matt. 12:35). 


B. A Christian Virtue Ethic



1. Not inconsistent with command, narrative approaches. 




Perspectival.



2. Description of the regenerate heart. 


C. Faith



1. Two contexts




a. The way we initially receive saving grace: believing





God’s promise.




b. The way believers live before God





i. The example of Abraham (Rom. 4, Heb. 11). 





ii. Vs. living by sight (2 Cor. 5:7, Heb. 11, John 11:40).





iii. Trust shown by works (James 2:18, Eph. 2:8-10,





Tit. 3:5-8, 2:14, Gal. 5:6). 



2. Neither a mental nor a physical event, but a motive underlying




either. 



3. Necessary (Rom. 14:23, Heb. 11:6) and sufficient (Gen. 15:6,




John 6:29) for good works. 



4. “Believe God and do as you please.”



5. An image of the Christian life. 


D. Repentance


1. Turning from sin to Christ: so necessarily involved in faith. 



2. A motive of good works (Matt. 3:8, Acts 26:20). 



3. The life of repentance.




a. Humility




b. Servant heart (Matt. 20:25-28, Gal. 6:1). 


E. Hope



1. Faith directed to the future aspect of salvation, the “not yet” 




(Heb. 6:19). 



2. Firm and sure. 



3. A motive for good works (Col. 1:5).




a. Makes us bold (2 Cor. 3:12)




b. The helmet of salvation (1 Thess. 5:8). 


F. Love



1. As motive (1 Cor. 13:1-3). 



2. Qualities of love that motivate good works




a. Covenant loyalty (Deut. 6:4-5, Ex. 20:3, John 13:34-35)





i. Douma, “To love means to stick with your choice.”





ii. Motivates service (John 14:15, etc.)




b. Gratefulness





i. Ex. 20:2, 1 John 4:7-21, Luke 17:12-19. 





ii. Not the “debtor’s ethic.”




c. Comprehensive reorientation of life 

i. Deut. 6:4-5, 1 Cor. 13:4-7





ii. Passions as well as allegiances (Ezek. 16,






Ps. 103:13).




d. Imitation of God’s atoning grace 

i. Imitation: Deut. 5:15, Matt. 6:12
ii. Focus on the atonement (John 3:16, 13:34-35, 

15:13, Rom. 5:8, 8:39 (in context), Eph. 2:4-5, 

2 Thess. 2:16, 1 John 3:16, 4:9-10, Rev. 1:5. 

Cf. Mark 10:45, 1 Pet. 2:18-25, Phil. 2:1-11.) 





iii. Beyond measure (Eph. 3:18-19).





iv. Ground of moral heroism (XII). 





v. Loving the unlovely.




e. Imitation of God’s common grace: loving our enemies





(Matt. 5:43-48) 

i. No religious test (Luke 10:29-37) 

ii. Doing good to all, even those outside (Gal. 6:10).

iii. Hatred of the wicked in imprecations (Psm. 

119:113, 139:21-22, Matt. 23:13-39, Gal. 1:8-9, 
Rev. 6:10, 18:20). 

A. James Adams: prayers of Christ through his


people. 

B. Kline: intrusions of final judgment. 

C. Motyer: prayers for divine vengeance. 

D. We must share God’s evaluation. 
E. Love and imprecation compatible: Idi Amin 


example. Seek the best for someone, 


while seeking justice. 




f. Seeking out responsibility


G. Other motive-virtues in the New Testament (Gal. 5:22-23. Col. 3:12-13,


2 Pet. 1:5-7, cf. lists of sins). 



1. Acceptance of God’s promises (normative)



2. Humility before other people, since God is in control (situational)



3. Affection for others (existential): compassion, kindness, 

goodness-benevolence.

H. The Fear of the Lord



1. Terror and dread



2. Reverence



3. Fear and love fuse together in worship. 

XX. The New Life as a Source of Ethical Knowledge


A. Knowledge is a subjective process, affected by the character of the 

person. 


B. Ethical Knowledge a Product of Sanctification



1. The Knowledge of God (Jer. 22:16)



2. Wisdom (Prov., Jas. 3:13-17, 1 Cor. 1:30)



3. Truth: metaphysical, epistemological, ethical (1 John 1:6-7).



4. Doctrine: to produce spiritual health (1 Tim. 1:10, etc.)


C. Intellectual Knowledge and Ethical Knowledge



1. The ethical presupposes the intellectual (Heb. 11:6, 1 John




4:2-3, 1 Cor. 15:1ff). 



2. The intellectual presupposes the ethical (Rom. 1:18-32, 




John 7:17, 1 Cor. 8:1-4, 13:7, 11-13, 1 Tim. 1:5-11)




a. Dokimazein, Rom. 12:1-2, etc. 




b. Heb. 5:11-14


D. Moral Discernment



1. Need to see circumstances in biblical categories. 



2. Patterns, analogies, seeing-as. 



3. Examples: rage, David and Nathan.



4. So some doctrinal and ethical answers await greater spiritual 

maturity.


E. The Doctrine of Guidance (John 8:12)



1. Reformed and charismatic both often intellectualist. 



2. What is needed is a subjective competence, not new revelation




or academic study. 

XXI. The Organs of Ethical Knowledge

A. Perspectival Model, as in DKG 10. 


B. The Heart



1. Center of man’s being




a. As God sees us




b. When all masks are off. 



2. Governs the fundamental ethical direction of life (Luke 6:45).



3. The heart discerns God’s will, which is to say that the whole




Person discerns it. 


C. Conscience



1. Our God-given ability to discern good and evil. 




a. Convicts (John 8:9)




b. Commends (Rom. 2:15, 2 Cor. 1:2)




c. Like the heart in 2 Sam. 24:10.



2. A good or pure conscience generally approves one’s behavior




and does so accurately (Acts 23:1, 24:16). 



3. An evil conscience condemns in some important way (Heb. 

10:22).



4. = the moral sense (aesthesis) in Phil. 1:9, Heb. 5:14. 



5. Not infallible 

a. weak in 1 Cor. 8:7, 12.

b. seared in 1 Tim. 4:2.



6. The paradox of ethical decision: must I always obey my 

conscience?

a. To disobey conscience is wrong. 

b. But to obey it when it misleads us is also wrong. 

c. The only solution is practical: a trained conscience.


D. Experience



1. Biblical emphasis on sense-experience, 1 John 1:1-3. 



2. Though we don’t literally see Jesus as they did, it is important




to know that our faith is based on eyewitness testimony




(2 Pet. 1:16). 



3. God continues to use the senses to sanctify us. 




a. Reading the Bible.




b. The sacraments.




c. Living the Christian life: “O Taste and see” (Ps. 34:8). 




d. Through the senses we receive natural revelation,





necessary to apply Scripture. 



4. Critique of empiricism: we never learn from the senses alone. 




a. Right; but in a proper context, the senses are important. 




b. Interpretation is always going on. 





i. Relating images to concepts, for example, “cow.”





ii. So perceiving is an act of the whole person. 



5. Experience important for ethical discernment, maturity (Heb. 

5:14). “More than conquerors.”



6. So experience and conscience are the same, twin perspectives




on the whole process of ethical decision making. 



7. Paradox of ethical decision here too. 


E. Reason



1. The human capacity to make logical inferences and to judge the 

logical consistency of ideas and behavior



2. Major roles in ethics




a. Formulating and evaluating moral syllogisms




b. Determining relations between means and ends




c. Exegeting, applying Scripture




d. Analysis of situations to which Scripture applies




e. Understanding metaethics, the nature and methods of 

ethics. 



3. Involved in all ethical decisions. 




a. Perception, as we have seen, is rational as well as 

sensory.




b. But in all its tasks, reason is dependent on the senses 





and Scripture as well for its premises and direction.



4. Paradox of decision: so need God’s grace. 


F. The Will



1. Our capacity for making decisions, so by definition involved in




all ethical judgments. 



2. Involves other capacities and they involve it. So perspectival.



3. Sometimes we act without making conscious choices.




a. Many choices habitual. But they began in choice, and





we choose daily not to break the habit. 




b. Some beliefs seem forced upon us. But these too can be 





resisted. Most of us choose not to resist. 



4. Again, the paradox of decision necessitates God’s grace.


G. Imagination



1. Has gotten a bad name from KJV translations of Jer. 3:17, etc.



2. Definition: our ability to think of things that are not. 




a. In works of art.




b. In drawing upon past, future, even “present.”



3. So involved in all knowledge: a “perspective.” 



4. In ethics: significant patterns, analogies, examples, 




counter-examples. 



5. Paradox of decision, need of grace. 


H. The Emotions


1. Scripture doesn’t refer to these in general, but it speaks of




many in particular: fear, joy, anxiety, etc. 



2. These also need regeneration. 




a. Regeneration doesn’t make us more emotional 





(charismatics) or less so (Reformed). 




b. It rather directs our emotions in the right way, as





with reason and imagination. 



3. Commands to feel (Phil. 4:4ff). 




a. We may not be able immediately to change how we





feel.




b. But we can take steps to change, by using the means





of grace. All of these affect our feelings.





i. Showing us the ugliness of sin.





ii. Showing the beauty of God. 



4. Should we follow our feelings? 




a. Not on a momentary basis. 




b. But over the long term, God guides us by regenerate





feelings. You find sin ugly, so you avoid it. 




c. So emotions have a hermeneutical component. 





They are a source of knowledge. Aistheteria




In Heb. 5:14. 



d. So emotions are rational and reason is emotional





(“cognitive rest”). 




e. In practice, we should not always let reason rule 





emotions, or vice versa. 




f. So emotion is a perspective on ethical decision-





making, like the above. 


I. The Pathos Game 



1. Negative lessons from history.



a. Greek primacy of the intellect. 




b. Zwingli eliminated music from the worship service. 




c. Academic influence in early Protestantism.




d. Primacy of the intellect in Machen, Clark. 




e. So Reformed churches appeal mostly to the well-

educated (and therefore rich).



2. Scripture on the emotions.




a. We are depraved and saved as whole persons. 




b. So no aspect of us is more sanctified than another. 




c. The important thing is to bring all our faculties into





line with God’s word. 



3. Scripture cares about our passions. 




a. Passionate discourse in Scripture (Ezek. 33:11, Ps. 42,





Rom. 11:33-36). 




b. Jesus’ wrath, compassion (splanchna, Matt. 15:32).




c. Paul’s affection (Phil. 1:8, 2:1). 




d. 2 Cor. 2:4, 1 Thess. 2:7-8, 17, 1 Thess. 3:6-10, 





Philem. 12., 1 Cor. 16:18, 2 Cor. 7:7, 11, 





2 Cor. 6:12. 



e. Key to ethics, 1 John 3:17. 



4. Hurting People’s Feelings (2 Cor. 2:1-7, Heb. 13:17, 




Rom. 12:15, Isa. 61:1, 

Part Four: The Ten Commandments

XXII. Introduction to the Decalogue


A. The Decalogue in the History of Redemption



1. Limitations of the Decalogue as a summary of the law.




a. It is a summary of the law; but summaries must be 

supplemented.




b. There are other summaries of the law in Scripture 




(Matt. 22:37-40, Eccl. 12:13, Mic. 6:8, Matt. 5-7,





7:12, Gal. 5:22). 




c. Love fulfills the law (Rom. 13:8-10, 1 Cor. 13, Col. 3:14).




d. The Decalogue itself is found in a broader context





(Ex. 19, 20:1). 



2. Reasons for using it as our main summary. 




a. Church-historical importance.




b. Importance of the occasion on which it was first 





promulgated.





i. Ex. 4:22-23. 





ii. Phenomena of Exod. 19. 






A. Power: reveal God’s majesty.






B. Instruction: underscore his words. 






C. Reverence and terror: godly fear.





iii. The “Day of the Assembly” (Deut. 9:10)




iv. NT parallel (Heb. 12:18-29). 




c. Uniqueness of relationship established by it





i. Ex. 19:5-6.





ii. The one time the whole people of God is






gathered in one place to hear the voice






of God directly. 




d. Uniqueness of its publication





i. Finger of God (Ex. 24:12, 31:18, 32:15-16, Deut. 

5:22, 9:10).





ii. Put by the Ark of the Covenant (Deut. 31:26). 




e. Uniqueness of its Function in the Covenant (the





covenant document)




f. Uniqueness of its use in later Scripture (Deut. 4:13, 5:1-27, 

10:1-5, Matt. 5-7, 19:16-19, Rom. 13:8-10, Jas. 2:

8-13). 




g. Uniqueness of its generality

i. creation ordinances republished for wilderness 

generation.





ii. So essentially moral, rather than ceremonial or






civil. 




h. Uniqueness of hermeneutical centrality: It is here that





Scripture is most centrally concerned with ethics. 


B. Decalogical Hermeneutics (WLC 99)



1. The Catechism goes beyond “grammatico-historical” meaning.



a. The Decalogue forbids utmost perfection of every 





duty, least degree of every sin. 




b. Where a duty is commanded, the contrary sin is forbidden,





etc. 




c. Rule 6: “under one sin or duty, all of the same kind are 
forbidden or commanded; together with all the causes, means, occasions, and appearances thereof, and provocations thereunto.”



2. Defense of the Catechism’s hermeneutic




a. “Right understanding” is not grammatico-historical, but





the understanding of the heart, the application. 




b. In general, God’s law does forbid all sin, require





all righteousness. So its summary does as well.




c. People who honor God as their covenant Lord will





seek that comprehensive righteousness. 




d. The commandments deal with the heart. 




e. If we want to serve God, we will seek to maintain





appropriate inner motives. 




f. And we shall avoid all temptations, causes, occasions





of sin, particularly attitudes of the heart. 


C. The Unity of the Law



1. Essentially, there are only two heart motives: hatred and love. 



2. So all obligations reduce to a single one (James 2:10-11). 



3. So you can’t work on one area of your ethical life and neglect




the rest. All are interconnected. 


D. Ten Perspectives on the Ethical Life



1. Each commandment has a broad and a narrow meaning. 



2. The narrow meaning is literal: don’t worship other Gods, idols, 

etc. 



3. The broad meaning: a lens through which to see the whole 

Christian life.

a. The first: all sin is unfaithfulness to the true God. 

b. The second: all sin is worship according to our own


devising.

c. The third: all sin is dishonoring God’s revelation.

d. The fourth: all sin is misusing our time. 

e. The fifth: all sin is disobeying authority.

f. The sixth: all sin is dishonoring the Lord of Life. 

g. The seventh: all sin is violating a covenant vow. 

h. The eighth: all sin takes from someone his due.

i. The ninth: all sin witnesses falsely concerning God. 

j. The tenth: all sin begins with wrong desires. 


E. Broad and Narrow: Don’t pit these against one another. 


F. Preaching Christ from the Decalogue



1. The Decalogue presents the righteousness of Christ.



2. It shows us our need of Christ.



3. It shows us the righteousness of Christ imputed to us.



4. It shows us how to give thanks for Christ. 



5. Christ is the substance of the law.




a. The first teaches us to worship Jesus as the only 





Lord and mediator. 




b. The second teaches us that Jesus is the only





image of God worthy of worship. 




c. The third: Jesus is the name of God, to which





every knee shall bow. 




d. The fourth: Jesus is our Sabbath rest. 




e. The fifth: We honor Jesus who has brought many sons




to glory (Heb. 2:10). 




f. The sixth: Jesus is the life (John 14:6), the Lord of life





(Acts 3:15), and the one who died for us. 




g. The seventh: Jesus is our bridegroom, to whom





we must be exclusively faithful. 




h. The eighth: our inheritance is in Jesus, who provides





all our needs. 




i. The ninth: Jesus is the truth (John 14:6), in whom all God’s





promises are Yea and Amen (2 Cor. 1:20). 




j. The tenth: He is our complete sufficiency, who gives





contentment. 


G. Prefaces to the Commandments (suzerainty treaty form)



1. God’s Name




a. So ethics based on a personal relationship.




b. The Lord is “thy” God.




c. Lordship attributes.



2. The Historical Prologue





a. Grace precedes law, divine victory. 




b. Doesn’t imply that the law is only for Israel, however. 




c. Blessing also follows obedience (Ex. 19:5-6,





conditional blessings and curses). 

XXIII. The First Commandment


A. Narrow and Broad Meanings



1. vs. literally worshiping another God.



2. vs. anything in life that competes with our allegiance to the




True God. 


B. Catechism expositions



1. Luther’s small catechism: “We must fear, love, and trust God 

more than anything else.”



2. WLC




a. A legal document




b. Lists of gargantuan proportions and literary disaster




c. But focus is on the heart attitude appropriate to the





commandment. 





i. Lukewarmness violates the commandment! Note






emphasis on the passions. 





ii. “the only true God, and our God.”





iii. “denying God, or not having a God.”


C. Love



1. Exclusive loyalty in the suzerainty treaties. 



2. NT realization: 

a. Love God more than even our parents 





(Matt. 10:34-37), our own lives (Matt. 16:24-27, 





Phil. 3:7-8). 




b. The Rich Young Ruler (Matt. 19:21).


D. Worship



1. Not usually a topic of ethics, but of utmost importance in 




Christian ethics. 



2. Here the object of worship; in second commandment, the way 




of worship.  


3. Worship of Christ (John 5:23, Heb. 1:6, Phil. 2:10).



4. Worship in the broad sense 

a. Rom. 12:1-2.

b. Liturgical language used for ethics (Matt. 6:24, James


1:27, Heb. 12:28, Rom. 1:9, Phil. 2:17). 


E. Consecration



1. An aspect of worship, setting ourselves and all our possessions 

apart for God’s use.



2. Firstborn, Nazarite, circumcision, NT sacraments. 


F. Separation



1. Negative language of the Decalogue reminds us of the need to




say no. Even in 1 Cor. 13. 



2. Repentance, self-denial, warfare. 



3. From




a. False gods (Deut. 6:13-15, 12:29-32)





i. Real? Satan is one (Matt. 4:9-10, Deut. 6:13)




ii. Literal iconoclasm (Ex. 23:24, 34:13, Deut. 12:2-3). 





iii. Idolatry and adultery




b. God-substitutes





i. Power (Hab. 1:11)





ii. Money (Job 31:24, Matt. 6:24)





iii. Possessions (Luke 12:16-21, Col. 3:5)





iv. Politics, pleasure, food, self. 





v. We often worship things that are even less






than what Baal pretended to be. 




c. Practices of false religions: divination, sorcery, 

necromancy, human sacrifice, superstitions (Lev. 18:21-30, 19:26, 31, 20:6, 27, Deut. 16:21, 18:9-14).




d. False prophets and religious figures





i. Deut. 13:12-18.





ii. Death penalties. 






A. Related to God’s presence in the land.






B. But still shows this is serious business. 





iii. NT: shun false teachers (Matt. 7:15, cf. 24:11, 24,

Acts 13:6-12, Rom. 16:17, 2 Cor. 11:13, 2 Tim., 3:1-9, 2 Pet. 2:1-22, 1 John 4:1, Rev. 16:13).




e. Unholiness, uncleanness





i. Degrees of holiness





ii. Holy places, people, times, events





iii. Cleanness: righteousness and orderliness






(Poythress)





iv. Cleanness as ethical-religious (Psm. 24:3-4, 2 

Cor. 7:1, Eph. 5:5, Col. 3:5).





v. NT cleansing of the Gentiles

XXIV. The First Commandment: Contemporary Issues


A. Theological Controversies



1. Do A and B worship different Gods? 




a. Sometimes easy to say, sometimes not. 





i. Hinduism, Islam





ii. Calvinism and Arminianism





iii. Open Theism, Mother-goddess feminism




b. Do we worship contemporary trends? 



