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The Doctrine of Man

Lecture Outline

John M. Frame


These lectures represent my first attempt to teach this particular locus. Herein I am highly dependent on other teachers and writers. Special appreciation to R. J. Gore, Douglas Kelly, Vern S. Poythress, Robert B. Strimple, David Van Drunen, and D. Clair Davis for sending me their course materials, which I have used liberally. I have also used many things from various published systematic theologies, especially that of Wayne Grudem. The late John Murray was my own teacher in this area during my seminary years, and I have made much use of the lecture material from his Collected Writings.
I. The Creation of Man (note that God names the human race “man” in Gen. 5:2).

A. Man is a creation of God, not a deity.

B. The distinctiveness of man within creation.

1. Unique engagement of the divine counsel, Gen. 1:26. 

a. “Let us make,” rather than “Let there be” or “Let the earth…”

b. The text makes God the immediate source, rather than nothing (“Let there be light”) of an already created thing (e.g. earth). 

c. God addresses the commands to himself. Cf. Prov. 8:30, Psm. 104, where God makes the world by his own wisdom. 

2. The image of God, 1:26 (compare, “after its kind” regarding the other creatures, 11, 12, 21). (See III, below.)
3. Lordship over the earth, God’s vassal king, 1:26.

4. God’s procedure in forming man and woman, Gen. 2:7, 21-22.

a. R. J. Gore:

TRANSCENDENCE      “Formed,” rc,yYIw implies skill and sovereignty; used of a craftsman in relation to his materials (impersonal). May refer to carving, casting, chiseling, or fashioning in clay, focus on design and care. NIDOTTHE, 1:504

IMMANENCE
      “breathed” xP;YIw  is to exhale or blow. In the context, it is personal, face to face intimacy as in a kiss. (This notion of intimacy is determined by the context; it is not intrinsic to the verb).

b. Formation from the ground.

(i) our affinity with the natural world.

(ii) Affinity with other creatures (compare 2:19).

c. Impartation of the breath of life. Unique to man. 

(i) Our life is not from the ground, but from the divine breath. Not from the natural potentiality of the previously created world. 

(ii) We become living creatures, not by descent from other living creatures (evolution), but through the divine breath. 

(A) The creation of Adam (2:7) says that he was created from nonliving material (dust). But was Adam made from the dust by way of an animal ancestor? 

(1) Nonmention of means doesn’t imply absence of means.

(2) If there were means (an animal ancestor), mention of that would not have furthered the author’s purpose. 

(3) However, the narrative implies a single event, in which a living being is made of a nonliving substance. 

(B) The creation of Eve in 2:21-22 is even more clearly a supernatural event, from which evolution is excluded.  

(iii) By this same act, we become specifically man. 

(A) Man in Gen. 2:7 is defined by 1:26, so not an animal progenitor. 

(B) The one created in Gen. 2:7 is the one who receives God’s commands, so with human intelligence. 

5. Corroboration of man’s distinctiveness

a. Adam found no helpmeet among the creatures of his environment until God made woman. 

b. Communion, commands, probation (1:28, 2:15-17).

c. God’s creation of Eve is also very different from his action in making the other creatures, 2:21-22. 

d. Adam is called to name the other creatures, 2:19-20, and their names do not reveal their equality to man. 

e. Special sanctity of human life (Gen. 4:15, 9:5-6), as opposed to the killing of animals for food, covering, sacrifice (Gen. 3:21, 4:4, 9:3). 

f. Superior intelligence (2:19-20, 2 Kings 23:34, 24:17).

g. Ethical-religious relationship between God and men not similar to other creatures, Gen. 2:15-17.

h. NT allusions: to Gen. 2:7 in 1 Cor. 15:45, to Gen. 2:21-23 in 1 Cor. 11:8-9, 12, to Gen. 2:7, 21-23 in 1 Tim. 2:13. Cf. Luke 3:38 

C. The purpose of man’s creation: Westminster Shorter Catechism 1.

1. God’s own glory, Isa. 43:7, Eph. 1:11-12, 1 Cor. 10:31. God rejoices over us, Isa. 62:5, Zeph. 3:17-18, Rev. 4:11

2. Our enjoyment of God, Psm. 16:11, 27:4, 73:25-26, 84:1-2, 10, John 10:10, Rom. 5:2-3, Phil. 4:4, 1 Pet. 1:8.

II. The Antiquity of the Human Race

A. Bishop Ussher’s Chronology takes the genealogical indications literally and dates creation at 4004 BC.

B. More recent, but nevertheless orthodox writers such as Kline, Warfield and Wiseman recognize gaps in the genealogies. 

a. “Begat,” “Father of,” “son of” can refer to various levels of ancestry in the ancient near east. 

b. The genealogies can refer to royal dynasties. 