2. Pluralism, universalism


B. The Occult (Deut. 18:9-14). 



1. False worship, as human sacrifice (Lev. 18:21, 20:2-5).



2. Also vs. listening to false prophets (Lev. 19:31, 20:6, 27)




a. “Hearkening,” with disposition to obey. 

b. Contrast with the true prophet. 




c. Not counseling reverse superstition, avoiding





any contact (Deut. 18, 2 Cor. 2:11). 





i. Vs. saturating your mind.





ii. But not vs. attending films, reading books






etc. with occult themes. 





iii. False gods and demons have no






power over the Christian (James 4:7; cf. 1 Cor. 

8:4).





iv. Hallowe’en: Not celebrating Satanism, but the 

Gospel’s victory.





v. People who worship false Gods do sometimes






have useful knowledge. 





vi. But we should not seek from them knowledge






of the future, or ultimately authoritative 






revelation. 


C. Secret Societies



1. A number of denominations have taken stands against the 

Masonic lodge and similar organizations. 



2. Reasons




a. Doctrine of God, eternal life apart from Christ.




b. Christ as one of many saviors, exemplars.



c. Tries to harmonize truths from all religions into





a “great primitive religion.”




d. Pledge to keep secrets in advance of knowing them.




e. Must keep secret the true way of salvation. 




f. Works-righteousness. 




g. Distortions of Scripture (as Ps. 118:22). 



3. Attempted Defense




a. Common grace organization.




b. Philanthropic.




c. But the same may be said of Hinduism or Islam.


D. False Religion in the Church (Matt. 23, Gal. 1:8-9, Phil. 3:17-19, 2 

Thess. 2:3-12, 1 Tim. 4:1-5, 2 Tim. 3:4-5, 2 Pet. 2:1). 
1. Machen, Christianity and Liberalism
2. Some forced to leave: Luther, Machen

3. But Scripture never tells us to leave the church; rather,


the churches themselves are to take action (Matt. 18, 1 Cor. 

5, Rev. 3:14-16).



4. History of schism.



5. No denomination is the one, true church. 



6. Church continues to exist at highest, local levels. 



7. Denominationalism, however, weakens church discipline. 



8. Leaving a denomination is not the sin of leaving the one,




true church. 



9. Marks of the true church: not always easy to identify.




a. Preaching of the word: how much error is too much?




b. Sacraments and discipline same. 




c. What if the congregation is sound, but belongs to an





unsound denomination? 


E. Secularism


1. A false religion (Clouser)



2. Privileged position in the public square.



3. Secular labor unions, accreditation.



4. Secular schools




a. Education must be done to the glory of God (Deut. 6:6-9).




b. Parents have primary responsibility for the education





of their children, but others may be involved. 





i. The state, the family of Adam.





ii. The church, the family of Christ.




c. Christians should be critical of the role of the state





in education.





i. It is not particularly competent to educate children. 





ii. As fallen and secular, state schools tend to 

reinforce the worst trends in society. 





iii. At present, no state school may provide the






kind of education required in Deut. 6:6-9. 





iv. State schools regularly oppose the Christian






world-view. Neutrality is impossible. 





v. Irrationalist pole discourages learning. 





vi. Rationalist pole elevates non-Christian






positions to the status of dogma. 





vii. Peer-relationships also dangerous. 





viii. State schools often see it as their mission






to rescue students from the






antiquated ideas and mores of parents. 





ix. They often seek to hinder Christian schools






and home schools. 




d. Christians, however, should prepare children to live in the 





real world, not in a Christian subculture. 





i. In the world, not of it.





ii. Young children need to be shielded; but older






ones need to be exposed systematically. 





iii. So there are times when Christians may, 






should make use of public schools. 


F. Objections and Replies



1. God does not permit the state to be involved in education. By 

using public schools, Christian parents support the state in 

its disobedience.
a. Scripture doesn’t warrant an absolute prohibition. 

b. Even if the state is forbidden to educate and has stolen 

our tax money for that purpose, not wrong for us

to use some of it. 




c. It is wrong to use the public schools as a way to avoid





parental responsibility. 



2. To send a child to public school is to place him under the 
authority of the godless state. To do so is idolatry.
a. We are under the authority of the state in any case. 



3. When we send children to public school, it gives the state a “foot 
in the door” to gain more and more power over us.
a. Sometimes state officials use information against parents,


but with doubtful legality. 

b. If a particular group of officials does this, we should 


withdraw from schools under their jurisdiction. 



4. But participation in state schools is unwise for Christians. It aids 
and abets a movement toward greater state power, and 
hence toward a greater domination of unbelief in our society.
a. I respect this argument. 

b. But it represents a strategy in the war against secularism, 


not a biblical norm. Cf. boycotts (1 Cor. 10:25). 



5. The use of secular textbooks and teaching that is not explicitly 
Christian is a violation of Deut. 6:6-9.
a. Deut. 6 does not say that children shouldn’t be exposed

to the ideas of the world. 

b. But they should not have their minds saturated with 


unbelief. 

G. But every Christian parent should seriously consider the alternatives


of Christian schooling and home schooling. 

XXV. The Second Commandment


A. WLC: Receiving the sacraments, religious fasting. 


B. Are Images Always Bad? 



1. Literal reading of verse 4




a. Don’t make an image of anything. 




b. Forbids all representative art. 



2. But God himself requires, approves the making of images.




a. Ex. 25:18-20, 33-34, 28:33-34, 36:8, 1 Kings 6:18, 





23-29, 32, 35, Ezek. 41:17-20. 




b. Recalls Eden (Gen. 3:24), points to Heaven (Heb. 8:5).




c. The fiery serpent, Num. 21:6 (cf. John 3:14-15). 



d. It is inconceivable that God would command the making of 

images on these occasions, if making images were 

intrinsically sinful. 



3. Legitimate only when God directly commands? 




a. 1 Kings 10:19-20. 



b. No such qualification in the second commandment. 



4. Rather: God forbids making images for the purpose of bowing




down to them, using them as objects of worship. 




a. pesel = art made for idolatrous purposes. 




b. Relation of two clauses should be determined by context.




c. Note parallel in Lev. 26:1. 




d. “Gods of silver, etc.” (Ex. 20:23, 34:17, Lev. 19:4). 




e. 2 Kings 18:4: destruction of nehushtan.

C. Objects of Worship


1. In paganism, the sanctity of the god carries over to the object




itself. 




a. Sometimes the object itself is considered divine (cf. 





B, 4, d, above, also Isa. 44:12-20).




b. Sometimes the image is considered a conduit of divine 

power. 




c. Or it may be seen merely as a representative of the 





divine, which deserves reverence for what it 





represents. 



2. The second commandment forbids idols in any of these




interpretations. 


D. Images of the True God



1. The commandment includes all idolatrous representations.



2. Biblical examples focus on idolatrous worship of the




True God (Ex. 32, 1 Kings 12:25-33).



3. Meanings of “idolatry”




a. Worshiping a false God (emphasis of first commandment).




b. Worshiping any god by means of an idol (second). 




c. Two perspectives. 


E. Grounds for the Commandment



1. God’s redemptive-historical invisibility. 




a. God is invisible, but he makes himself seen. 




b. God can be imaged: man and Christ. 




c. a, b not relevant to the commandment. 




d. What is relevant is that God determined to hide his





visible presence at the beginning of the Mosaic





Covenant (Deut. 4:15-19). 





i. God has a temunah, and men sometimes 






see it (Num. 12:8, Ps. 17:15).





ii. But God chose not to present it to Israel 






on the Day of the Assembly. 





iii. The new covenant is different in this






respect (John 14:9, 1 John 1:1-3). 





iv. Seeing God is eschatological (Rev. 1:7,






Acts 1:11, Matt. 5:8, 1 Cor. 13:12, 






Heb. 12:14, 1 John 3:2). 





v. The new covenant is semi-eschatological,






so we see God in a paradoxical way






(2 Cor. 4:18, Heb. 11:27, Heb. 2:9),






though we do not walk by sight 






(Rom. 8:24, 2 Cor. 5:7, Heb. 11:1, 13).




e. Rules for the new covenant.





i. The NT also opposes idolatry: Acts 15:20, 29, 

17:16-31, Rom. 2:22, 1 Cor. 5:10-11, 6:9, 10:7, 

14, 12:2, 2 Cor. 6:16, Gal. 5:20, 1 Thess. 1:9, 1 

Pet. 4:3, 1 John 5:21, Rev. 9:20, 21:8, 22:15.





ii. But we do worship Jesus, the image par 






excellence.





iii. We have no authorization to worship pictures of






him or anybody else. 





iv. So our worship, by word and sacrament, is much






like that of the OT. 





v. But we recall a time when God was present 






visually, and we anticipate the return of that. 






Vs. WLC’s prohibition of mental images (1 Pet.






1:8-9). 



2. God as the living God




a. Deut. 5:26, Josh. 3:10, etc. 




b. vs. dumb idols, 1 Cor. 12:2. So impersonal. 




c. Those who worship them become like them (Ps. 115:8, 

135:18). 




d. So idols are lies, not because God cannot be pictured,





but because idols misrepresent what is most 





important about him. 



3. Respect for God’s true image




a. Note creation language. 

b. In Genesis, the image is man. 

c. Only Jesus is a fit image for a man to worship. 



4. God’s covenant jealousy (verses 5-6, cf. 34:14, Deut. 4:23-24

2 Kings 21:7-8, Ezek. 8:3).
a. Do children perish for the sins of their fathers? 


i. Ezek. 18:14-18. 


ii. The children, here, are as sinful as the parents. 


iii. The parents create an atmosphere that leads



their children into sin. 


iv. Not deterministic (Acts 2:40).


v. But this does happen (Lev. 26:39, 2 Kings 17:7-23, 

Isa. 65:7, Jer. 16:11-13, Dan. 9:16, Amos 7:17, 

Matt. 23:32-33, Rom. 1:24-32).




b. The blessing sanction (verse 6).





i. Elafim= thousands of generations






(Deut. 7:9). 





ii. Again, not deterministic (Ezek. 18:5-13).





iii. Speaks of God’s grace. Jesus accomplishes






this. 

XXVI. The Second Commandment: Regulating Worship


A. The Regulative Principle


1. WLC 109, WCF 21.1.



2. Reformed critique of Lutherans, Anglicans.



3. Circumstances, WCF 1.6.




a. Common to human actions and societies. 




b. E.g. the time of worship.




c. Use human wisdom.




d. Within general principles of the word. 



4. Distinctly for matters of faith and worship, WCF 20.2. 


B. Evaluating the Regulative Principle



1. Only God can tell us what glorifies him in worship. 



2. So special revelation must govern worship. 



3. God hates false worship (Gen. 4:4, Lev. 10:1-2, 1 Sam. 13:7-14, 

2 Sam. 6:6-7, 1 Kings 12:32-33, 15:30, 2 Chron. 26:16-23, 

28:3, Jer. 7:31, 1 Cor. 11:29-30). 



4. Less cogent justifications for the RP.




a. The second commandment.





i. That does oppose worship by human reason alone.





ii. But it does not distinguish elements from 

circumstances.





iii. Nor does it distinguish right from wrong uses of






reason in worship. 




b. The above list of passages, Gen. 4:4, Lev. 10:1-2, etc.





i. But in these the issue is violating God’s






commands, not adding to them. 






A. In Gen. 4:4, no mention of Cain adding to







God’s word. 






B. In Lev. 10:1-2, the sons of Aaron violated







the commands concerning incense in







Ex. 30:9, 22-38.





ii. Jer. 7:31 is a figure of speech. 


C. Problems in Applying the RP



1. How do we determine the elements? 




a. commands




b. examples




c. inferences



2. Do we need a third category of worship actions? (expressions, 

forms)

a. Like words of hymns, sermons.
b. Not common to human actions or societies. 

c. Religious content, like elements.

d. But no specific biblical warrant. 



3. Can we distinguish sharply between spiritual and non-spiritual 




significance? 




a. In OT, degrees of holiness. 




b. In one sense, everything has spiritual significance 





(1 Cor. 10:31). 




c. Scripture itself does not invoke such comparisons. 



4. Are there two regulative principles (WCF 20.2)? 




a. The same RP pertains to all of life: 1 Cor. 10:31,





Rom. 14:23, Col. 3:17). Everything we do 





should be carrying out a biblical command. 




b. The WCF itself says at 1.6 that the regulative principle





pertains to all of life. 




c. Many things we do in life without specific biblical





commands. But the same is true of worship. 



5. How specific are God’s commands for worship?




a. Murray: each element requires a specific biblical




rationale.





i. e.g., distinguish hymns from prayers. 





ii. JF: but there is lots of overlap between






hymns and prayers, teaching, etc.




b. Commandments must be specific to each 





redemptive-historical era: tabernacle, 





temple, new covenant.





i. Certainly the form of worship changes from






one era to the next. 





ii. But it’s not true that worship in each new






era requires a whole new set of






divine commands. 






A. None for synagogue. 






B. Prescriptions for NT worship very







general. 






C. No reason to suggest that temple







worship abrogated in toto. 




c. Some require even special commands to indicate





what words we should sing to hymns (exclusive





Psalmody). 





i. This principle would not work for the reading






of Scripture (Col. 4:16-17, 1 Thess. 5:27).





ii. Biblical ethics normally is somewhat general,






leaving specifics to human wisdom. 



6. Does the Regulative Principle require traditional worship? 



a. The RP is primarily anti-traditional (Matt. 15:2-6). 




b. In one sense, Scripture prescribes contemporaneity





(1 Cor. 14). 




c. So the RP guards the freedom of the Christian. 


D. Images in Worship



1. The second commandment does not forbid the making of




images, or putting them in places of worship. 



2. A teaching function in the tabernacle and temple. 



3. Luther defended pedagogical use, but HC opposes it. 



4. Scripture never restricts teaching to oral means. 




a. 1 Cor. 1:21 is concerned with the content, not the method. 




b. No specific command to use images in new covenant 

worship, but that is not needed.



5. Dangers of idolatry.



6. Learning styles.


E. Images of the Incarnate Christ: arguments:



1. Since Jesus is God, and God cannot be pictured, Jesus cannot 

be either.

a. God can be pictured; Jesus is his image.

b. The incarnate Jesus certainly could be pictured (vs. 

docetism). 



2. Since we don’t know what Jesus looked like, any image of him is 
necessarily a lie. 

a. We do know some things about Jesus’ looks.

b. A picture cannot be exhaustive.

c. Van Til’s two circles.
d. Danger of docetism in Sunday School materials.



3. Images of Jesus circumscribe his divine nature or separate it 
from his human nature.
a. The picture is not of either nature, but of the person. 

b. Obviously a picture could have been made. 

XXVII. The Third Commandment

A. Emphasis of the first three commandments



1. First: object of worship (situational)



2. Second: regulations for worship (normative)



3. Third: the attitude of worship (existential)


B. The Name of the Lord



1. Exercising sovereignty (control)




a. The ruler names the ruled. 




b. Having the name gives power over the one named. 




c. Remarkably, God shares his name with his people,





giving them power to call on him (Ps. 20:1, 





Prov. 18:10, Ex. 32:22-32). 




d. God places his name on his people, identifying his





future with theirs (Num. 6:27, Deut. 28:10, 2 Ch. 7:14, 

Dan. 9:18-19, Rev. 13:6). 



2. Characterizing (authority)




a. In Scripture, names have meaning.




b. Abram, divine names.




c. Name as reputation (1 Kings 4:31, Prov. 22:1,





Ps. 8:1). 



3. Locating (presence)




a. We are identified with our names. 




b. God as well 

i. Glory due his name (Ps. 29:2). 

ii. We thank (Ps. 140:13), trust his name (Ps. 33:21).

iii. God’s name has divine attributes (Deut. 28:58, 


Ps. 8:1, 9, Lev. 20:3, Ps. 33:21, 99:3). 




c. So, as with the word, God’s name is God himself. 




d. Narrowness and breadth of the commandment:





i. The proper name Yahweh

ii. Other divine names: el Shaddai, God, Lord.





iii. His whole revelation of himself. 





iv. Yahweh himself. 


C. Bearers of God’s Name



1. Tabernacle and temple (Deut. 12:11, Ezra 6:12, cf. Ezek. 43:7).



2. Angel of the Lord (Ex. 23:21, Gen. 32:22-32, Hos. 12:3-4).



3. His people (Num. 6, Rev. 13:6).



4. Jesus (Acts 4:12, Phil. 2:9-11). 



5. The gospel (Acts 9:15).



6. All creation




a. Heaven God’s throne (Isa. 66:1, Acts 7:49). 




b. Taking oaths by the creation (Matt. 23:16-22, 5:33-37).


7. To bear God’s name is to be a location of God’s presence. 


D. “Taking” the Name



1. Nasa’, to bear, carry. 



2. So we take the name of God wherever we go. Ps. 24:3-4. 


E. Vanity



1. Shav: two interconnected meanings



a. meaninglessness




b. falsehood


2. So lying oaths specifically in view, but also broader issues. 

F. The Sanction



1. Blasphemy



a. reviling, despising, cursing God’s name. 




b. Jesus charged with this.




c. Blasphemy against the Spirit (Matt. 12:32)




i. Willfully branding as devilish what clearly comes






from the Spirit.





ii. Marks a point beyond which repentance and






faith not possible (Matt. 12:22-32, Mark 3:22-

30, Heb. 6:4-10, and Heb. 10:26-31). 




iii. Someone with tender conscience, worried 






that he may have committed this sin,






has not committed it. 


G. The Name of God in Worship



1. Oaths and vows (kingly)




a. Variations in the concept





i. Assertory and promissory





ii. Adjuration (Josh. 7:19, Matt. 26:63f). 





iii. Solemn attestation, without the divine name






(Gen. 42:15, Matt. 5:18).




b. Asking God to use his power against us if we lie. 




c. So Godward reference (the honor of God).




d. Manward reference: stability in society. 




e. Taking oaths in God’s name is a mark of allegiance 





to him (Deut. 6:13, 10:20, Isa. 19:18, 65:16, Jer. 

12:16). 




f. Oath-bound commitment is a mark of the covenant.





i. On God’s part (Gen. 26:3, Deut. 7:8, 29:12, 14, 

Heb. 6:17). 





ii. On the part of the vassal (Ex. 24:3, Deut. 27-28). 




g. Many oaths and vows in Scripture





i. by God himself (Gen. 22:16 [cf. Heb. 6:13-17], 26:3, 

Ps. 89:3, 49, 110:4, 132:11, Jer. 11:5, Ezek. 

33:11, Luke 1:73).





ii. Jesus accepts the adjuration (Matt. 26:63-4).





iii. An angel (Rev. 10:5-6).





iv. Paul appeals to God as witness (Rom. 1:9, 9:1-2, 2 

Cor. 1:23, 11:31, Gal. 1:20, Phil. 1:8, 1 Thess. 

2:5, 10). 





v. Paul places others under oath (1 Thess. 5:27). 





vi. Common practice (Heb. 6:16). 




h. Does Scripture forbid oaths in Matt. 5:33-37, James 5:12?





i. Would be odd in the light of the above list. 





ii. In my judgment, these passages correct the Jewish






practice of Matt. 5:33-37, 23:16-22: avoiding






the force of an oath by substituting something






else for the divine name. 





iii. We are in effect under oath at all times. 

 

2. Oaths and Sin




a. Oaths with wrong content (normative)




i. To false gods





ii. Pledging something unlawful (Matt. 14:1-12). 





iii. We should not keep an existing oath if 






it is unlawful (1 Sam. 14:24-46, 25:21-22, 32-

34). 





iv. Jephthah in Judg. 11:29-40.





A. If he made his daughter a burnt offering,







he sinned. He should not have kept







his foolish vow. 






B. If he dedicated her to temple service,







he may possibly have done right. 




b. Oaths not kept (situational)





i. Keep your oaths (Lev. 19:12, Num. 30:1-2, Deut. 

23:21-23, Mark 14:71, Acts 5:4). 





ii. Even to an enemy (Josh. 9:1-27, 2 Sam. 21:1-14). 





iii. Even when it hurts (Ps. 15:4).





iv. Two qualifications






A. When the oath is sinful (above).






B. When voided by a higher authority (Num. 







30:3-16). 




c. Oaths arising from wrong attitudes (existential)





i. Rashness (Lev. 5:4)





ii. Presumption (Isa. 48:1-5). 


2. Confession



a. Confessing Christ (Matt. 10:32, Rom. 10:9-10, 1 Pet. 3:15,




John 9:25). 



b. There is a time for silence (Matt. 7:6, 26:63, 27:14), if



counterproductive to witness. 



c. Confessions of faith




i. 1 Cor. 15:1-11, Phil. 2:5-11. 




ii. In Scripture, does not refer to written documents. 



d. Sins




i. Concealing our allegiance (John 12:42). 




ii. Denying Christ (Matt. 26:69-75). 




iii. Behaving in such a way as to injure his reputation





(2 Sam. 12:14, Ezek. 36:20-32). 


3. Blessing



a. Calling on God to bring redemptive benefit.



b. Placing God’s name on his people (Num. 6:23-27, 




2 Cor. 13:14).



c. Blessing our persecutors in different, but related




sense (Rom. 12:14, cf 1 Cor. 4:12, 1 Pet. 3:9). 



d. Vs. cursing (Rom. 12:14, Jas. 3:10, Ps. 109:17-19,




i. Especially against the poor and disabled





(Prov. 17:5, Lev. 19:14). 




ii. Matt. 5:21-22





A. Not a general condemnation of strong






language. Jesus himself uses that.





B. Point: language not adiaphora. Makes






liable to judgment. 

H. Humor in Religion


1. God’s name, his word, are solemn. 



2. But lots of humor in the Bible.




a. God laughs at the wicked (Ps. 2:4). 




b. Wickedness is foolish (1 Cor. 1:20)





i. Proverbs: vs. inappropriate jokes






(Prov. 10:23).





ii. But many comic descriptions






(Prov. 19:24, 26:15, 






23:5, 27:15). Road Runner






Principle (26:27; cf. 28:10, Ps. 7:15, 

9:15, 57:6, Eccl. 10:8). 






iii. Other jokes (Num. 22:22-41, Matt. 19:24,







Matt. 23:24, Acts 12:12-17). 




3. Value of a merry heart (Prov. 15:13, 2 Cor. 9:7). 




4. Value of humor





a. Shows the disproportion between ourselves and






God: ethically and metaphysically. 





b. Shows the absurdity of Satan, pretensions of






unbelief. 


I. Profanity



1. Profane use of religious terms can border on oaths, often



seeking to bring down God’s wrath on someone.



2. Often simply trivializations of divine names, or substitutions

(golly, gee, etc.)




a. We should lament the history that has led to this. 




b. But in subcultures, these terms are not conscious





substitutions; many people do not know





their origin. In these cultures, the meaning is





not to curse in the biblical sense. 




c. But in other subcultures, this language is taken more





seriously. Be wise. 


J. Bathroom and Sexual Slang



1. In Scripture! (Phil. 3:2, 8, Gal. 5:12).



2. But this is very unusual, and always importantly related to




the context. 



3. The problem: not taboo words, but attitudes of contempt




(Gal. 5:22, Eph. 5:4). 



4. Because of poverty? The poor in Scripture are especially




Reverent toward God. 



5. The Christian should always be, and be perceived as, one who, 

while not self-righteous and legalistic, nevertheless avoids 

contemptuous or irreverent attitudes and the language by 

which his culture or subculture expresses those attitudes. 


K. Language in Literature and Drama



1. Eph. 4:29 against bad language on the stage? 



2. Wrong to do something on stage that is wrong in itself, e.g.




Illicit sex. 



3. Eph. 4:29 not against the physical act of uttering an 



unedifying expression: Scripture often records the




unedifying words of unbelievers (Gen. 4:23-24, etc.)



4. But the context is always edifying. 



5. An actor playing a character does not thereby affirm the words of




that character. In Luke 12:19, Jesus himself speaks the




words of the Rich Fool. 



6. Problems of method acting.



7. But not wrong in itself to portray the ungodly language of 




a person. 



8. Scripture is restrained, however. 




a. Only in 1 Cor. 12 is there recorded a blasphemy against





Jesus himself. 




b. Language, godless society, and redemption (Ps. 12). 

XXVIII. The Fourth Commandment


A. Ex. 20:8-11, Deut. 5:12-15



1. Different reasons: creation, redemption. 



2. But Ex. 20:2 affirms redemption as a motive for keeping




the whole law.



3. And Deut. refers back to the Sinai revelation, affirming it. 


B. Reformed Views of the Sabbath



1. Carson, Lincoln




a. The Sabbath not a creation ordinance.




b. No part of it is “moral law.”




c. They affirm Sunday as the Lord’s Day (Rev. 1:10).





i. The day of worship.





ii. But not a sacred day. 



2. Calvin, Heidelberg Catechism



a. The Sabbath a type of redemption as spiritual rest. 




b. It is a day for worship. 




c. It is a day to give rest to servants and others. 




d. But it is a shadow that passes away in Christ (Col.





2:16-17). 




e. As a practical measure, it is still best to worship





and rest on one day of the week. 




f. In Sermons on Deuteronomy he urges all to put




away their work to better participate





in worship. 



3. The Post-acta of Dort




a. Sabbath has both ceremonial and moral elements.





i. Ceremonial: strict observance of one day in seven.





ii. Moral: need to structure our time for worship and






rest.




b. Since Jewish Sabbath abolished, we must solemnly 





keep the Lord’s Day holy. 




c. Set aside labors and recreations that hinder worship. 



4. Preliminary evaluation of the “Continental” view.




a. Affirm the abrogation of the Jewish Sabbath.




b. But tend to bring in through the back door what they expel





from the front. 




c. Many continental Reformed people, however, are better





Sabbatarians than many English-speaking 





Calvinists. 



5. The Later Kline View




a. Sabbaths in Gen. 2:3, the Decalogue, and the Lord’s Day





essentially continuous. 




b. Celebration of God’s historical accomplishment. 




c. Cessation of work inappropriate in “common grace





culture.” So required in Decalogue, but not in




the new covenant. 




d. Cf. other distinctions





i. Law and gospel





ii. Nature and grace





iii. natural law and Scripture





iv. Religious and nonreligious



6. The Early Kline View




a. Rest, not worship, is prominent in biblical descriptions





of the Sabbath (Gen. 2:3, Ex. 20, etc.)




b. It is, nonetheless and appropriate time for worship. 




c. But Scripture does not require us to spend the whole 





day in worship, necessity, and mercy. 



7. The Westminster Standards




a. The Sabbath continues as a moral law through history.




b. The only change is from the seventh to the first day. 




c. On the Sabbath, human beings are to cease from “their 

own works, words, and thoughts about their worldly 

employments and recreations” (WCF 21:8). 




d. The whole time is to be taken up “in the public and private 

exercises of [God’s] worship, and in the duties of 

necessity and mercy” (WCF 21.8). 




e. Worship is the main point. We rest only to have time for 

worship.

i. No consideration of the typology of rest.

ii. But in effect, it requires total rest from work and 

recreation.

XXIX. The Fourth Commandment: Theology of the Sabbath

A. The Sabbath and Creation



1. Gen. 2:2-3: Kline’s analysis




a. Consummation (situational) 

i. God completes what he starts.

ii. The completion is certain, attested by the


Sabbath sign. 




b. Enthronement (normative)





i. God has always been King.





ii. But new actions bring him new honors. 






A. Exodus






B. Jesus’ resurrection




c. Consecration (existential) 





i. All creation consecrated to man.





ii. Man himself consecrated to God. 





iii. Sabbath as covenant sign (Ex. 31:12-13, 17). 



2. Were Adam and Eve required to keep the Sabbath? Such a 




requirement is not explicit in Gen. 2. But:




a. The imitation of God is an important ethical principle.





The burden of proof is on one who would show





that it doesn’t apply here. 




b. Hard to see any other reason for the six/one pattern. 



c. Jewish readers of Genesis would certainly see this





passage as the beginning of the six/one cycle.




d. Ex. 20:11 says so. 



3. So the Sabbath is a creation ordinance (Mark 2:27). This is the 




fundamental argument for a continuing obligation. 




a. The Sabbath is also an eschatological type, but that is not 

fulfilled until the final judgment. 




b. The meaning of the Sabbath not primarily redemptive,





vs. Calvin.




C. So the fulfillment of redemption in Christ doesn’t require





Abrogation, as on the first three views discussed. 


B. The Sabbath and Common Grace



1. Kline: Gen. 3:14-9:17 teaches the establishment of a “common




Grace order.” 




a. Nonsacred, so no Sabbath sign. 




b. Work is holy only in Eden, the theocracy, and the 

eschaton.




c. So no need to cease work in our present age. 



2. Evaluation




a. God did give common grace to man after the fall. 




b. But no evidence of a “common grace order.” 





i. What is “holiness” applied to a ruler or






political/cultural order? 





ii. If anointing is the criterion, states other than






Israel are holy (1 Kings 19:15, Isa. 45:1






Rom. 13:1-4). 





iii. Culture and rulers in Gen. 3-9 not described






as holy or nonholy. 





iv. Work: what is work that is righteous, but not






holy? 




c. Why did God not renew the Sabbath command to Noah?





i. No divine rest, as in Gen. 2:2-3.





ii. Gen. 2:2-3 is not explicit either. 





iii. Unlike Israel in Ex. 19-20, Noah’s family is not






singled out from other nations (for obvious






reasons). So they need no special sign. 






The Noachic covenant is with all flesh.





iv. The Noachic Covenant deals with present 

questions: should we still spread out and 

subdue the earth? No new question, however,

has arisen about Sabbath observance. 





v. The Sabbath command here is not repeated






for either culture or worship. So it does not






reflect Kline’s distinction. 




d. I believe the Sabbath was in force from Adam to Moses.




i. Ex. 16:23.





ii. If they did not observe it, that proves nothing as






to its obligation. 




e. Kline’s view is akin to other distinctions I have criticized:





law/gospel, natural law/Scripture, nature/grace, 

religious/nonreligious. 




f. This discussion leaves only the fifth and sixth views as





serious contenders. 


C. The Sabbath and Redemption



1. Ex. 20:1-2, Deut. 5:15, the NT Lord’s Day. 



2. Sabbath and rest as eschatological hope (Heb. 3-4, 




Ezek. 44:24, 45:17, 46:3). 



3. It marks, not salvation from sin itself, but deliverance from 




the toil of the curse due to sin. 




a. Vs. Calvin, Heidelberg. 




b. So no reason for the Sabbath to cease once redemption





is accomplished through Christ. 


D. Work and Rest



1. Scripture always identifies the Sabbath as a day of rest, not 

worship. 


2. Violations of the Sabbath concern illegitimate work, not worship.



3. The Sabbath rest is physical, not merely a ceasing of one activity 

to perform another, as some Reformed writers have 

represented it.

a. Scripture condemns burdensome activity on the Sabbath


even when it does not hinder worship (Neh. 13:15-

18, Jer. 17:21-22). 




b. The Sabbath should be a refreshment (Ex. 23:12, 31:17),





a delight (Isa. 58:13). 




c. A nap should not be disparaged as idleness, as possibly 





in WLC 119. 



4. From what work do we cease? 




a. Plowing and harvesting (Ex. 34:21). 




b. Treading winepresses, transporting goods for sale





(Neh. 13:15-18, cf. 10:31). 




c. Buying and selling (Amos 8:4-6). 




d. Heavy work in the home (Jer. 17:22). 




e. Gathering wood (Num. 15:32-36). 





i. Ex. 35:2-3 forbids “kindling a fire” for one’s






home on the Sabbath. It is often assumed






that the wood-gatherer violated this






statute. 





ii. But if it is this simple, why did Moses have to






consult the Lord? Perhaps





A. To determine if he were starting a 







new fire or maintaining an old







one. 






B. To determine the motives of the







Gatherer. Commercial? 




f. Summary





i. Daily business





ii. Hard work at home





iii. Presumably, labor that inhibits worship, though






Scripture doesn’t emphasize that. 



5. Redemption as rest 




a. Ps. 95:7-11, Heb. 3:1-4:10. 



b. Rest from toil (Gen. 3:17-19, Deut. 5:15, Eccl. 2:9-11,





Ps. 90)





i. The wicked have no genuine rest (Isa. 48:22, 

57:21).





ii. But God gives rest to his people (Ps. 127:2, 






Matt. 11:28, Rev. 14:13). 




c. The Sabbath does not command us to sin for six days





and stop on the seventh, but to toil six days and





rest the seventh. 


E. Recreation (opposed in WLC 119)



1. Isa. 58:13-14: does it exclude recreation on the Sabbath?




a. “Pleasure” in verse 13: not recreation, but will (44:28, 

46:10, 48:14, 53:10). 



b. Verse 13 uses “your own pleasure” to refer to the





oppression of the poor.




c. “Delight” suggests recreative activity. 




d. In any case, God does not intend in this passage to





forbid recreation. 



2. Positive value of Sabbath recreation (Jacob, “Eat the Fat”)




a. Neh. 8:9-10: a holy day and a feast, though solemn.




b. Ex. 15, 2 Sam. 6:12-23, Luke 15, the agape. 




c. The Sabbath a feast, not a fast.



d. Worship is the center, but feasting is present around it. 




e. Compare secular holidays, July 4. 




f. Not all recreation appropriate.





i. Recreation that requires others to perform daily






labors. 





ii. Recreation that promotes values opposed to the






Scriptures. 





iii. Balance to be found situationally, existentially. 


F. Works of Necessity


1. Biblical examples




a. Matt. 12:1, picking grain (Mark 2:27). 




b. Priests making arrangements for worship (Matt. 12:5-6). 




c. Warfare (Josh. 6:15-20, 2 Kings 11, 2 Chron. 22:10-

23:15).




d. Rescue of person or animal (Luke 14:5). 



2. Broader principle: some occupations require seven-day 

maintenance. 

a. Farming, herding.

b. God doesn’t forbid occupations on this basis. 

c. Works of necessity, then, are not limited to 


matters of life and death (vs. North). 

d. They include whatever keeps life on an even keel. 

e. Steel mills, etc. 

f. Eating in restaurants.


i. Eating is necessary; someone must prepare it. 


ii. Prefer less commercialism, though. 

g. Supporting one’s family by taking a Sunday job? 


i. Mark 2:27. 


ii. Israel probably did not keep the Sabbath under



bondage in Egypt. 


iii. We should seek freedom (1 Cor. 7:21), but 



otherwise serve faithfully. 


G. Works of Mercy



1. Not exceptions to the general meaning of the Sabbath (Ex. 

20:10, 23:12, Deut. 5:14-15). 



2. Sabbatical years

a. Giving rest to the land (Ex. 23:10-11, Lev. 25:1-7). 

b. Release of debts (Deut. 15:1-11, Jer. 34). 

c. Release of slaves (Ex. 21:1-6, Deut. 15:12-18).

d. Return of sold property (Lev. 25:8-17). 



3. Jesus’ practice (Matt. 12:9-13, Mark 3:1-5, Luke 6:6-10, John 

5:1-17, 9:13-16)

a. Not emergencies; planned for the day. He could have


waited (John 11). 

b. “Doing good.”


4. Isa. 58 again. 


H. Worship: not the definition of the Sabbath, but an important aspect.



1. Remembering, keeping holy an act of worship. 



2. A special relation to God.




a. Ex. 20:10, cf. Isa. 58:13.




b. Jesus’ day (Matt. 12:8). 



3. Like the temple: God’s dwelling in time. 



4. Anticipates eschatological rest (Ps. 95, Heb. 3-4). 



5. Foretaste (Ex. 20:11), like Holy Spirit (2 Cor. 1:22, 5:5, Eph. 

1:14), Lord’s Supper (Rev. 19:9).

6. Observance of the Sabbath compared to the holy work of the

Priests (1 Sam. 21:1-6, Matt. 12:3-5). 

7. Holy convocation (Lev. 23:3, cf. Eze. 46:3).

a. Sabbath offerings (Num. 28:9-10, Neh. 10:32-33, Ezek. 

45:17). 



b. Synagogue (Luke 4:15-16). 




c. Songs for the Sabbath Day (Ps. 92). 



8. The Lord’s Day (Rev. 1:10)—next chapter. 


I. Summary: 

1. The Sabbath is a celebration of God’s lordship.




a. Lordship attributes.




b. Lordly deeds (creation, redemption, consummation).



2. We meet with him (worship).



3. We imitate him.




a. control: his cycle of work and rest.




b. authority: affirming his covenant sign (Ex. 31:13, 17),

and by preaching, teaching, sacrament.




c. presence: through works of mercy. 

XXX. The Fourth Commandment: The Sabbath in the New Covenant


A. The Teaching of Jesus



1. Matt. 12:1-14



a. Eating and preparing food on the Sabbath are works of 

necessity. 

b. Jesus governs the Sabbath as the chief priest, one 

greater than the temple (verse 6), the lord of the Sabbath (verse 7).

c. Healing, a work of mercy, is especially appropriate the 

Sabbath day (9-14). 



2. Mark 2:23-28




a. Anthropos, ginomai point to the creational origins of the





Sabbath.




b. Sabbath is not intended to deprive us of human needs. 




c. Jesus as Son of Man has a special sympathy for the





weak, and he is Lord of the Sabbath (28). 




d. So works of necessity and mercy are appropriate. 




e. Nothing here suggests abrogation. The Sabbath





continues as part of the Kingdom of the





Son of Man. 



3. John 5:1-17




a. Here Jesus appeals simply to his identity with God (17-

24).



b. Jesus’ rationale, that he can do anything God does, is





not available to us. 




c. But as man he sets an example of Sabbath behavior for 

us. 



4. Jesus regularly attended Sabbath worship (Luke 4:16). 



5. No specific statement that the Sabbath would, or would not,




continue. 




a. But if there was to be a change, he would likely have said




so, as on other matters (John 4:21-24, Mark 7:19, 

Matt. 24:1-2, Matt. 26:26-28, 28:19, 16:13-19, 18:18-

20, 28:18-20). 




b. Above texts suggest that the Sabbath continues under





Jesus’ lordship as God and man. 


B. Heb. 3:7-4:13



1. 4:3-4: Christians have a rest to look forward to, which is also




the rest God entered at creation. 



2. The future rest is called sabbatismos, Sabbath keeping. 




a. The fulfillment of the weekly Sabbath.




b. So the weekly Sabbath not fulfilled by the events of





Jesus’ first coming. 



3. Hebrews is preoccupied with the discontinuities between




old and new covenants. But it never suggests that




the Sabbath is abrogated. 


C. The Lord’s Day (Rev. 1:10)



1. Post-NT writers say this was the first day of the week, on




which Christians met to celebrate the Lord’s resurrection. 



2. First-day meetings (Matt. 28:1-10, Luke 24:13-52, John 20:1, 19, 

26, Acts 2:1 (Lev. 23:11, 16), 20:6-7, 1 Cor. 16:1-2). 



3. Questions




a. Is the Lord’s Day a Sabbath? 





i. Kyriake hemera, parallel to deipnon kuriakon:






a day that belongs to the Lord in a






special way. 





ii. OT parallels (Ex. 20:10, Isa. 58:13). 





iii. A day, not just an hour (Matt. 28:1-10, Luke






24:29, Acts 20:7). 





iv. If the fourth commandment is a moral law, 






it should carry over somewhere. This is






the logical point. 





v. Problem: general recognition of the

first day as a Sabbath took many

years. 