III. Man as The Image of God

A. Meaning of image and likeness (Gen. 1:26-27)

1. Similarity, 1 Sam. 6:5, 11, Ezek. 23:14. An “image” bears many points of similarity to what it images. 

2. Representation, Num. 33:42, 2 Kings 11:18, Ezek. 7:27, 16:17. 

a. See Clines on the Ancient Near Eastern kings who are described as the image of a god.

b. Because of similarity. 

      3. No significant difference between the two terms. 

4. As with idolatry.

B. So no need to identify the image with some particular aspect of our being. 

a. Cf. Seth in Gen. 5:3, in the image of Adam. 

b. The image is not “in” man in Gen. 1:27, but man is in the image. But preposition B is probably not a “beth of essence” as Clines maintains. 

c. Vs. definitions of the image in terms of reason, will, soul vs. body, etc.

(i) Think of looking in a mirror: everything is reflected, but everything is different.

(ii) Everything in man reflects God in some way. 

(iii) Everything in God is somehow reflected in man.

(iv) Includes the body (Calvin, Clines, Eichrodt). 

C. Relation to the glory theophany (Meredith Kline).

1. Image and glory closely related, Psm. 8:5, 1 Cor. 11:7, 2 Cor. 3:7-18, 4:4-6

2. Aspects of the image

a. Official-functional 

(i) God’s glory is as King.

(ii) Man like angels, participating in divine council, Psm. 8:5. 

(iii) Man’s judicial role in Gen. 3:22, “knowing good and evil.” Cf. 1 Kings 3:28, 9, 2 Sam. 14:17. 

(iv) Dominion in Gen. 1:26-28, Psm. 8, Gen. 9:6. Cf. Rev. 3:21. Image as “representation.”

(v) Also prophetic and priestly models of the image (Kline). 

b. Formal-physical

(i) Glory as theophanic radiance.

(ii) Moses’ face transformed, 2 Cor. 3:7-18, 4:4-6; Jesus’ transfiguration. Our transformation linked to his physical appearance, 1 John 3:2.  

(iii) The body as image of God

(A) Psm. 94:9. God’s “arm, hands, eyes.” 

(B) God can do everything we can do with our bodies, far better than we can. 

(C) Everything we do that images God we do in our physical bodies. Even thought requires the use of the brain. 

c. Ethical

(i) God throne is of fidelity, truth (Psm. 89:14, 97:2), holiness, (Psm. 47:8, Isa. 6:3).

(ii) Knowledge, righteousness, and holiness in Eph. 4:24, Col. 3:10.

(iii) Glory in ethical sense, 2 Cor. 3:18, 4:16, Rom. 12:2, 2 Pet. 1:4.

d. JF: roughly parallel to the Lordship attributes of authority, control, and presence, respectively. That is, normative, situational, existential.

e. Poythress: But are these the exclusive referents of “image?”

1. Identity between Gen 1:2 and glory cloud of Deut. 32:11 not obvious, though the correlation is interesting. 

2. There are theophanies in forms other than clouds. Human form, fluttering wings of cherubs. 

3. Correlation with the Spirit could be in terms of breath, wind, word.

B. Our superiority to the animals.

1. Official, our dominion over all other creatures. 

2. Formal-physical (some similarities here, but definite superiority).

a. The human brain.

b. Language and logic. 

c. Multigenerational accumulation of knowledge.

d. Relationships with others in complex communities.

3. Ethical

a. Moral accountability in covenant with God.

b. Accountability to one another. 

C. Negatively

1. Not identity with God (pantheism).

2. Not a mere relationship to God, though this is an implication of the image. 

3. Not merely a goal to be achieved. 

4. Not to be identified with sexual or social differentiation (Barth). The point of Gen. 1:27c is simply that both male and female are made in God’s image. 

D. The Image and the Fall

1. Obviously the Fall has devastating effects on our resemblance to God, for fallen men have chosen to follow Satan rather than God. 

a. Official: we represent Satan rather than God.

b. Physical: cursed, our physical life is suffering, under threat. 

c. Ethical: we no longer reflect God’s holiness.

d. We are darkened in our knowledge and understanding, Rom. 1:18-21, Eph. 4:17-18.  

2. But Scripture says that fallen men are still in God’s image (by his common grace), Gen. 5:3, 9:6, 1 Cor. 11:7, James 3:9.

3. The Pelagian View

a. The image is Adam’s reason, free will, and dominion. No original righteousness. (Socinians limited the image to dominion.)

b. The image is never lost, and the Fall has no continuing effect on Adam’s descendants. 

c. Criticism

a. Scripture itself says that our sin stems from an evil nature (Matt. 12:34, 35). Pelagianism either ignores or denies this.

b. Scripture teaches that that evil nature comes from Adam, Rom. 5:12ff. 