A. In the early church, the seventh






day was called “the Sabbath”







In distinction from “the Lord’s







Day.”






B. Some said the Sabbath was 







abrogated, replaced by the







Lord’s Day. 






C. But gradually (Dionysius, 







Tertullian, Council of 







Laodicea) they recognized







The Lord’s Day as a “holy”







Day, on which work was to







Be set aside. 






D. Did Christians violate the 







Fourth commandment during







the first four centuries? It







was a time like Israel’s 







captivity in Egypt. 






E. In any case, the doctrine must 







not be based on the 







consistency of the church in







following it. 






b. The Change of Day




i. Who authorized it? 






A. Jesus, by rising from the dead on the first 

day.






B. The apostles, by instituting Lord’s Day







worship and by failing to impose the







Jewish Sabbath on the Gentiles. 





ii. Does this change abrogate the terms of the 






fourth commandment? 






A. No, because the commandment mandates







rest on the seventh day of a sequence,







not the seventh day of the week.






B. Does the sequence necessarily begin on







Sunday? 







1. The commandment does not say 

specifically on what day of the 

week the sequence was to begin.






2. It is difficult for us today to 

know, given all the changes in the calendar over thousands of years, precisely what day of our modern week was the Jewish Sabbath in the time of Moses. 







3. The sequence of Sabbaths may have








begun on a different day each 

year. 







4. But the setting of the days of the 

week is necessarily in part a 

human decision (cf. the

International Date Line). Desert

Island illustration. 





iii. The Meaning of the Change





A. God’s Sabbath day was Adam’s first day, 







so the Sabbath is the beginning of







the old creation as of the new. 






B. The three OT feasts include first-day







Sabbaths.







1. Firstfruits (Lev. 23:11, 16, 21, 1 Cor. 

15:20, 23). 







2. Tabernacles (Lev. 23:35, 39). 







3. Passover (verses 6-8). 







4. Most likely the Jubilee as well. 






5. Meaning: fulfillment of God’s








redemptive actions 








celebrated by first-day 








Sabbaths. 






C. Even as symbolism, the difference is a 







matter of degree (“symbolic weight”).







1. Still literally true that we work 








six days and rest for one. 







2. But the emphasis is more on








looking back than on looking








ahead. 


D. Day Keeping in the New Covenant (Rom. 14:5, Gal. 4:9-11, Col. 2:16-

17)

1. Even the Carson-Lincoln position has a problem here. 

2. Problem: in Paul we hear only one side of the conversation. 

3. Most likely, the controversy was over the Jewish attempt to


impose the seventh-day Sabbath on the Christians. 

4. Other approaches:


a. Paul was not talking about the weekly Sabbath, but other



Sabbaths of the Jewish calendar. 


b. In Gal. 4:9-10, at least, the problem may be the 

observance of pagan holidays. 




c. In Gal., the issue is not day-keeping as such, but day-





keeping as a condition of salvation. Cf. circumcision





in 5:2-4, Acts 16:3). 




d. OPC report: In Col. 2:16-17, the triad “feast day,





new moon, and Sabbath” are occasions





of Israel’s corporate offerings (Ezek. 45:17,





1 Chron. 23:31, 2 Chron. 2:4, 8:13, 31:3, Neh. 10:33, 

Hos. 2:11, based on Num. 28 and 29). 


5. Burden of proof




a. Those with independent reasons favoring Sabbath





observance will be inclined to exegete these texts





in a way compatible with that. 




b. Those on the other side also have a problem, however,





that of explaining, or explaining away, the biblical





evidence that the Sabbath is a creation ordinance. 




c. Given our ignorance of the controversies Paul is 





addressing, it seems to me more likely that these





passages can be read in a sabbatarian way than 





that the creation ordinance argument can be 

overcome. 




d. But the argument is not watertight on either side. 


E. Feasts, Sabbath Years and Jubilee



1. Not literally binding on new covenant believers.




a. Harvest festivals for the promised land. 




b. Celebrations of historical events in OT.




c. Occasions of bringing sacrifice to the tabernacle/temple. 




d. Presuppose God dwelling with Israel in Canaan. 



2. But these occasions have much to teach us. 




a. Ecological responsibility (resting the land). 





i. Israel’s failure a reason for exile (2 Chron. 36:21). 





ii. Not to keep the land pristine, but to deal






with it responsibly. 




b. Concern for the poor (Ex. 23:11, Deut. 15:1-6, 12-18,





Isa. 58, Amos 8:4-8). See under eighth 

commandment.


F. All of life from a temporal perspective. 

XXXI. The Fifth Commandment


A. The First and Fifth Commandments



1. Two tables. 



2. In both, a reverence that leads to service. 


B. Honor 



1. Reverence (existential)




a. Fear, in Lev. 19:13. 




b. Language of worship. 




c. Distinction between honor of creator and creature. 





i. Authorities (Acts 4:19, 5:29). 





ii. Even father and mother (Matt. 10:35-37, Mark 






10:29-30, Luke 9:59-60, 14:26-27), though






Jesus upholds the fifth commandment






(Matt. 15:4-6). 




d. But we honor our parents as part of our honor to God





(Deut. 5:16, Lev. 19:32, Matt. 15:4-6, Eph. 6:1-3, and 





Col. 3:20). 




e. General deference to others, in thought, word, deed





(Gen. 31:35, 1 Kings 2:19, 1 Tim. 5:1). 




f. Seriousness of cursing another person (Ex. 21:17, Lev. 





20:9, Prov. 20:20, 30:11). 




g. Balance needed between honor to God and to man. 





i. Roman Catholic vs. Protestant views of authority.





ii. Protestant traditions. 




h. Nobody can give an exhaustive list of what words, 





thoughts, and acts are appropriate. Important





to “see as.” 



2. Submission (normative)




a. Broader than Calvin’s “obedience.”




b. Extending honor to a person’s words. 





i. Parents as teachers (Deut. 6:6-7, Prov. 1:10, 2:1, 





3:1). 





ii. Accepting their teaching is wise (Prov. 3:1-2, 4:10). 




c. Not blind obedience (1 Tim. 5:1), but hearing





with respect. Cf. 1 Pet. 5:5. 




d. Submission takes different forms. 





i. Obedience 





A. With young children (Eph. 6:1, Col. 3:20)






B. Civil authorities (Rom. 13:1, Tit. 3:1, 1 Pet. 







2:13-14). 






C. Church authorities (Phil. 2:12, 2 Thess. 







3:14, Heb. 13:17). 






D. Marriage (1 Pet. 3:6).






E. Servants (Col. 3:20, 1 Pet. 2:18-20). 




ii. Limits on obedience






A. Obeying God rather than man (Acts 5:29).







1. Civil disobedience (Ex. 1:17, 19-21, 1 








Sam. 22:17-23, 2 Kings 18:3, 







Dan. 3, 6, Acts 4:18-20). 







2. Jesus submissive to parents (Luke 








2:51), but did not always 








obey them (Luke 2:49). 






B. Changes in relationships: older children, etc. 







(Gen. 2:24). 



3. Financial support (situational)



a. kavad, timao often refer to wealth (Gen. 13:2, Prov. 13:18, 





Isa. 43:23, Mal. 1:6-7 (cf. 3:8), 1 Tim. 5:17). 




b. Duty of supporting family (Matt. 15:4-6, 1 Tim. 5:4-8). 




i. A fair return for parents’ care. 





ii. Church support should be available, but only to






those without family support. 




c. Nursing homes





i. Not wrong for parents to live apart from children






(Gen. 2:24). 





ii. We should value the independence of the infirm.





iii. Medical needs sometimes dictate living 






arrangements. 





iv. Wise decisions necessary among many 






alternatives.





v. Children should never abandon parents, but






should visit them, pray for them. 





vi. Children should observe changes in needs,






make new arrangements if necessary. 


C. Father and Mother: as broad as the Catechism says? 



1. The Structure of Family Metaphors in Scripture



a. rulers (Gen. 45:8, Judg. 5:7, Isa. 49:23)




b. military chiefs (2 Kings 5:13). 




c. prophets (2 Kings 2:12-14). 




d. wisdom teachers (Ps. 34:11, Prov. 1:8, 10, 15). 




e. church leaders (1 Cor. 4:15, Gal. 4:19, 1 Tim. 1:2, Tit. 





1:4).




f. older people (Lev. 19:32, 1 Tim. 5:1). 




g. God (Mal. 1:6, Matt. 6:9, Eph. 3:14-15).



h. Many of these promise long life and prosperity. 



2. Family is the fundamental sphere from which all others are 



derived. 



a. Historically: Adam, patriarchs played all roles. 




b. Developmentally: for young children, parents play all 





roles.




c. Logically: analogy between family rule and other





forms (1 Tim. 3:4-5). 



3. All forms of authority deserve honor similar to the honor of 



parents, in the Lord (Eph. 5, 6:5-9, Col. 3:23-24, 1 Pet. 2:17, 




Ps. 82:6).



4. All obedience to legitimate authority leads to covenant 



Inheritance (Prov. 3:1-2, Col. 3:23-24). 



5. All people deserve honor (1 Pet. 2:17, Rom. 12:10, 13:7-9)



6. Superiors should honor inferiors.




a. Eph. 5:21, 6:1-5: note reciprocity in context. 




b. 1 Pet. 3:1-7




c. 1 Cor. 7:2-4




d. 1 Cor. 11




e. Matt. 20:25-28, John 13:12-15, 10:1-18: servant 





leadership.




f. So vs. both egalitarianism and authoritarianism. 


7. So broad and narrow meaning. 

D. The Promise of Prosperity



1. A general principle of the law (Deut. 5:32-6:3, Lev. 18:5, Deut. 




4:1, 5:29, 30:15-20, 6:3, 24, 18, 10:13, etc). 



2. NT (Mark 10:29-31)




a. Christians inherit the whole earth (Eph. 6:1-3).



b. 1 Tim. 4:8, 1 Pet. 3:8-12.



3. But the wicked sometimes prosper, the righteous suffer




(Jer. 5:28, 12:1, Job, Pss. 10, 12, 13, 22, 37, 73, 88).




a. But even for the poor and needy, a day with the Lord





is better than a thousand elsewhere (Ps. 84:10).




b. God does not forsake the righteous (Ps. 37:25), and





fellowship with him is the essence of prosperity. 




c. Ultimately the long life is eternal life with God. 




d. But a life long in years anticipates that fellowship. 



4. Why is this promise attached to this commandment?




Parallel between honoring God, honoring people. 

XXXII. The Fifth Commandment: Family, Church, and State


A. Family



1. In Gen. 1:27, 2:18-25, God’s means to fulfill the cultural 




mandate.



2. Redemption through childbearing (Gen. 3:15). 



3. God calls families to himself (Acts 11:14, 16:15, 31, 18:8, 1 Cor. 




1:16, 16:15). 



4. Godly seed vs. ungodly. 



5. Deut. 6:4-9 




a. God’s charter for Christian education.




b. Corporal punishment (Prov. 10:13, 13:24, 22:15, 23:13-





14, 26:3, 29:15). 



6. So family is basic unit of human society. 




a. Basic to other institutions (Chapter 31).




b. Key to a strong economy. 


B. The Two Families



1. Church and state both extensions of the family. 



2. State problematic in Scripture.




a. Scripture refers to civil rulers. 



b. And it distinguishes kings from prophets and priests. 




c. But no clear reference to God’s institution of a state





distinct from the family, though it does record God’s





ordination of the family (Gen. 2) and church (Ex. 19,





Matt. 16:18). 




d. Gen. 4:15, 9:6 refer to the family (cf. avenger in





Num. 35:19, 21, Deut. 19:12). 




e. So borderline between family and state not sharp.





i. Patriarchs, clans, elders.





ii. Ex. 18.





iii. Monarchy introduces new element, but 






ratified by family elders. 




f. God ordains the state (Rom. 13) as an advance in




complexity, but not with different powers. 




g. Rule develops differently in believing and 





unbelieving contexts (Gen. 4, 11, etc.)



3. Israel as a church and a state. 



4. NT church: analogous and different.




a. Conquers by love and persuasion, not the sword. 




b. Apostles, elders, deacons. 




c. Courts resolve disputes (I Cor. 5:1-6:8). 



5. Church and state: governments of two families, of Adam and




Christ. We are members of both. 



6. Questions: 




a. Should the state be Christian? Certainly. Everything





should be. 1 Cor. 10:31.




b. Should the state be governed by Scripture? Yes. 




c. Should the state recognize Christ as King? Yes, for





that is what he is. 

C. Other Views of the State



1. Early non-Christian Thought




a. Sophists: anarchy. 




b. Plato: totalitarian. 




c. Aristotle: tries to be more moderate.





i. Golden mean




ii. But the state is the partnership that 






includes all partnerships. 




d. Machiavelli: vs. ethical limitations on ruler. 


2. Social Contract Theory




a. Plato, Epicurus, Hobbes, Bodin, Locke, Rousseau,





Rawls, Gauthier, Rutherford. 




b. Government by contract among people. 





i. Historical or hypothetical? (Hume)





ii. Differences on state of nature, power of state 






following contract.




c. Seems like an empty vessel into which each philosopher





pours his conceptions. 




d. Rutherford: contract theory based on Scripture. 



3. Roman Catholic Thought




a. Follows Aristotle.




b. Follows twofold end. 





i. State rules for earthly happiness, by natural reason.





ii. Church rules for heavenly happiness, by faith and






revelation. 




c. Two independent spheres, but church is higher. 




d. Boniface VIII: church takes power in civil realm. 




e. Jacques Maritain





i. In a democracy, the church can show its






superiority in line with its true nature:






by persuasion.





ii. Church should not dictate to state. 




f. Objections





i. All of human life should be governed by God’s 






revelation. 





ii. Scripture does not warrant the Roman Catholic 






distinctions between nature and grace, natural 






reason and revelation, or the doctrine of the 






twofold end of man.





iii. Scripture does not record divine authorization for a 






“state” as defined by Aquinas, but only of the 






family.




iv. So Scripture does not distinguish between one 





institution limited to natural law, and another 





with access to the fullness of God’s revelation 





Scripture. 


4. Anabaptism (Schleitheim Confession, John Howard Yoder)



a. State is Satanic (Matt. 4, Rev. 13).



b. What of Rom. 13? 




i. Yoder: in context of 12:14-21, 13:8-10, mandates





suffering love amidst persecution. 




ii. The state is one of those persecutors.




iii. Ordered by God, but not ordained. 




iv. The servants (4) and ministers (6) are the 





Christians, not the civil magistrates. 




v. So the state has no authority from God. 



c. Reply




i. His view of 13:6 is convoluted, not closely related to




verse 4. 




ii. The law of love doesn’t conflict with the state’s 





authority. 




iii. Scripture does not teach that the state as such 





is an enemy of the Gospel. 




iv. The church does not bear the sword, so of course





their conduct differs from that of the state. 




v. Rev. 13 not about the state as such. The 





organizations there could be religious. 




vi. Gen. 9:6 authorizes force. 


5. Lutheranism: the two kingdoms.


a. As with Roman Catholicism, state governs the secular




life, by natural reason rather than Scripture, 




law rather than gospel. 



b. Lutherans recognize better than Roman Catholics the




extent to which sin can infect the workings of the




state. 



c. State has a genuine authority, but it is God’s “strange




work,” his “left hand.”



d. It is a post-fall institution (contrary to RC): uses forces




unleashed by the fall. 



e. We shouldn’t try to Christianize the state or unbelieving




culture. 



f. Problems




i. Natural revelation itself instructs people to worship





the true God. But Lutherans deny that 





government should instruct people to worship




God.




ii. Contrary to the two-kingdoms view, Christ rules





over nations. “Jesus is Lord” a political





statement. One kingdom. 




iii. Making the Bible authoritative for civil government





does not entail that government may try to





force people to believe. Scripture doesn’t 





give that responsibility to government. 




iv. Nor does a one kingdom view mean that civil





society should be governed by love and





forgiveness rather than force. 




v. Nor does a one-kingdom view mean that 





non-Christians are disqualified for rule. 





But faith does give special wisdom. 




vi. OT law restricts some manifestations of





false religion. In some ways this differs





from the new covenant. But all sin and





crime stem from false religion, so all





law enforcement restrains it. 




vii. Any genuine improvement in society comes





from true religion. 




viii. Lutherans have been accused of passivity





to civil injustice. This criticism is not altogether





fair. But it is important to be able to criticize





the state by biblical criteria. 




ix. Unclear why Lutheranism has been sympathetic





to Erastianism, unless by a general association





of rule in general with unbelief. 




x. Recall my criticism of Kline’s “common grace 





order.”




xi. In Scripture, justice is less “strange” than grace. 




xii. Cannot show that the state is an institution





distinct from the family. 



6. Calvin and Rutherford



a. Calvin follows two-kingdoms view somewhat, but





i. More positive view of the state as a blessing of God.





ii. Believes that the state must enforce both tables of






the Decalogue.





iii. Allows forcible resistance to injustice, led by 






lesser magistrates. 




b. Rutherford, Lex Rex




i. Government ordained by God, but ratified by






elders of the people. 





ii. When the ruler breaks contract, he may be 






overthrown on the authority of lesser






magistrates. 





iii. Hence, Calvinistic participation in revolutionary






struggles. 



7. Abraham Kuyper




a. Renaissance man. 




b. Christ king of all realms. 




c. Breaks with nature/grace contrast. 




d. Family, church, state, just distinct spheres, each





governed by God’s word. “Sphere sovereignty.”




e. Responsibilities of the state





i. compel mutual respect in society





ii. defend the weak





iii. collect taxes for national purposes.





iv. respect boundaries of other spheres (freedom).




f. State is post-fall. 




g. Works mechanically rather than organically. 




h. State and church





i. State under Scripture, but not a theocracy, since






no Urim, no direct access to God. 





ii. Government should protect the church.





iii. It should punish blasphemy, not as impiety, but






because it impugns the ground of the state.





iv. Should not extirpate false religion, since it is






incompetent to make theological judgments. 




i. Influence on later movements





i. Dooyeweerd





ii. Theonomy




j. I agree largely with Kuyper.





i. But his three spheres are too sharply distinct. 





ii. Should expect conflict. 


D. Should Churches be Politically Active? 



1. We have a commission to disciple the nations (Matt. 28:18ff).



2. The Bible speaks on all matters, including civil government




(1 Cor. 10:31). 



3. In democracies, we are all “lesser magistrates.” 



4. Not always easy to know who to support. Must weigh various 




issues. 



5. Should the church speak on political issues? 




a. Yes, for political issues are questions of morality. 




b. But application of the word to specifics is sometimes




difficult (e.g. laws of drunken driving). And





sometimes they are easy (e.g. abortion). 




c. Danger of being so caught up in political activism





that the church loses sight of Christ. 



6. Discussing individual candidates.




a. Tax exemptions at issue. 




b. But sometimes conscience may require taking a stand. 


E. Civil Disobedience and Revolution: limits to obedience



1. When the ruler requires us to sin against God, or forbids 




something God commands.



2. In some cases, especially emergencies, it is sometimes 




necessary to violate written laws so as to achieve higher 




social ends.



3. In some systems of law including that in the U. S., the only way 




to establish the unconstitutionality of a law is by means of a 




test case.



4. When the ruler himself violates the law, he is not immune from 




prosecution. “Lesser magistrates” should enforce the law 




against him.



5. Sometimes it is unclear as to who are “the governing authorities” 




of Rom. 13:1 (Viet Nam example). 


F. Operation Rescue: a Case Study



1. We do have an obligation to prevent the unjust destruction




of innocent life (Prov. 24:11). 



2. This obligation belongs to the whole church. A particular 




Individual may or may not be obligated to join a rescue. 



3. The battle for the unborn is a high priority today. 


4. If OR’s methods were the best way of rescuing the unborn,




then all Christians should support them.



5. Arguably, however, these methods were not best. Public




resentment led to more pro-choice influence. 



6. But it is not wrong to participate in this sort of civil 




disobedience. 



7. Last resort? But a particular baby may not have time to wait




for other remedies. 

XXXIII. The Fifth Commandment: Man and Woman


A. Men and Women in the Image of God



1. Aspects of “image” (Kline)




a. physical (Ps. 94:9) (control)




b. official (Gen. 1:26, 28) (normative)




c. ethical (Eph. 4:24, Col. 3:10, Lev. 19:2, Matt. 5:48). 

(existential)




d. Among these, no differences of sex. 



2. Scripture teachings




a. Both men and women are made in God’s image.





i. Gen. 1:27-28, 2:19-20, 23.





ii. Re-creation in the image of Christ belongs






to all believers without distinction (Gal.






3:26, 28, Col. 3:9-11).




b. Men and women are equally in the image of God. 





i. Does 1 Cor. 11:7 suggest otherwise? 





A. In OT, image and glory roughly







synonymous. 






B. Paul uses “image” only as a means







of leading to a focus on glory. 






C. Covering the head connotes







subservience to another







creature, so inappropriate to







a male prophet, appropriate to







a woman. 






D. So Paul’s point is not that the woman







does not image God, but that in







addition to imaging God she also







images man. 





ii. Does her subordination itself detract from her 
capacity to image God?
A. Men too are subordinate to others, 


without prejudice to the divine image. 

B. Jesus too (servant authority). 
C. So submitting—even to unjust authority 


(I Pet. 2:12, 19-25, 3:14-18) is itself


an aspect of the divine image. 




c. Sexual differentiation itself images God.




i. Human sexuality mirrors God's creativity.




ii. Love between husband and wife pictures God's 
love for his people (Ezek. 16, Hos.1-3, Eph. 
5:25-33), which begins with a love within the 

Trinity itself (John 17:26). 




iii. The covenant relationship between husband and 
wife (Prov. 2:17, Mal. 2:14) pictures the 
covenant relation between God and man. 




iv. Scripture describes God both in male and in 
female terms, though the overwhelming 

preponderance of imagery is male. 




v. The very submission of the woman also images 

God.




d. Men and women equally represent God. 




i. Dominion: vassal lordship. 





ii. Cf. Great Commission.





iii. Related to doctrines of sonship, inheritance. 





iv. In these matters no sexual distinction, though






there are authority relationships in the






family and church. 





v. Individually, women have special authority over






children (Ex. 20:21), other women (Tit. 2:4),






managing a family business (Prov. 31:10-31),






over everyone as prophets (Judges 4:4, Acts 
2:17, 21:9, I Cor. 11:5, 10 ). 





vi. Stephen Clark: authority can be based in 

submission (Matt. 8:9, I Cor. 11:10). 


B. Men and Women in the Family



1. Wife as homemaker




a. Not an absolute principle, but a biblical emphasis. 




b. Gen. 1:27-28: filling and ruling parallels female and male. 




c. The one-flesh union that defines marriage leads to





childbearing. Cf. Mal. 2:15. 




d. Curses and blessings after the fall. 




e. Eve’s name. 




f. Centrality of childbearing (Ps. 127:3, Matt. 19:13-15).




g. Education of women (I Tim. 5:14, Tit. 2:4). 




h. Division of labor in Prov. 31, Tit. 2:5 (but 1 Tim. 3:4-5). 




i. Not demeaning to women: this area is as important as





anything more typically done by men. We should





honor women by honoring this work. 




j. Physical differences confirm this emphasis. 



k. Single parenthood and working mothers not 





ideal for young children. 



2. Submission of wife to husband (1 Cor. 11:3-5, Eph. 5:23). 




a. The woman’s “desire” in Gen. 3:16. 




b. Tit. 2: focus on strengthening the family. 


C. Men and Women in the Church



1. Some negatives




a. Scripture does not say that women may not teach.




b. Scripture does not say that women may not teach men. 

(Acts 18:26)




c. Scripture does not say that women may never speak in a 

church meeting (I Cor. 11:5).




d. Scripture does not say that women can teach only under 

divine inspiration (Titus 2, Acts 18:26). 




e. Scripture does not say that women may teach in informal 

settings, but not in Lord’s Day worship (1 Cor. 11:5). 


2. 1 Cor. 14:33-36



a. Women excluded from the weighing of the prophets.




b. This is a judgment of the ruling authorities of the church.




c. So the conclusion follows that women are excluded





from the eldership. 



3. 1 Tim. 2:11-14




a. “Teach” usually refers to official, authoritative teaching. 




b. So, again, what is forbidden to women is the office of 

elder. 



4. These passages leave open some other possibilities.




a. An office giving authority to teach women. 




b. Women deacons.



5. Are these restrictions only for local situations? Paul explicitly




says no (1 Cor. 14:33, 1 Tim. 2:13-15). 



6. Gal. 3:28: does not remove these distinctions in all contexts. 



7. Why does Paul deny to women the office of elder? 




a. Adam was created first, Eve to be his helper. 




b. Eve was first deceived, so she is disqualified from being




Adam’s official teacher. 




c. In the mystery of federal headship, these relations 





continue into later generations. 




d. Since the church is an extended family, relations in the





church should mirror those in the home. 




e. This “exclusion” sets women free for other ministries. 



8. Women teach within the “general office” (Col. 3:16, Acts 18,




Titus 2, Heb. 5:12).




a. Important that we hear the word, not only from the





teaching office, but from one another generally.




b. Often, general-office teachers can provide teaching





beyond what special-office teachers can





provide. 




c. So I see no reason why elders may not ask unordained





people to preach or teach, including women. 




d. Important to use all the gifts of the body for edification





(Rom. 12, I Cor. 12-14, and Eph. 4:1-16). 




e. Clearly the insights of women are of great help to 





the church, both men and women. 




f. So women may do anything in the church that unordained





men may do. 



9. Argument for women deacons




a. a serving office, not a teaching office. 




b. In Scripture, women much engaged in ministry of mercy.



10. Vs. William Webb’s “trajectories.”




a. Violates authority, sufficiency of Scripture. 




b. Important to maintain the position of Scripture and of





the historic church. 


D. Women as Adult Sunday School Teachers: a Case Study



1. “Sunday school” can mean many things. 


2. Acts 18:24-28 like an adult Sunday school class. 



3. Guidelines




a. The use of women in such roles should not confuse 





people about the authority structure of the church. 




b. Submission to the session important. 




c. But there should be no quotas. Women have other 





things to do that are just as important. 


E. Men and Women in the Workplace



1. Not all women are called to marriage and motherhood. 



2. Some are called to other occupations.




a. Deborah (Judges 4-5)




b. Women prophets (Joel 2:28, Acts 2:16-17, 21:8-9,





1 Cor. 11:4-16). 




c. Homemaking base, with many other tasks (Prov. 31).



3. In the workplace, rules of servant leadership prevail,”to regard 
the dignity and worth of each other, in giving honor to go one before another; and to rejoice in each other's gifts and advancement, as their own” (WLC 131). 



4. We should not expect or promote 50% participation of women in




all occupations. 




a. Physical differences still significant. 




b. Women rightly forego careers for marriage and families. 




c. In general (despite Deborah), women should not be





placed in military combat roles.





i. Physical limitations.





ii. Sexual temptation. 



5. No reason why women should not serve in government. 
XXXIV. The Fifth Commandment: Equalities


A. Introduction



1. All people are equal before God.



2. But all are not the same.



3. We must respectfully accept both the equalities and the




Differences. 


B. The Nations in Scripture



1. We all belong to one race (Acts 14:26).



2. But different nations play different roles in God’s plan




(Gen. 9:20-27, 10, 11:10-32). 



3. Division of the nations in Gen. 1-11. 



4. Blessing promised on all in Abraham (Gen. 12:2-3).




a. Spiritual equality between Israel and its great





enemies (Isa. 19:22-25). 




b. Law isolates Israel, but that too is for a witness





(Deut. 4:5-7). 




c. Jesus reaches out to Gentiles (Matt. 12:18-21, 





8:5-13, 15:21-28, 28:18-20). 




d. God pushes the apostles to do the same (Acts 10:1-33,





Gal. 2:11-14). 




e. Paul, apostle to the Gentiles (Acts 9:15). 




f. The choir of nations (Rev. 5:9, cf. 7:9). 



5. Controversy over circumcision, the law (Acts 15:1-35). 



6. So there should be unity in Christ among people of




all national backgrounds (Gal. 3:28). 



7. Unity among people with different gifts (Rom. 12:3-13,




1 Cor. 12: 4-31, leading to 1 Cor. 13). 



8. So important to “regard the dignity and worth of each other, in 




giving honor to go one before another; and to rejoice in each 




other's gifts and advancement, as their own,” especially




with people very different from ourselves. 


C. Slavery



1. Introduction




a. History of slavery in the US.




b. ‘ebed and doulos





i. vassals of the covenant





ii. servants of Christ





iii. servant-leaders





iv. bondservice (below) 





v. employment



2. Foreign Slaves (Deut. 20:10-11)




a. War captives from distant cities, or bought (Lev. 25:44-





46).




b. No termination to bondservice. 




c. General mandate of kindness.




i. Fourth commandment.





ii. Ex. 21:26-27.




d. After the theocracy, however, nothing stands in the





way of the abolition of this practice. 



3. Hebrew Slaves (Ex. 21:1-11, Lev. 25:39-55, Deut. 15:12-18).




a. Perhaps not really slavery (Lev. 25:39).




b. But it does involve a sale (Ex. 21:2, Deut. 15:12), for





debt. 




c. Terminated after six years (Ex. 21:2, Deut. 15:12). In





Lev. 25:40, the termination is the Jubilee.




d. But the slave may voluntarily adopt permanent





slavery (Ex. 21:5-6, Deut. 15:16-17). 



e. Gifts on release (Deut. 15:13-14) to celebrate freedom





and perhaps for the former slave to begin a trade. 




f. No division of existing families. Those who marry as





slaves may be reunited when their terms of





service expire (Ex. 21:3-4). 




g. So the goal is freedom, unlike other forms of slavery.




h. Not binding in the new covenant, but perhaps a model





for us in some ways. “Debt-relief apprenticeship.”





i. Family centered.





ii. Second childhood. 





iii. Deals with poverty compassionately.





iv. Less need for prisons. 



4. Greco-Roman Slavery




a. Through war, debt, birth.




b. Duties





i. More domestic than agricultural.





ii. Sometimes very responsible positions: 






keeping financial records, etc. 





iii. Poets, philosophers. 




c. Masters sometimes freed slaves; slaves could purchase 





freedom. 




d. NT counsels obedience (Eph. 6:5-9; cf. Col. 3:22-4:1)





even to cruel masters (1 Pet. 2:18). 




e. It also counsels seeking freedom when possible (1 Cor. 





7:21). 




f. Counsel to masters.





i. Set them free when possible (Philem. 16).





ii. Stop threatening (Eph. 6:9, Col. 4:1). 





iii. Servant leadership here too: undermines the






whole basis of slavery. 



5. Slavery in the American South




a. From kidnapping, a capital crime in Scripture (Ex. 21:16,





Deut. 24:7).




b. Hideous conditions of transport.




c. Separated families.



d. Education often forbidden.




e. Based on unbiblical racist theory.




f. No planning for freedom. 




g. Christian slaves not treated as brothers and sisters.





i. Segregated worship.





ii. Servant leadership rare. 




h. African-Americans deserved reparation. 




i. Instead, emancipation brought segregation,





discrimination. 




j. What can yet be done?





i. Lawsuits against those who profited from






slavery; but that is difficult to ascertain.





ii. Affirmative action






A. But that creates a stigma on those 







helped.






B. And injustice to those disadvantaged. 






C. Can lead to diminished standards. 




k. Positively





i. With decrease of segregation and discrimination,






gaps between blacks and whites are 






narrowing. 





ii. Free markets lead businesses to see blacks as






a consumer base. 




l. So best policy now may be





i. Allow the free market to reward genuine 






qualifications and achievement.





ii. Provide for those of all races who cannot afford the 






basic necessities of life.





iii. Maintain law and order in all strata of society, 






without racial discrimination.





iv. Preach the gospel as God intended, as a message






for all races and nations. 


D. Prejudice



1. Literally, judging or evaluating someone before such judgment is 




appropriate.



2. Principle of “two or three witnesses” emphasizes fairness




of judgment (Deut. 17:6, 19:15, Heb. 10:28). Same rule in




NT church (Matt. 18:16, 2 Cor. 13:1, 1 Tim. 5:19). 



3. So vs. prejudice (1 Tim. 5:21), partiality (James 2:4, 3:17). 



4. “Innocent until proved guilty” in moral, spiritual judgments. 



5. But in judgments of ability, competence, the burden of proof is




reversed. Test first (1 Tim. 3:10). 



6. Does group membership ever disqualify? 




a. Yes, e.g. Muslims applying for church membership. 




b. Right to be suspicious of people because of groups





they belong to? 





i. Muslim example. 





ii. Profiling: stopping people with certain descriptions. 






Caution in some neighborhoods. (Jackson,






Koch). 





iii. But no individual should be considered guilty






apart from evidence. 



7. But Christians should take risks to bring the Gospel to 




unbelievers (1 Cor. 9, 2 Cor. 11:23-28. 


E. Racism and Sexism in Current Debate



1. Oppressor/oppressed axis of most all discussion today.



2. Uses of “racism”




a. Hatred





i. Sinful and irrational to hate someone because of






gender, race, nationality, etc. 





ii. Probably rarer than many suppose. More likely: 




b. Hating a group because of perceived wrongs done 





by them. 





i. Hatred is wrong, even when charges are true. 





ii. We should not hold all members of a group






responsible for what some have done. 





iii. Actual resolution of problems can be difficult.




c. Belief that one group is inferior to another. 





i. Directed against a whole group, this is irrational.





ii. Many different kinds of superiority, inferiority.





iii. Intelligence difficult to evaluate. 





iv. Morally, all are fallen, in need of redemption. 





v. As for abilities, all are necessary to all of us. 




d. Not wrong to believe that one group is more able than





another in a specific respect. But even these





differences should not be held against individuals. 




e. Particular present grievances.





i. e.g. Illegal aliens, Mafia, war criminals, terrorism.





ii. Scripture says that some national groups do






reach peaks of wickedness, divine judgment.





iii. People often call such judgments racist, but they






also protest, e.g., border security as “anti-






Hispanic.”





iv. We should be honest about those sins that 






each group is disproportionately involved in.





v. But we should, again, not hold individuals





responsible for group sins. 




f. Responses to racial division. 





i. Believe that intermarriage is wrong.






A. No biblical basis. 







1. Scripture opposes religious 








intermarriage.







2. But inter-ethnic union occurred








often. 






B. But situational considerations. 





ii. Belief in racial separation. 






A. No biblical basis.






B. But may be warranted in some cases







(Israelis, Palestinians, e.g.)





iii. Opposition to bilingualism, etc. Shouldn’t






be disparaged as racist. 




g. Choices and actions: associating with people like 





ourselves. 





i. Not necessarily sinful. 





ii. Probably this (not hatred) is the






reason churches tend to be





of one race/nationality. 





iii. Scripture doesn’t require racial







quotas. But:






A. In evangelism, we should







be willing to abandon







our preferences to 







win others to Christ. Some







must press the envelope. 






B. The importance of welcome. 




h. Discrimination: generally wrong. But some exceptions:




i. Family business





ii. Schools of one race or one gender





iii. Refusal to enter high crime areas




i. Race and gender should be secondary issues. Our





identity should be in Christ. 


F. Minorities in the Reformed Churches


1. The church should reach out to all nations.



2. “But the PCA is only one denomination.”




a. Denominations are unscriptural. 




b. If the PCA is a church, as it claims, it must reach out to





all. 




c. A Reformed church ought to be better qualified to reach





all nations. 



3. Reasons for failure:




a. Historically, the Reformed movement has been a 





movement of scholars, and has appealed to the





better educated. 




b. Reformed churches tend to disparage emotions. 




c. The minimalist aesthetic hinders communication with





some cultures. 




d. Some have made racist statements (e.g. Dabney). 




e. Tendency to regard tradition (as well as Scripture)





as absolute and changeless. 




f. The tradition of “learned ministry” discourages minorities





from seeking pastorates. 





i. Good to maintain learning, but this is not among






the biblical requirements for ministry. 





ii. NT church leaders not trained in liberal arts. 





iii. We never insist on such standards on the mission






field. 





iv. But the US today is also a mission field. 





v. I suggest more flexibility. 


G. The Disabled



1. Christians need to learn how to communicate with the disabled. 



2. Ideally, the church is in a better position than government to 




determine who needs help, and what kind of help they need. 



3. Disablement in gospel terms




a. All people are made in the image of God. 




b. Disablement is part of the curse that comes after the fall. 



c. But the curse affects all of us, not just those who are 





severely disabled. 




d. Sin itself is a disability, from which we cannot escape 





apart from God’s absolutely free grace. 




e. In the Old Testament God has a special concern for the 





disabled (Lev. 19:14, Ps. 34:18, Isa. 35:3-6). 




f. Jesus’ healings show his concern with physical healing as 





with the healing of all other dimensions of human life. 




Jesus spent much of his time with the disabled (Luke 




5:12-13, 14:15-24).  




g. The disabled remind us of our own disablement. That may





lead us to turn away from them, but it should turn us





back to God. 

XXXV. The Sixth Commandment


A. Basic Thrust


1. God is the Lord of life.



2. Death sums up the wages of sin. 



3. Redemption brings life.



4. We need to choose life (Deut. 30:19-20). 



5. Life and death are God’s business. 



6. WLC 135-136.




a. Cheerfulness is required!




b. Love of life from the heart. 



7. Ratzach: meaning clarified by manslaughter texts. 




a. Requires care for possible destruction of human life.




b. Any kind of wrongful killing, killing of the innocent. 



8. The teaching of Christ, Matt. 5:21-26.




a. vs. anger




b. priority to reconciliation




c. So murder begins in the heart. 




d. Church involvement (Matt. 18)




e. When hate and anger are purged away, only love 





remains.



f. So the sixth commandment broadly includes the law





of love (1 John 3:14-16). 


B. Love, Vengeance, Self-Defense



1. Love for enemies (Ex. 23:4, Lev. 19:18, Prov. 24:17, Rom. 12:20




(Prov. 25:21-22)). 



2. Mosaic law extends the commandment to “strangers” (Lev. 




19:34).



3. NT extends covenant community to all nations (Luke 10:25-37).



4. Vs. seeking vengeance: leave it to God (Lev. 19:18, Gen. 4:23-




24, Prov. 20:22, 24:29, Rom. 12:14-21). 


5. But in cases defined by the law, God appoints the family-state




to execute his vengeance (Rom. 13:1-7; cf. Gen. 9:6, Ex. 




21:23-25). 



6. Does Matt. 5:38-42 prohibit self-defense? 




a. Anabaptists say yes. 




b. But the situations are not physical attacks. 




c. Scripture does justify self-defense in Ex. 22:2-3.




d. What this passage prohibits is, not self-defense, but 





vengeance.





i. Pharisees had applied law of talion to individual






vengeance. 





ii. Jesus prohibits vengeance in this situation,






as do texts discussed earlier. 





iii. God has set us free to love. He will handle the






area of vengeance. 





iv. This is a gospel response, which God can use






to bring the offender to Christ. 