4. The Roman Catholic View

a. Body and soul, distinct elements, constitute the “natural image of God.”

b. Our original state includes gifts of spirituality, freedom, and rationality. 

c. The lower, physical nature naturally strives against the higher, immaterial nature. This is called concupiscence, the pugna concupiscentiae.
d. God gave to Adam and Eve a gift of original righteousness, integrity, sanctity, and immortality, a donum superadditum, to keep concupiscence in check. This is the “supernatural likeness of God.” So Roman Catholics distinguish between “image” and “likeness.”

e. As a result of the Fall, we lost this gift. 

f. Problems:

a. Assumes that our material nature is morally inferior to our immaterial nature. Nothing in Scripture suggests this. 

b. Asserts a disharmony, even a struggle within man even before the Fall. No biblical suggestion of this. 

c. Explains sin by our metaphysical nature. This view ultimately (1) puts the blame on God, and (2) makes sin something less than personal, voluntary rebellion. 

d. On this view, the Fall returns us to our original “natural image,” with its concupiscence, a mere tendency to sin. That is far short of the total depravity the Bible teaches. 

5. The Lutheran View

a. The image of God includes “wisdom, holiness, and righteousness” (Mueller, Christian Dogmatics, 205). 

b. This was lost in the Fall, so we are no longer in the image of God. (Melanchthon, however, has a view more like the Reformed below, distinguishing two aspects of the image, and Luther may have revised his position later in his life.)

c. Gen. 9:6 and James 3:9 refer to what man was originally and can become again through regeneration. These readings are inadequate in my view. 

6. Traditional Reformed distinction between the “broad” and “narrow” senses of the image.

a. “Broad,” man’s personality, rationality, will, responsibility, etc. “Moral agency.” 

b. “Narrow,” moral excellence, Eph. 4:24. Gen. 1:31, Col. 3:10, Eccl. 7:29 (cf. Hos. 14:10, Deut. 32:4, Micah 7:2, Job 1:1)

c. Some writers say that dominion is a third element. 

d. On this view, fallen man retains the image in the broad sense, loses it in the narrow. 

(i) But it is not merely man’s morality that is depraved, but his mind and will. 

(ii) Even sin images God in a certain sense, Gen. 3:5, 22. For in sin, man tries to be God, to claim for himself divine prerogatives. 

e. Best, then, to see sin as affecting all our being, and redemption restoring it. 

7. Note how the controversy over how to define the image is related to controversies over redemption as such. Vern Poythress wonders how the phrase “image of God” can bear the weight of the broader doctrinal controversy. 

E. The Image and Redemption, Eph. 3:24, Col. 3:10. 

1. Christ himself is the image of God in the highest sense, 2 Cor. 4:4, Col. 1:15, Heb. 1:1-3. 

2. Through him, we are renewed in his image, Rom. 8:29, 2 Cor. 3:18, Col. 3:10.

3. In the last day, we shall bear the image of Christ, 1 Cor. 15:49, 1 John 3:2.

4. Imitation of God as our ethical mandate: Ex. 20:11, Lev. 19:2, Matt. 5:48. 

a. Begetting sons in our image, Gen. 5:1-3.

b. Under God’s authority.

c. Caring for the Garden. 

F. The Dignity of Being God’s Image

1. Important to treat all people with love, care, as infinitely precious. 

2. Including the unborn, those with severe disabilities, those with terminal illnesses, those guilty of sin. 

3. Dignity, but also humility, because the image is of one who is infinitely greater than we. 

IV. Man as Son of God (Luke 3:38) (Thanks to Vern Poythress)

A. Similarities of “image” and “son.”

1. Jesus, the Son, is God’s image par excellence.

2. Similarity and representation important to both concepts.

B.Important to our salvation.

1.God as Father of Jesus Christ and of us.

2.Key to Paul’s conversion (Gal. 1:12, 16, 4:4-5.


3.Key to Paul’s exposition of the gospel in Romans 1:1-14, 16-17, 

8:15, 23, 29, 39. 



4.Related to the resurrection of Christ, Rom. 1:4, 8:11-17.

C. Basic  motifs

1. Freedom

a. From fear, Rom. 8:15, guilt, 8:1. 

b. Positively, power to do things, 8:2-13.

c. Freedom for God (6:10-13, Gal. 2:19), life (Rom. 8:10-13)

d. Slavery/freedom is a powerful theme as we communicate the Gospel in the present day. 