XXXVI. War and Punishment


A. Theories of Punishment



1. Punishment puts teeth into the concept of authority. 



2. Deterrence




a. Punishes the offender as an example to society. 




b. Deut. 13:11, sacrifices. 



3. Reformation




a. Punishment is to reform the offender. 




b. 1 Cor. 5:5, 2 Cor. 2:5-11, Prov. 22:15.




c. Vs. the current social opposition to corporal punishment.



4. Restitution




a. Punishment is to restore the victim. 




b. Ex. 22:1-12.




c. Usually double (strict justice); sometimes four- or fivefold. 



5. Restraint




a. To keep the offender from offending again. 




b. Rare in Scripture, though “cut off” may sometimes refer to 
exile (Ex. 12:19, 30:33, 38, 31:14). 




c. Main motivation for imprisonment today. 



6. Taxation




a. Making offenders supplement the government budget.




b. The rationale of speed traps. 




c. Not found in Scripture. 



7. Retribution




a. Punishing the offender simply because he deserves it. 




b. Basic to Scripture (talion), but often dismissed in modern 

times as barbaric. 



8. Observations




a. Hard to draw all of these together into a single theory.




b. They point in different directions when we try to develop





specific punishments.




c. Unless they are based in retribution, all are unjust. 





i. Without a standard of justice, one can punish 






innocent people for the deterrent value. 





ii. We need a standard as to who deserves a






program of reform. 




d. But without God, how can one argue for justice? 




e. So punishment presupposes Christian theism. 


B. Prison



1. Biblical punishments




a. restitution (single, double, or more)




b. capital punishment (sometimes with ransom provision)




c. beating (Deut. 25:1-3, Prov. 19:29). 




d. Hebrew slavery




e. City of refuge provision




f. Marriage as penalty for seduction (Ex. 22:16-17). 



g. Some laws don’t have penalties attached (e.g. Ex. 23:3-

5). 




h. Judges had flexibility, e.g. with beating. 



2. No prison terms as penalties in Scripture, though that is the




common thing today. 




a. In Scripture, people were put in prison to await trial.




b. Or to put them out of sight for an indefinite period. 




c. Prison terms a modern humanitarian development.





i. To reduce capital and corporal punishment.





ii. To encourage reform (“penitentiary,”






“correctional facility”). 



3. The prison system is a failure. 




a. The recidivism rate.




b. Schools of crime. 



4. Alternatives




a. More emphasis on restitution. 




b. Decriminalization of much drug use. 




c. More corporal punishment (Singapore). 




d. More consistent use of capital punishment




e. Special treatment for career criminals



5. Until society’s attitudes change, some imprisonment is




necessary.




a. Judges and juries should have this option. 




b. Violent criminals should be kept off the streets. 



6. Christian prisons have had some success. 



7. Ministry to prisoners, recently released persons, and their 

families is important. 


C. Capital Punishment



1. For maybe 20 crimes in Scripture, so clearly the sixth 

commandment was not understood to oppose it. 

a. Capital penalties for false religion based on Israel’s


special status.

b. Other capital penalties could be satisfied by ransom


(Ex. 21:30, Num. 35:31-32).

c. But murder is a special case: there is to be no 


ransom for it (Gen. 9:6, Num. 35:33). 


i. This antedates the Mosaic law. 


ii. Strict justice.


iii. Based on man as the image of God. 

d. NT does not repeal the death penalty (Acts 25:11,


Rom. 13). 



2. Objections




a. Generalized view of the sanctity of life.





i. Equating murderers and victims.





ii. Extending to animals, but not the unborn. 





iii. Assumption that death is the end of 






existence. 




b. The death penalty does not deter.





i. The chief issue is retribution, not deterrence.





ii. Statistics on swift and sure execution are rare.





iii. But in Singapore, the penal system seems to






discourage violent crime. 




c. Inequitable administration.





i. I supported the Supreme Court’s 1972 abolition of 






most death penalty statutes for this reason.





ii. But I and the court believe that there has been






much improvement since that time. 




d. Use against innocent people (some cleared by DNA 

evidence).

i. This has certainly happened in past ages, even


in biblical times; but Scripture does not


see this as ground for abrogation. 

ii. Odd that the advent of a new evidentiary


tool would lead to more skepticism about


the penalty. We are now in a position to


be fairer than ever. 

iii. Again, death is not the absolute end. Injustice


will be exposed and overturned in God’s


judgment. 


D. War


1. The result of sin (James 4:1). 


2. Goal of history is peace (Isa. 2:4, 9:6-7, 11:6). 



a. Special honor to peacemakers (Ps. 46:9, 120:6-7, Matt. 

5:9). 




b. Solomon, not David, built the temple (1 Chron. 22:18-19, 

28:3).




c. Jesus Prince of Peace (Isa. 9:6-7). 




d. New covenant not advanced by the sword (Matt. 26:52, 

John 18:1-11, Eph. 6:10-20). 




e. War as metaphor for the Christian life (2 Cor. 10:3, 1 Tim. 

1:18, 2 Tim. 2:4, 1 Pet. 2:11). 




f. The gospel will provoke violence (Matt. 10:34-38, Rev. 

11:7, 12:7, 17, 13:7, 19:19).




g. But the Christian should relate to his enemies nonviolently





(Ps. 34:14, 1 Pet. 3:11, Rom. 12:19, 21, 14:19). 




h. Compassion important, even in war (Amos 1:11; cf. Ps. 

68:30.)



3. But war sometimes necessary in a fallen world.




a. God gives the sword to the civil magistrate (Acts 25:11, 

Rom. 13:4). 




b. He enables the devout warrior to prevail (Ps. 144:1). 




c. Soldiers should not extort, but may remain in the





army (Luke 3:14). 




d. Centurions positive figures (Matt. 27:54, Luke 7:9, Acts 

10:2, 22, 35). 


4. War in the OT




a. Abraham rescued Lot by a military force (Gen. 14:13-16).




b. Israel’s wars in Canaan (Deut. 20).





i. Herem war






A. Total destruction of all people and property.






B. Fulfills God’s promise.





ii. Against “cities at a distance”






A. Offer of peace (=enslavement)






B. If offer rejected, kill males, enslave







women and children.






C. Enjoy the plunder





iii. Both of these are holy wars.






A. Priest promises victory.






B. Ritual cleansing.






C. Liberal deferments. 





iv. Neither of these is a model for modern wars. 


E. Pacifism



1. From Anabaptist view of the state.



2. Applies nonviolent principles to civil states. 



3. Weak in its view of the warfare in the Old Testament. 




a. God never commanded divorce, except in the rare





situation of Ezra 10.




b. But he rebuked Israel for their slowness in driving





out the Canaanites (Judg. 2:1-5). Cf. 1 Sam. 15:16.



4. They appeal to church fathers.




a. Generally the church fathers do not oppose





military force as such. 




b. They oppose the use of pagan oaths. 




c. They pray for the success of the Roman 





army, crediting it with the achievement





of peace and order. 



5. Argument that one should not kill a fellow Christian on




the other side. 




a. Persuasive argument.




b. But this is like executing a professing Christian





who has committed murder. 


F. Just War Theory


1. Natural law approach.



2. Aristotle, Cicero, Stoics, Augustine.



3. Criteria (for entering and prosecuting a war)




a. Just cause





i. Only defensive wars (Holmes).





ii. Preventive war acceptable (Brown). 





iii. Siege war in Deut. 20. 




b. Just intention





i. rather than economic gain, conquest, ideology.





ii. Latter two may have figured in Israel’s wars. 





iii. Revolutions, world wars. 




c. Last resort





i. Expresses Scripture’s preference for peace.





ii. But the Iraq war shows how difficult it






is to tell when the last resort has been






reached. 




d. Formal declaration





i. US Constitutional requirement.





ii. Official, not anarchic. 




e. Limited Objectives





i. Not in World War 2.





ii. American Civil War. 




f. Proportionate means





i. Good to avoid unnecessary killing (Deut. 20:10-11, 

Amos 1:3, 11, 13.)





ii. Viet Nam vs. Gulf War I. 





iii. Hard to judge how much force is needed to 

achieve an objective. 





iv. Once war begins, it is easier to cut back than to






add. 




g. Noncombatant immunity





i. Generally a desirable goal. 





ii. Often impossible in modern war. 





iii. Corporate principle: people die for the sins of






their leaders. 




h. Comparative justice





i. Pacifists would argue that the goal of a war is






not worth the loss of even one life.





ii. Hard to quantify the value of lives otherwise. 




i. Possibility of Success





i. Best not to fight a lost cause. 





ii. But sometimes there is no alternative. 





iii. Difficult to measure the spirit of a 






nation as a factor (e.g. American revolution).




j. Good faith in treaties and agreements





i. Generally a good rule (Amos 1:9). 





ii. But there is a place for deceit in war: see






ninth commandment.   

4. Just war theory, then, leads to valuable discussions about the 



ethics of war, but it is rarely if ever definitive. Even its criteria 



are often problematic and difficult to apply to real situations. 


G. Some Thoughts from Scripture (from principle of the sanctity of life)



1. There may indeed be wars in which a Christian cannot 




conscientiously participate. Conscientious objection to




particular wars should be allowed. 



2. Nothing in Scripture contradicts the idea of a pre-emptive strike. 



3. Distinction between civilian and military very rough. 



4. Humane gestures desirable. (e.g. British offer of evacuation.)



5. Scripture does not, however, try to micromanage 




humanitarianism. 

H. Nuclear War and Deterrence



1. I’m not able to say that such weapons are never appropriate.




A case can be made for the use of nuclear bombs in 




World War II. 



2. It is also justifiable to have nuclear weapons as a deterrent. That




kept the cold war from becoming hot. 




a. Alternatives (nuclear freeze, unilateral disarmament)





would also have been risky.




b. Moderate restraints in US arms-building were not 




reciprocated. 




c. Treaties did not help much.





i. Their provisions (until Reagan) only slightly






retarded the build-up.





ii. The US had no confidence that the USSR would






keep their agreements. 




d. An anti-ballistic system would have helped.





i. But the USSR considered it provocative.





ii. Technological difficulty is still formidable. 




e. No scientific consensus on the consequences of 





nuclear war (nuclear winter, etc.).

XXXVII. The Sixth Commandment: Protecting Life


A. Abortion


1. Ex. 21:22-25




a. Premature birth view





i. In case A, “no harm” to either mother or child. 




ii. In case B, harm to one or both. 





iii. So the text is pro-life. 




b. Miscarriage view





i. In case A, child is killed, but no harm to mother. 





ii. If mother killed (case B), a more severe penalty. 





iii. Sounds like a more pro-choice interpretation.






A. Because the penalty for killing the 







mother worse than for killing







the child. 






B. So the mother is a person, the child less.





iv. JF: no. 






A. Difference in penalties does not mean 







difference in personhood (cf. 21, 32).






B. More significant: a legal protection 







for pregnant women. 





v. So on this interpretation too, the text is pro-life.




c. Later Kline View





i. Case A: “no harm” to the child, but the blow kills






the mother. In Case B, the child dies. 





ii. The two penalties are the same: liability to death.






The fine in 22 is a ransom for the striker’s






life. 





iii. Another strongly pro-life interpretation. 





iv. Kline’s comment on Middle Assyrian laws. 



2. Ps. 139:13-16




a. Personal pronouns suggest that David was a person




before his birth. 




b. Biblical pattern: speaks of unborn children as persons,





never as non-persons (Job 31:15-18, Ps. 22:9, Hos. 





12:3 (cf. Gen. 25:23-26, 38:27-30). 



3. Ps. 51:5




a. David traces his sin back to his conception.




b. Follows biblical pattern above.




c. More: to be a sinner you must be a person. 



4. Judges 13:3-5




a. Samson’s mother must keep the Nazarite requirements





before he is born. 




b. To be a Nazarite you must be a person. 



5. Luke 1:35




a. The incarnation took place at Jesus’ conception, not his 





birth.




b. So from conception, he was the second person of the 





Trinity. 




c. He shares this, like all our experiences (Heb. 2:17-18). 



6. The Doctrine of Carefulness




a. Scripture tells us to guard against even the possible 





destruction of human life.




b. So even if the above argument is only 85% certain, 






we should avoid abortion. 




c. Gottfried illustration. 



7. Scientific Evidence




a. Genetic uniqueness. 




b. Life-system dependence. 




c. But children after they are born are also life-system





dependent. 




d. No way to pinpoint a time during gestation at which





the fetus becomes a person. 




e. Scientific evidence, then, supports our biblical argument.




f. But it cannot function alone (as in natural law theory),





because personhood is an ethical category.




g. Deriving personhood from scientific evidence is a 





naturalistic fallacy. 



8. Can Abortion Ever Be Justified? 




a. Hard cases: rape, incest, mother’s life.




b. Sympathize with the difficulty.




c. But we must treat unborn children as those already





born. 




d. Justified only when the life of the mother in danger,





as in ectopic pregnancy. 



9. Our Obligation to Help the Weak and Helpless 



a. Lev. 19:16, Ps. 41:1, 72:12-14, 84:3-4, Prov. 24:11, Isa. 





1:17, 58:5-7, 9-10, Amos 4:1, Luke 10:30-37, Acts 





4:34-37, 2 Cor. 8:1-15, 9:1-15, Gal. 2:10.



b. The unborn are the weakest, with no voice.




c. Their foes are formidable.




d. Even their own mothers often turn against them





(Ps. 27:10, Isa. 49:15).




e. We should take on the world, though it requires





God-given courage. 



10. Defending the Unborn in the Present Social Context




a. A pro-life consensus developed into the 1980s. 




b. But in the late 1980s, “pro choice” became 





a slogan of the women’s liberation movement. 




c. Pro-abortion forces have become extreme: opposed





even to parental notification, opposed to adoption





in some cases. 




d. The Christian should respond in grace.





i. Concrete help for mothers with problem






pregnancies.





ii. “You don’t have to kill your baby.” 




e. Important to act: demonstrations, teaching, 





intelligent voting. 


B. Death



1. In Scripture, physical, spiritual, eternal. 


2. Adam’s life began with divine inbreathing (Gen. 2:7).



3. So cessation of breathing is usual biblical criterion




of death (Job 9:18, 27:3, Ps. 104:29, 137:17, Dan. 10:17, 




Hab. 2:19, Matt. 27:50, Mark 15:37, Luke 23:46, John 19:30, 




Acts 5:5, 10). Irreversibility assumed. 



4. In modern medicine, criterion is usually something like UDDA:




“An individual who has sustained either (1) irreversible 



cessation of circulatory and respiratory functions, or (2) 




irreversible cessation of all functions of the entire brain, 




including the brain stem, is dead.”




a. Breathing, circulation, and brain functions interdependent. 




b. This criterion supplements the biblical breathing





criterion, showing when loss of breath irreversible.




c. These functions must be natural, not artificial. 




d. Irreversibility is technology dependent. 


C. Killing and Letting Die



1. Letting die not always right. 




a. We are letting many die every moment, in one sense. But





that is not necessarily sinful.




b. Nor rescuing one drowning person and letting the other 





die.




c. But in some cases this is murder. Bashian illustration. 



2. We are not obligated to prolong the process of dying.



a. Attempts to prolong physical life will ultimately fail. 




b. It can be right to give up your life for another, or to





undertake dangerous missions. 



3. When is it right to allow someone to die? When he is dying.




a. What is dying? A condition in which medical help is unable 





to restore circulation, respiration, and brain activity to 





normal functioning.




b. Dying in this sense is not death, nor terminal illness. 




c. Hard to discern. Physicians can help, but even they





are not infallible. 


D. Care for the Sick and Injured: reasons for withholding care.



1. We may choose to relieve suffering even when that shortens




life. 



2. Expensive, burdensome treatments (“heroic, extraordinary.”)




Phil. 1:20-24. 



3. We must judge best use of scarce resources. 


E. Euthanasia



1. =Mercy killing, killing someone for his own good, especially




to end a life judged to be of low quality. 



2. Hard to make judgments about quality of life. Joni




Eareckson Tada. 



3. So quality of life should not be made a standard of who should




live and die. 



4. We have some freedom to determine what medical care to




give to dying patients; but we have no freedom to kill them. 



5. Terri Schiavo




a. Neither dead, nor dying, nor comatose, nor terminal.




b. She was severely handicapped, not ground for death. 




c. The severely disabled can contribute to the lives of others. 


F. Suicide



1. Excluded as murder. 



2. Biblical examples (Abimelech (in effect, Judges 9:52-54), Saul (1 




Sam. 31:3-51), Ahithophel (2 Sam. 17:23), Zimri (1 Kings 




16:18-19), and Judas (Matt. 27:3-5). All of these came to this 




end through disobedience to God. 



3. Others asked for their lives to end and God refused: Moses 




(Num. 11:12-15), Elijah (1 Kings 19:4), and Jonah (Jonah 




4:1-11). Implies these were not godly requests. 



4. Understand, counsel suicidal persons




a. Sometimes related to physical causes (my friend as




illustration).




b. Suicide not unforgiveable sin. 



5. Laying down one’s life for others is not suicide (John 15:13). Not




wrong to decline medical treatment to avoid burdening 




others.


G. Health and Safety



1. Alcohol




a. Scripture speaks positively of the use of wine (Ps. 104:15, 





Eccl. 10:19, Isa. 55:1, John 2:3-11, 1 Tim. 5:23,





Lord’s Supper), even of its capacity to “cheer.” 




b. But Scripture also warns against abuse (Prov. 20:1, Isa. 





5:11, 22, 28:1, 56:12). 





i. What is the abuse? Addiction (Isa. 5:11, 22, cf. 






1 Cor. 6:12). 





ii. Also inappropriate use for the situation (Lev. 10:9,






Proverbs 31:4-7). 





iii. Certainly also drinking and driving. 



2. Tobacco




a. Brings some pleasure, but not as beneficial as wine. 




b. Does not change behavior as alcohol does. 




c. But major dangers for the smoker himself (and




to second-hand smokers). 




d. Foolish to begin smoking. 




e. But difficult to quit. Some have good reasons to postpone





quitting. 




f. vs. description of Reformed theology as a smokers’ 





movement.



3. Drugs




a. Similar problems to alcohol, sometimes worse. 




b. Civil government right to restrict their sale. 




c. But wrong to try to ban them entirely.





i. cf. prohibition.





ii. The war on drugs quite unsuccessful. 




d. Treat like alcohol.




e. But don’t put people in jail for possessing small amounts.




f. Think creatively here. 



4. Food, Drink, Exercise



a. Generally good to attend to such things.




b. But not a top priority in Scripture. 





i. Paul endangered his physical health (2 Cor. 11:16-






33). 





ii. Typical of saints (Heb. 11). 

H. The Environment



1. Biblical environmentalism (Job 39-40, Ps. 104:11-30, Jonah 




4:11, Matt. 6:26-30)




a. God cares for the earth.





i. Tending the Garden (Gen. 2:15). Servant






leadership!





ii. Resting the land (Ex. 23:10-11, 2 Chron. 36:20-21).




b. Animals, too, have the breath of life. We should




be kind to them (Ex. 20:10, 23:5, 12, Deut. 22:4, 25:4, 





Prov. 12:10, Jonah 4:11, John 10:11.)




c. Man dependent on the environment for his own life. 




d. Cultural mandate (Gen. 1:28) Can’t fill the earth and 





take dominion if we exploit and ruin it. 



2. Vs. Secular environmentalism




a. Reject pantheistic nature religions. The earth is not





our mother or father. 




b. Scripture does not teach that all forms of life are equal. 





i. Doesn’t mean, though, that we should always






choose human industry over preservation






of species. 





ii. Hard to make these decisions in an age of ideology.

XXXVIII. The Seventh Commandment


A. Broader meaning: faithfulness to God as our husband. 


B. Marriage



1. Sex fundamental to human life. 




a. Prominent among other human distinctions. 




b. Urge for sexual relations deep and powerful. 




c. Qualifies mankind to carry out cultural mandate





(Gen. 1:27-28). 



2. So marriage is a creation ordinance (Gen. 2:23-24). 




a. “Leave” = begin a new household, new authority





structure. Normative.




b. “Cleave,” “Hold Fast,” not primarily sexual





(Ruth 1:14, 2 Sam. 20:2). To maintain the company of 





another person, in loyalty to him (situational).




c. “One Flesh” sexual, existential. But also implies





nurture (Eph. 5:28-31). 



3. Marriage is a covenant (Ezek. 16:8, Mal. 2:14).




a. A relationship governed by oath, so appropriate to





solemnize in a ceremony. 




b. Not “just a piece of paper.” Responsibilities essential.




c. Only long-term commitments are suitable for raising




children, maintaining a family. 




d. An image of the divine covenant (Jer. 3:6-10, Ezek. 16, 





23, Hos. 2-3).




e. Even in paganism, a parallel between idolatry, sexual





sin (Rom. 1). 




f. So adultery is covenant treason. One who would cheat on 





a spouse would also cheat on God.




g. Positively, marriage is an image of redemption. (Gen. 





3:15, 21, Isa. 62:5, Hos. 2:14-20, Eph. 5:25-33,





1 Cor. 6:15-20, 2 Cor. 11:2.)





i. Jesus’ first miracle—blessing of wedding feast






(John 2:1-11). 





ii. Jesus’ own wedding feast (Matt. 22:1-14, 25:1-13,






Rev. 19:6-9). 




h. So adultery not only covenant treason, but a rejection of 





divine grace. 



4. Within this perspective, other biblical teachings fall into place.




a. A believer should not marry an unbeliever (Gen. 24:1-4, 





27:46, Deut. 7:3-4, Ezra 9-10, 1 Cor. 7:39, 9:5, 2 Cor. 





6:14-18). 




b. An elder must be “above reproach, the husband of one





wife” (1 Tim. 3:2). 




c. Older widows, too, supported by the church (1 Tim. 5:9). 



5. Goodness of Marriage




a. Those who forbid it are evil (1 Tim. 4:1-3). 




b. No suggestion in Scripture that church leaders should be





unmarried.





i. To the contrary, priests, Levites, and apostles had 






the right to marry (1 Cor. 9:5). 





ii. Some advantages to singleness in ministry






(1 Cor. 7, 9).





iii. But not everyone has the give of celibacy,






and God calls non-celibates (1 Cor. 7:7).





iv. Singleness may be a divine calling, for






a time or for life (Matt. 19:12, 1 Tim. 5:3-10).





v. But the rule is marriage (1 Tim. 5:14).




c. Sex in marriage a good thing.





i. Not dirty or morally degrading. 






A. In the law, emissions of semen and







menstrual fluid are unclean.






B. But cleanliness is not primarily a 







moral category. 






C. Bearing a child also leaves one







Unclean (Lev. 12:1-8). 




ii. Sometimes inappropriate to holy






matters (Ex. 19:15, 1 Sam. 21:4-5, 1 Cor. 






7:5). 





iii. But much Scripture extols sexual pleasure in






marriage (Gen. 26:8, Proverbs 5:18-19, Song 






of Songs).





iv. Sexual obligation (opheile).




d. Scripture mentions both arranged marriages and





marriages based on love (Gen. 2:23, 28:1-30, 





1 Sam. 18:20-29, 2 Sam. 11). 


C. Polygamy



1. OT rather tolerant of it.



2. But Jesus makes plain this was not God’s intention from the




Beginning (Matt. 19:1-12). 



3. 1 Tim. 3:2 also condemns polygamy, since elders are not subject 




to a different morality from other believers. 



4. In one sense polygamy is adultery; but Scripture does not




So stigmatize it. 



5. But the church does not excommunicate polygamists, though 




they exclude them from church office (1 Tim. 3:12). 



6. Reason: you can’t just stop being a polygamist. 


D. Prostitution



1. Also tolerated in the OT to some extent (Gen. 38, Judg. 16:1-3).




No command in the law forbidding men to visit prostitutes. 



2. But women who are prostitutes treated very negatively (Prov. 



7:10-20). A woman found to have been a prostitute 




before marriage was stoned to death (Deut. 22:20-21). 



3. This intensifies the critique of Israel as a spiritual adulteress.




She is not only an adulteress, but a prostitute. She sought



other lovers (Ex. 34:15-16, Deut. 31:16, Judg. 2:17, 8:27, 33, 




1 Chron. 5:25, Ps. 73:27, Isa. 1:21, Jer. 2:20, 3:1, 6-14, 




Ezek. 16:15-58, 23:1-49, Hos. 2:1-13). 



4. So the wisdom teacher emphasizes that young men should




shun them (Prov. 7:10-20, cf. 5:1-23, 6:20-35, 7:6-9, 9:13-




18, 23:27-28). Adultery/prostitution is the opposite of




wisdom: Lady Wisdom vs. Lady Folly. 



5. Whoring as synecdoche for all sin (Num. 15:29). Broad meaning




of the seventh commandment. 



6. In NT, violates our relation to Christ (1 Cor. 6:15-17). 


7. But not unforgiveable. Rahab “the prostitute” (Josh. 2:1, Heb. 




11:31, Jas. 2:25) became a hero of the faith (Heb. 11). 


E. Homosexuality


1. Scripture condemns it: Gen. 19, Lev. 18:22,




20:13, Rom. 1:24-27, 1 Cor. 6:9. 



2. Gay exegesis




a. Inhabitants of Sodom only violated hospitality customs.





i. Lot thought otherwise: “great wickedness.”





ii. Offered his daughters.





iii. Jude agrees (verse 7) that Sodom’s sins were






sexual. 




b. Laws ceremonial, not moral.




c. Concerned only with certain kinds of homosexuality.




d. Or with accompaniments, or with motivations. 




e. No biblical evidence behind these interpretations. 



3. What’s wrong with homosexuality? 




a. If either partner married, it is literally adulterous. 




b. Marriage is heterosexual, and sex limited to marriage. 




c. In Eph. 5:22-33, the difference between man and





woman is crucial to the marriage relation. 




d. Pragmatic reasons





i. Homosexual community abounds in promiscuity,





violence, suicide, depression. 





ii. STDs (Rom. 1). 





iii. Though these problems found in other






communities also. 



4. Act and Orientation




a. For many, orientation is a matter of degree. 




b. If “homosexual orientation” is a strong pattern of 





temptation, it is not wrong in itself. We should





be sympathetic, helpful. 




c. If “orientation” refers to lust, a desire to break God’s law 





(see discussion of lust below), then it is sinful in itself.



5. Can this sin be overcome? See Chapter 15. 1 Cor. 6:11. 



6. Vs. Gay agenda. Not parallel with civil rights. 



7. Ministry to AIDS patients. 


F. Incest



1. Lev. 18:1-18 prohibits sexual relations between close




Relatives by blood or marriage.



2. Today the issue is genetic defects and disabilities. But that




is not mentioned in Scripture. 



3. In Scripture, the issue is “uncovering nakedness,” violating




family intimacy. 


G. Pedophilia



1. In Bible times, people married younger than today. 


2. Some advantages in that: in teenage years sexual desire




is high, and marriage is God’s answer. 



3. Otherwise, kids taken advantage of by older people. 



4. The Roman Catholic scandals




a. Nothing in Scripture or Catholic theology requires





celibate clergy. The rule should be dropped.




b. The Roman church must adopt a biblical position





on homosexuality. 




c. But remember that the problem is not limited to the





Roman church. 


H. Fornication (1 Cor. 6:18)



1. Porneia broader than “adultery.” All sexual uncleanness. 




a. Includes seduction (Ex. 22:16-17, Deut. 22:29).




b. Otherwise, a woman found to have had sex before





marriage was considered in the same class





as a prostitute (Deut. 22:13-21). 




c. So this includes all premarital sex. 




d. The only remedy for sexual desire is marriage





(1 Cor. 7:9 and 36-38). 



2. Scripture judges this severely (1 Cor. 6:18-20). 


I. Lust



1. Necking, petting, masturbation, etc. not explicitly mentioned in 



Scripture. 



2. Best discussed under the category of lust (Matt. 5:27-28). 



3. What is lust?




a. Not sexual desire as such. 



b. Not general recognition of someone’s attractiveness. 





Biblical writers often note this (Gen. 29:17, 1 Sam. 





16:12, 25:3, 2 Sam. 11:2). 




c. Nor just imagining sexual relationships, though there are





dangers here. 




d. Nor is sexual temptation necessarily lust. One can be 





tempted without sin, as Jesus. 




e. Lust is specifically the desire to break God’s law in sexual 





matters.



4. Unlikely that the above activities can be carried on without lust. 



5. But God redeems and forgives (Hos. 14:4-7, 2 Cor. 11:2, Eph. 




5:26-27.  




Rev. 21:2). 
XXXIX. The Seventh Commandment: Divorce and Remarriage


A. God hates divorce (Mal. 2:14-16). 



1. So divorce never ideal, always a failure.



2. But God makes provision for it in some cases. 




a. “For their hardness of heart” (Mark 10:5).




b. Even when there are valid grounds, nobody is





obligated to divorce. 




c. But in that case, divorce not sinful. 


B. Deut. 24:1-4



1. The protasis (1-3)




a. Two divorces




b. Made official by certificate



2. The apodosis (4): she may not return to her first husband. 



3. Why may he not take her back? 



a. Defilement by adulterous second marriage. 




b. Vs. marrying and divorcing at will. 



4. Significance




a. One case law regulating one situation.




b. Neither commands, nor prohibits, nor encourages,





nor discourages divorce explicitly. 




c. But a subtle anti-divorce subtext: don’t underestimate





the problems. 

C. Matt. 5:31-32, Mark 10:2-12, Luke 16:18, Matt. 19:3-9

1. Main point: divorce invalidates remarriage (like Deut. 24:1-4).


2. Remarriage after divorce is adulterous, by either partner and



by subsequent partners. 

D. The Exception of Matt. 5:32 and 19:9

1. Mark and Luke are silent on this, perhaps because the 



legitimacy of divorce for adultery was taken for granted.



a. In the OT, adultery a capital crime.



b. In Jer. 3:8 and Hos. 1:9, God divorces Israel for adultery. 



c. Adultery in the OT was a capital crime: divorce by death




(Lev. 20:10). 


2. Problem: the word in 5:32 and 19:9 is porneia, not moicheia. 



a. Porneia is a broader term, designating various kinds




of sexual sin. 



b. But all these sins are adulterous when committed by a 




married person. So practically, the two terms are




interchangeable in this context. 



c. Even lust (evidenced in masturbation or the use of




pornography) is adulterous in marriage. 



d. Porneia  also has figurative meanings (Num. 14:33, Isa. 

1:21, Heb. 12:16) designating non-sexual sins. 

i. But these are not in view here.

ii. Since Jesus’ view on divorce is considered


restrictive (Matt. 19:10-11).


E. Remarriage After Divorce for Sexual Immorality



1. The exception in Matt. 19:9 applies both to divorce and to




remarriage. 




a. One subject, one verb.




b. And if the divorce is legitimate, it cancels the former





marital obligations. 



2. It applies both to guilty and innocent parties. Here the remarriage




does not defile the divorced parties. 


F. I Cor. 7:10-15



1. 10-11 simply repeat Jesus’ teaching that believers should not 

divorce, and, if divorced, should not remarry. Paul does not

mention the exception of Matt. 5:32, 19:9. 



2. 12-15 raises a new subject: mixed marriages. 



a. “I. not the Lord” does not disclaim inspiration. 




b. Believer should not initiate divorce.




c. 14: presence of the believer sanctifies the marriage and





children.



3. Verse 15




a. Not “desertion,” precisely, but divorce initiated by the





unbeliever. 





i. Could be very informal in those days.





ii. Not necessarily sanctioned by the state. 




b. The believer not “enslaved,” i.e., not bound by the





marriage obligation. 





i. He need not contest the divorce.





ii. He may seek whatever state sanction is required.





iii. He may remarry. 




c. Relevance to marriages of believing partners. 





i. For abusing a spouse, the church may institute






formal discipline, and, if necessary,






excommunicate.





ii. The marriage then is a mixed marriage. 





iii. Then 1 Cor. 7:15 applies. 




d. The issue is not whether the unbeliever has 





“deserted” in some literal sense, but whether he





has in effect (formally or informally) divorced




his believing spouse. 




e. Such a divorce has occurred when it is evident that





the unbeliever has renounced his marriage vows. 





(I put the emphasis here, rather than “dissolution





of the one-flesh relationship” of the PCA Report.)




f. So, e.g., spouse abuse can lead to a legitimate divorce. 




g. But this should be a last resort. 

XL. The Seventh Commandment: Reproduction

A. Birth Control



1. Natural law argument




a. Sex leads to reproduction, so we should never 





interrupt the natural process. 




b. Not persuasive. Should we never allow hair to





grow long? 



2. The Bible encourages large families 




a. Cultural mandate (Gen. 1:28)




b. Conception is a gift from God (Gen. 4:1, 29:31, 30:22, 

Judg. 13:3, 1 Sam. 1:5, Ps. 113:9, Isa. 54:1). 




c. Barrenness is a curse (Gen. 11:30, 25:21, Ex. 23:26, 

Deut. 7:14). 




d. Large families are a blessing (Ps. 127:3-5).




e. Centrality of the family to God’s redemptive purposes.




f. Economic importance of the family (eighth commandment).



3. Does the Bible, then, implicitly forbid birth control? 




a. The cultural mandate does not require every individual





to have children. 




b. If God calls some to singleness, he may well call others





to be married, but to have less than the maximum 





number of children possible. 




c. Rejection of a divine blessing? That is not always wrong





(long hair, wealth). 




d. Rejection of God’s way of extending the kingdom? Again,





this is a corporate project, not an individual one. 

Some may contribute much to it without having 

children.



4. But the burden of proof is on those who choose not to have 

children. There are many bad reasons for making this

choice. 



5. Overpopulation argument invalid




a. The issue is economics, not density of population as such.




b. Overpopulation argument assumes that children are





only consumers, not producers of wealth. 




c. Children born to Christian families are more likely to





be part of the solution than part of the problem. 


B. Means of Birth Control


1. Roman Church: only rhythm method.




a. But why do they permit even this, if reproduction is





an essential purpose of sex? 




b. Natural/artificial distinction morally irrelevant. 



2. But we should avoid means that are abortive, including pills,




IUDs, morning-after pills, abortion. 



3. No objection to rhythm, condoms, diaphragms, in cases




In which birth control itself can be justified. 


C. The New Reproduction



1. AIH, artificial insemination by husband. No ethical issues. 



2. AID, artificial insemination by donor.




a. Adultery, because third party involved? I think not,





because there is no sexual intimacy. 




b. Problem of donation.




i. Begetting children without intending to






support them.






A. Adoption analogy.






B. But that would limit situations in







which this can happen. 





ii. Masturbation as the means of donation. 



3. SM, surrogate motherhood.




a. Not adultery, because no physical intimacy.




b. But problem of bonding. 



4. IVF, in vitro fertilization.




a. Often involves killing embryos, and that is wrong. 




b. As a technology, has some valid uses. 


D. Genetic Manipulation and Playing God



1. Playing God




a. Trying to usurp his prerogatives—wrong.




b. Imaging him as vassal kings—right. 



2. Discussion of this requires a disciplined 




examination of what God’s prerogatives are. 




a. What areas of research has God in effect





rules off limits? 




b. I know of no biblical principle that rules





out study and manipulation of





the human genome. 




c. Indeed, mastery of our own bodies is





certainly part of taking dominion





of the earth. 



3. Clear, specific biblical principles




a. Any genetic research or procedure that intentionally 

destroys unborn human life is wrong.




b. Same for any research or procedure that creates human 

beings with an abnormally high risk of injury, disease, 

or premature death.




c. Genetic manipulation should not be used intentionally to 

create human embryos that lack the power to achieve 

full human potential (e.g. “spare parts”). 


d. We should not be any more suspicious of genetic 

remedies than we are of other medical procedures. 




e. Similarly, we should be no more suspicious of genetically 

engineered foods than we are of any other new 

developments in nutrition.




f. If genetic engineering can be used (safely!) to improve 

certain kinds of intelligence or skills in people, or to 

improve the possibility that such gifted people will be 

conceived, we should accept that as a good thing.

i. No difference between this and other means of


enhancing human life.

ii. But in a world where people have such advantages,


we will need to be especially compassionate


to those who don’t have them. 




g. No principles of Scripture forbid introducing genes from 





other species into human beings as long as the 

changes are beneficial and safe.



4. In general, then, no problems with genetics that don’t arise in 

other medical contexts. 


E. Stem Cells



1. “Pluripotent” stem cells taken from dead embryos. 




a. Wrong to kill embryos for this or any purpose. 




b. Wrong to use stem cells from already-dead





embryos in a way that encourages further





killing. 




c. Current research on removing stem cells without





killing the embryo—desirable. 



d. Bush administration policy. 



2. Other possible sources of pluripotent stem cells.




a. Fusing skin cell with egg cell.




b. Umbilical cord blood. 



3. Stem cells from adults.



4. Support moral options. 


F. Cloning



1. Good reasons to oppose it now




a. Research into the cloning of humans today involves 

destruction of many fertilized eggs and embryos.




b. As of now, the process of cloning as performed on 

animals produces a high risk in the clones of birth 

defects and other serious health problems.




c. It is hard to imagine a good motive for creating a clone of 

oneself. 

i. Immortality

ii. Reproducing one’s talent, virtues, personality. But


these are partly nurture-dependent. 

iii. Making a perfect copy of someone else. Same. 



2. But there is one good motive at least:




a. Having a child with the genetic material of one marriage





partner, when the other is unable to contribute.




b. Desire to avoid involvement of third party (AID, SM). 



3. And it is possible that in the future cloning may become as




safe as normal reproduction. 



4. Given the scenario of 2-3, I don’t think cloning would 




necessarily be wrong. Arguments to the contrary:



a. “God has restricted the right to govern human 

reproduction.” Well, of course God governs 

everything. But where has he said that he forbids 

cloning? 




b. “Cloning is an unnatural process.” But as we have seen





other unnatural processes are biblically





acceptable. 




c. “Cloning is creating, while natural reproduction is 

begetting.”





i. Not clear that creating is in every sense denied






to humans. 





ii. God has created the original genetic material, and






the original breath. Even if we are able to






clone, we will not usurp God’s original creation






of life. 




d. “A cloned child is given an identity not freely chosen by 

him.” (CFHMP). 

i. Nobody can become a great pianist (e.g.) without


his consent. 

ii. But none of us freely chooses his identity. 




e. “Even when carried out with the best motives, the cloning 

process uses  a technique that has been perfected at 

the loss of much human life, the destruction of human 

embryos.”

i. This is the most persuasive argument, in my view. 

ii. But I don’t think it is ultimately sound. Cf. gun


analogy. 

XLI. The Eighth Commandment


A. Presuppositions



1. Private Property




a. Ultimately, all creation is God’s. 




b. But he gives us dominion of the earth as stewards.




c. God gives property to specific nations, individuals. 




d. Scripture affirms property rights of people (1 Kings 21:3-6, 

Acts 4:37, 5:4, Acts 12:12, 16:14-15, 21:8). 




e. Else the eighth commandment would have no meaning. 



2. Work Ethic




a. Cultural mandate, Sabbath, toil after the fall. 




b. vs. laziness, idleness (Prov. 6:6-11, 12:24, 27, 15:19,





2 Thess. 3:6). 




c. The apostles’ example (2 Thess. 3:7-10). 




d. Work the antithesis of theft (Eph. 4:28). 





i. Work replaces theft as means of sustenance.





ii. Redemption turns thief into benefactor. 


3. Forms of theft



a. Property theft, normally requiring double restitution (Ex. 

22:4, 7).




b. Kidnapping or man-stealing, a capital crime (Ex. 21:16, 

Deut. 24:7, 1 Tim. 1:10). 




c. Swindling (Jer. 22:13-17, Amos 8:4-6, Hab. 2:9-12).




d. Stealing from widows and orphans especially heinous 

(Matt. 23:14). 




e. Defrauding employees (James 5:4).




f. Land theft (Isa. 5:8).




g. Unjust weights (Lev. 19:35, Deut. 25:15).




h. . Misleading someone for economic gain (Prov. 20:14). 




i. Even when hungry (Prov. 6:30-31). 



4. Broader meanings




a. Stealing affection (2 Sam. 15:6). 




b. False prophets, who steal God’s word from the people 

and proclaim their own words as God’s (Jer. 23:30). 




c. False religious leaders as thieves and robbers (John 

10:1).  




d. Merchandising in the Temple (Matt. 21:13).




e. Robbing God of tithes and offerings (Mal. 3:8, cf. Josh. 

7:11). 


B. Intellectual Property


1. Laws in this regard often oppressive to churches. 



2. Do not break the law as it stands, but consider changing it. 



3. The basis of copyright law




a. Utility, not morality.




b. Biblical writers constantly violate the notions on 





which these laws are based. 




c. If copying were theft, copyrights would never expire. 




d. Usually justified as means of encouraging free expression.





i. But why give advantages to this industry and not 

others?





ii. And does it really help? 




e. Renting for limited use 

i. a legal tangle. Is that just?

ii. Rentals laws in other areas based on moral 


considerations. 



4. The reasonable use of technology




a. Given the non-moral basis of copyright, negotiation





should be possible, as with VCRs. 




b. Should make allowance for reasonable copying.




c. Encourage non-copy-protected products. 


C. Tithing



1. Robbing God?



2. Various tithes in OT. 



3. Not a tithe on wealth, or even on income generally, but on 

agricultural produce.



4. Limited to the Theocracy in Canaan? But Abraham paid tithes




to Melchizedek, who anticipates Christ. Can we give to




Christ any less? 




a. NT doesn’t command the tithe explicitly.




b. Its main emphasis: giving should be





i. Voluntary and cheerful (2 Cor. 9:7-8)





ii. Generous (Acts 4:34-37)



5. “How much should I give?” 




a. Don’t make the tithe as a requirement for believers.




b. But it should at least be considered a minimum. How





could any less be considered “hilarious giving?”


D. Taxation



1. Was the head tax of Ex. 30:11-16 the only means to support



the civil government in Israel (Rushdoony)? 




a. This is taken in a census.




b. Purpose is religious, not civil. 



2. Judges made their living as everyone else. 



3. Monarchy brings transition.




a. God promised kings among Abraham’s descendants





(Gen. 17:6, 16; cf. 35:11).




b. Deuteronomy legislates concerning kings (17:14-20).





i. Warns them not to accumulate horses and wives.





ii. But monarchy is expensive (army, lifestyle). 




c. Samuel’s warning (1 Sam. 8:11-18)





i. Much of what the king acquires here is necessary






to his function. 





ii. But the people will feel it as oppressive. 



4. Scripture prescribes no maximum tax, but does consider




some taxes oppressive (1 Kings 12:4, 12:12-24, chap. 21).




A monarch steals when he takes property over and above 

that standard tax without compensation, and when he 

singles out individuals to make this sacrifice, rather than 

distributing the burden fairly. 



5. Jesus (Matt. 22:17-22) and Paul (Rom. 13:6-7) taught Christians




to pay taxes to Caesar, though Caesar supported the



emperor cult. 



6. Today




a. US federal government has gone far beyond its 





constitutionally mandated functions. 




b. The law should recognize our obligations to God and





family over the state. 




c. In general, however, taxation is not theft. 


E. Boycotts


1. 1 Cor. 8-10



2. A strategy, not a norm required of all Christians. 


F. Financial Responsibility



1. To families, church, state, ourselves. 



2. Jesus’ teaching (Luke 14:28, Matt. 25:14-30).



3. vs. coveting (Luke 12:13-21): see next chapter, tenth 

commandment.


G. Gambling



1. Arguments against



a. It can be linked to the worship of fate or chance.

b. It can be psychologically addictive (1 Cor. 6:12). 

c.It can involve covetousness. 

d It can be a waste of time and money, hence a cause of 

poverty. 

e. can be thought of as a substitute for useful work. 

f. Even where legal, it often falls under the control of 

organized crime. 



2. Reply




a. These arguments strong, especially (d), which is





linked to others. 




b. But there are cases when none of these conditions





applies. 





i. The office football pool.





ii. Buying a lottery ticket. 

XLII. The Eighth Commandment: Wealth and Poverty


A. Wealth


1. A blessing of God (Deut. 8:18, 29:9, Josh. 1:7-8, 1 Kings 2:2-3, 2 

Chron. 26:5, 31:21, Ps. 1:3, 112:1-3, Mark 10:29-30). 




a. Abraham, Job, David were wealthy. 




b. Feasting in the OT. 




c. Wealthy people ministered to Jesus




d. God provides all things to enjoy (1 Tim. 6:17). 



2. A snare




a. Jesus’ warnings (Matt. 6:19-20, 24, 19:24, Luke 12:13-21, 

16:19-31). 




b. Apostles (1 Tim. 6:9-10, 17, James 5:1-6). 



3. The biblical ideal: not poverty, but 

a. godliness with contentment (1 Tim. 6:6; cf. Prov. 30:8, 

Matt. 6:11). 

b. generosity (Matt. 19:21, Acts 2:44-45, 2 Cor. 8-9, Eph. 

4:28). 


B. Poverty in the Covenant Community



1. Exhortations to care for the poor (Deut. 15:7-8, Ps. 41:1,




Prov. 14:34, 19:17, 31:9, Isa. 1:16, 3:13-15, 10:1-2,



11:1-4, 58:6-12, 2 Cor. 8-9, Gal. 2:10, Jas. 5:4. 



2. A major theme in Scripture: study terms like poor, needy,




widow, orphan, oppressed.




a. Job 5:15-16, 20:10, 19, 24:4, 9, 14, 29:12, 16, 30:25, 

31:16, 19, 34:28. 




b. Psalms 9:18, 10:9-14, 12:5, 14:6, 34:6, 35:10, 37:14-15, 

etc.




c. Much of the critique of the wealthy is for lack of





compassion to the poor (Matt. 19, Luke 16).




d. True religion (James 1:26-27). 




e. To minister to a poor Christian is to minister to





Jesus himself (Matt. 25:31-46). 



3. Who are the poor? 




a. Not sluggards or busybodies (Prov., 2 Thess. 3:6-12).




b. But compassion does not await proof of worthiness





(Luke 10:25-37). 




c. Usually poor by circumstances beyond their control.




d. Especially oppression by the rich. 




e. Denied a voice, they cry to God. So these are, in effect,





the remnant.



f. Poor in spirit—even David (Ps. 40:17, cf. 70:5, 86:1, 

109:22, Matt. 5:3). 


4. In this sense, “God is on the side of the poor.”



5. Compassion and justice




a. To relieve unjust oppression is justice. 




b. Best to do this, courts should be unbiased (Ex. 23:2-3,





Lev. 19:15). 



6. Other ways of relieving poverty




a. Family





i. Parents care for children, vice versa.





ii. Inheritance, unhindered by taxes. 




b. Seventh-year release (Deut. 15:1-4)




c. Kinsman-redeemer (Lev. 25:25, Ruth)




d. Tithes




e. Interest-free charitable loans (Lev. 25:36-37, Deut 15:8). 




f. Gleaning (Lev. 19:10, 23:22)





i. Benefit to the poor, through work.





ii. cf. Goodwill Industries, Habitat for Humanity




g. Hebrew slavery




h. Work ethic (2 Thess. 3:10). 




i. Financial wisdom (Prov. 24:27). 




j. Massive sharing (Mark 12:42-43, 2 Cor. 9:7, 1 John 3:17,

esp. Acts 2:34-37, 44-45, 4:32, ). 

i. Not communism (state ownership of


means of production)


A. Purely voluntary.


B. Recognizes private ownership (Acts 4:32,



5:4). 

ii. But practically speaking, mutual ownership. 




k. Hospitality (Rom. 12:13, 1 Tim. 3:2, Tit. 1:8, 1 Pet. 4:9).





i. Not primarily entertainment, but allowing people






to live in your home.





ii. Often traveling Christian teachers (2 John 10,






3 John 9-10), so orthodoxy becomes an






Issue. 




l. Not a needy person (Acts 4:34, cf. Deut. 15:4). 





i. The poor continue with us, however (Deut. 15:11,






Matt. 26:11). 





ii. So benefits to the poor conditional on the church’s






faithfulness. 

C. World Poverty



1. Priorities




a. “Especially the household of faith” (Gal. 6:10).




b. The Good Samaritan found opportunity (Luke 10:25-37).




c. So we should help when God brings needy people into





our lives from outside the faith. 




d. But today, we know so much about needs around the 





world.





i. Vast numbers who don’t have enough calories to 






live.





ii. Many dying of preventable diseases. 



2. Causes of World Poverty




a. Unequal distribution of natural resources. (But some





of the wealthiest nations have few resources:





Japan, Germany, Taiwan). 




b. Population density (same here)




c. Ethical and religious failure





i. Work ethic





ii. Future orientation




d. Consumption by rich nations





i. e.g. consumption of beef






in western countries. 






A. If less, then less production of grain







or higher surpluses. 






B. Not clear that it would be cheaper







to the third world. 





ii. Multi-national corporations using cheap labor






A. But if they left, more unemployment.






B. If they stayed and paid higher wages,







goods would have higher prices,







also in the third world. 






C. If they lowered prices to the third world,







that would discourage local







production and create permanent







dependence.






D. Food for work (Sider) would limit the 







economic options of the people. 





iii. So no reason to assume that wealth in one






part of the world causes poverty elsewhere.




e. Bad government





i. fraud, corruption, tariffs, resistance to outside 






investment, restricting dissemination of 






information, political authoritarianism, socialism 






and other ideologies.





ii. But some oppressive governments compatible with






growing economies (China). 




f. No simple answer. 



3. What can be done? 




a. By the church





i. Ministering, especially to poorest.





ii. Education





iii. Establish communities in poor areas.





iv. Petition government to allow trade on 






equal basis. 




b. By government





i. Free the economy





ii. Bring those who oppress the poor to account (Dan. 






4:25).





iii. As last resort, provide for the family of Adam. 

D. Economic Systems



1. Marxism




a. Scripture requires recognition of private property. 




b. Collapse of USSR, impoverishment of Cuba, North





Korea, defeat economic argument. 




c. Drive toward world conquest, international destabilization.




d. More compassionate? 





i. Some short-term gains in equalization, mainly by






reducing holdings of the wealthy. 





ii. Literacy in Cuba.





iii. Equally selfish: the way to accumulate benefits 






is political, not entrepreneurial. 



2. Moral argument for capitalism (Novak, Gilder)




a. Also selfish motivations. 




b. But entrepreneur must meet the needs of others. 



3. Scripture




a. Vs. totalitarianism, anarchy. 




b. Between these, many options. 




c. Affirms private property. 




d. I tend to vote conservative, but wish conservatives 





put a higher priority on the poor. 


E. Homelessness



1. Poverty at its worst. 



2. Causes




a. By choice




b. Rejection of straight values



c. Government policy: rent control, zoning laws, etc. 




d. Poverty



3. Remedies: 




a. Work, training




b. Evangelization




c. Comprehensive change in lifestyle

XLIII. The Ninth Commandment


A. Basic Thrust



1. Context of legal testimony




a. In Lev. 6:1-7, false witness is a form of theft. 




b. Legal witnesses held sway over life and death





(1 Kings 21:13, Matt. 26:60-61, Acts 6:13-14). 





i. Witness to a capital crime must cast the first






stone (Deut. 17:7).





ii. False witness receives the penalty he sought






to impose on another (Deut. 19:16-19).




c. So like the eighth, this one emphasizes the 





importance of the integrity of the court system. 



2. General concern with truthfulness in the covenant community




a. Lying connected with this commandment (Hos. 4:1-2). 




b. General biblical polemic against lying (Ps. 12:2, 31:18, 

63:11, 101:7, 119:29, 163, Prov. 6:17, 19, 12:22, 

13:5, 19:5, 9, Zech. 8:16, Eph. 4:25, 1 John 2:21, Rev. 21:27, 22:15).




c. Satan a liar and the father of lies (John 8:44).




d. Lying characteristic of the unregenerate





(Prov. 18:8, 26:22, Rom. 1:25, 3:8-18, 2 Cor. 4:2-4, 2 

Thess. 2:9-12). 




e. Gossip and slander (Ps. 15:3, Prov. 11:13, 16:28, 20:19, 

25:23, 26:20, Rom. 1:29-30, 2 Cor. 12:20, Gal. 5:19-

20, 1 Tim. 5:13, 3 John 10, Jude 9).




f. Judging rashly (2 Sam. 16:4, 19:24-28, Matt. 7:1-3, John 

9:2). 




g. Twisting someone’s words (Matt. 26:61, John 2:19). 




h. The power of the tongue to do evil (Gen. 11:7, Rom. 3:13-

14, Jas. 3:2-10). 



3. Witnessing is what we are (Isa. 43:10, 12, Acts 1:8, John 18:37,




Rev. 3:14). No command to witness!



4. So true witness is a broad perspective on the whole Christian 

life. 


B. Must we always tell the truth? 



1. Augustine, Murray: yes, because truth is sacred. 



2. But the ninth commandment has a particular relationship




in view: the neighbor, the body of Christ (Eph. 4:25). 


3. Not all untruths are lies




a. Mistakes




b. Parables and other fictions




c. Hyperbolae




d. Social flatteries




e. Strategy in games




f. Jokes (as long as nobody gets hurt, Prov. 26:18-

19)




g. Sleight of hand, special effects




h. Edifying misdirection (Luke 24:28)



4. A lie is a word or act that intentionally deceives a neighbor in 

order to hurt him.



5. But what is a neighbor? 




a. The Jews tried to narrow the concept (Luke 10:25-37).



b. But Luke 10:25-37 does not universalize it, but extends





it to those who need help and are willing to give it. 




c. Not everyone is a neighbor





i. Thieves and murderers





ii. Military enemies



6. So in many passages of Scripture, deception is treated




positively




a. Ex. 1:15-21, the Israelite midwives in Egypt.

b. Josh. 2:4-6, 6:17, 25, Heb. 11:31, James 2:25, Rahab’s 

deception. Note that apart from what Rahab told her 

countrymen, even hiding the spies amounted to a 

deception.

c. Josh. 8:3-8, the ambush at Ai. As John Murray 

recognizes, God himself authorized this deception.

d. Judg. 4:18-21, 5:24-27, Jael and Sisera. 

e. 1 Sam. 16:1-5, Samuel misleads Saul as to the reason for 

his mission. 

f. 1 Sam. 19:12-17, Michal deceives her father’s troops.

g. 1 Sam. 20:6, David’s counsel to Jonathan.

h. 1 Sam. 21:13, David feigns madness. 

i. 1 Sam. 27:10, David lies to Achish.

j. 2 Sam. 5:22-25, another military deceit.

k. 2 Sam. 15:34, Hushai counseled to lie to Absalom.

l. 2 Sam. 17:19-20, women deceive Absalom’s men.

m. 1 Kings 22:19-23, God sends a lying spirit against Ahab.

n. 2 Kings 16:14-20, Elisha misleads the Syrian troops.

o. Jer. 38:24-28, Jeremiah lies to the princes.

p. 2 Thess. 2:11, God sends powerful delusion so that his enemies will believe a lie.




q. In these passages, there is deceit, and there is harm




done, but not to a neighbor. 



7. Murray’s response




a. In some, like (b), God commends what was accomplished





without commending the lie. JF: But what Scripture





commends is her concealment of the spies. 



b. In (e) it is legitimate to withhold the whole truth from





someone, but not to mislead. JF: Question is 





whether we may withhold truth in order to create





a mistaken impression. 




c. In (c), we are not obligated to act consistently with the





misinterpretations of our actions by others. JF: 





Presupposes an unpersuasive distinction between





words that mislead and actions that do. 




d. JF: None of these explanations shows why God himself





leads people astray in (m) and (p). 



8. Hodge’s approach: we may lie except where there is a clear 




obligation otherwise. 




a. This puts the burden of proof on the wrong side. 




b. Hodge gets most of his obligations here from natural





law rather than Scripture. 



9. Kline: these are examples of “intrusion.” We may not imitate 

them.

a. Scripture does not distinguish two different ethics. 

b. What of just war and capital punishment? If they are


intrusive, it would seem that intrusion can be


normal. 



10. JF: we are justified in deceiving enemies when they violate




God’s law. 




a. Especially when they seek innocent life. 




b. The obligation presupposes the relationship (Eph. 4:25). 




c. WWII dilemma: Christian, SS, Jews





i. No tragic moral choices. 





ii. Christian should deceive the SS, if possible. 


C. Protecting Others’ Reputations



1. Principle of two or three witnesses (Deut. 17:6, 19:15; cf. Heb. 

10:28, Matt. 18:15-20, 2 Cor. 13:1, 1 Tim. 5:19). 

a. You may, often must, overlook a neighbor’s sins (1 Pet.


4:8).

b. But if you need to reprove another, follow God’s


procedure, rather than gossiping. 

c. “Two or three witnesses” requires strong evidence


of wrongdoing. 



2. Self-confrontation (Matt. 7:3-5, Gal. 6:1). 




a. Self-examination




b. Humility




c. Gentleness



3. Reformed controversialists today often lacking in these 

areas. Internet gurus. 

XLIV. The Tenth Commandment


A. General


1. Enumerations emphasize universality. 



2. Focus on the heart. 



3. Two themes in Catechism




a. Virtue of contentment (Ps. 78:18-19, Luke 3:14, 2 Cor. 

9:8, Phil. 4:11, 1 Tim. 6:6-8, Heb. 13:5). What God

has provided is enough. 




b. Sin of “envying and grieving at the good of our neighbor,”





Nietzsche’s ressentiment. 


B. Coveting and Other Desires



1. Scripture not against all desires, as Buddhism. OK to desire God, 




Rewards, prosperity, food, drink, sleep, sex, children, 

housing.



2. So what is coveting? As with lust, the desire to break God’s law 




in order to have something. 



3. Douma’s distinctions:

a. Spontaneous desire (one that catches you off guard).

b. Nursing that desire (sometimes called titillatio).

c. Making a plan to achieve it.

d. Accomplishing the desire (the deed). 



4. Douma cites Lettinga, who puts coveting between b and c. 




a. “Set your desires upon” includes making a plan to get it.




b. “Can’t keep your hands off of it.” 



5. Roman Catholic position: b-d are sinful, but a is not. 



6. Douma himself, following Calvin, sees the commandment as 

excluding all four stages. (a) is part of our fallen nature. 



7. JF: OK, as long as we are talking about desires contrary to




God’s law. It is not wrong to think of a candy bar, but it




is wrong to think positively about stealing one. 



8. So the narrow meaning of the commandment is to forbid




desires to take things that belong to others. The broader




meaning is to forbid all sinful desires. 


C. Summary of the Decalogue