2. Reproducing the pattern of Christ: Rom. 8:10-11, 29, 30-39.

3. Intimacy

a. Rom. 8:15-16.

b. Sharing, 8:17, 32. 

c. “Daddy,” but not perpetual babyhood. In one sense, intimacy grows with maturity. 

d. Inheritance, 8:17. 

4. The Spirit as the bond of intimacy, 8:15-17.

5. The motifs as perspectives 

a. power, authority, presence.

b. Each involves the others. 

6. Promise, project, inheritance. (Beginning, middle, end).

D. Implications for Self-image

a. Division between God’s family and the world, Rom. 8:5-11, 14, 1 John 5:19.

b. Intimacy

1. Within God’s family, we are objects of love, not employees, Eph. 6:7-8.

2. Obedience to law is not mechanical, but a growth in the inner understanding of God’s will (Rom. 12:1-2). 

c. Freedom: Though sin remains in us, we should think of ourselves mainly as victors over it. 

d. Reproduction: We are examples to other Christians and to the world, 2 Cor. 3:18, 4:4-6. 

e. Vs. individualistic self-understanding. 

V. Man as Male and Female

A. Important aspect of the divine image 

1. Gen. 1:27, 5:1-2.

a. Adam is “man” in Gen. 1:27.

b. In Gen. 5:1, 2, it refers to both male and female. 

2. So marriage is part of the original pre-fall order, 2:24. 

3. Images the relation of Christ and the church, Eph. 5:23-32.

4. Lifetime relationship images eternity, Matt. 2:14-16, Rom. 7:2. 

5. Husband and wife are one body, 1 Cor. 6:16, 18-20, 7:3-5.

6. Our God-given task involves reproduction, 1:28, 9:1. 

7. Images the Trinity. 

B. The Equality of Man and Woman

1. Equally in God’s image (above). 

2. So equally important, valuable. Gal. 3:27-28, 1 Cor. 7:4, 11:11-12.

a. Women to be honored, Prov. 31:10, 28-30, 1 Pet. 3:7. 

b. Women involved in ministry, gifted for service in the church, Joel 2:28-29, Matt. 27:55, Acts 1:4, 2:17-18, Phil. 4:3, Tit. 2:3-4, Rom. 16:1, 3, 6, 12.

c. Baptism: in contrast with the OT rite of circumcision, the NT rite is administered to both sexes. 

d. No indication of an difference in competence to teach, pray, etc. Nor any indication of precise equality in this respect, either!

C. Differences in Roles

1. There are complementarian and egalitarian exegeses of virtually all relevant passages. 

a. Universal vs. culturally limited scope?

b. Unconscious motivations in exegesis.

i. Tradition.

ii. Modern egalitarianism.

iii. Individual problems of upbringing, etc. Alcoholic parents, etc. 

c. “Essence” vs. “function”: not always clear today. Many thinkers operate entirely in terms of function. 

2. The Father has a certain primacy in the Trinity. Hard to define. 

3. The husband’s authority in marriage, 1 Cor. 11:3 (“head” involves “authority,” contrary to some scholars). This authority was present before the Fall. 

a. Adam created first, 1 Tim. 2:13. Primogeniture. 

b. Eve created as a helper to Adam, Gen. 2:18, 1 Cor. 11:9.

(i) “Helper” sometimes describes God, so doesn’t imply lesser dignity. 

(ii) But the one helped always has the responsibility. 

c. Adam named Eve, Gen. 2:23, 3:20.

d. God named the human race “man,” not “woman,” Gen. 5:2. 

e. Eve was first tempted, 1 Tim. 2:14. Satan trying to overturn the authority structure. 

f. God spoke to Adam first after the Fall, Gen. 2:15-17.

g. Adam, not Eve, represents the human race, 1 Cor. 15:22, 49, Rom. 5:15, 12-21.

h. Wives should be subject, Col. 3:18-19, Eph. 5:22-33, Tit. 2:5, 1 Pet. 3:1-7. Not merely part of the curse, or Paul wouldn’t command it.

i. Does not require super-aggressive husbands or super-passive wives. 

4. The authority of male elders in the church, 1 Cor. 14:34, 1 Tim. 2:11-15.

5. The importance of older women in the church teaching the younger, Tit. 2:3-4. 

6. Women deacons? A good case can be made, Rom. 16:1. 

VI. Body and Soul

A. Metaphysical alternatives

1. Materialism

d. Denies survival after death.

e. But materialists disagree on the relation of our higher functions to their physical basis. 

2. Holism

a. Many theologians see dichotomy as based on Greek philosophy rather than Scripture.

b. But how, then, do we account for survival after death? 

3. Soul sleep among cults. 

4. Reincarnation, ancestor worship in eastern religions. 

5. Traditional theology: dichotomy, trichotomy. 

a. Questions about the intermediate state

b. Questions about the nature of salvation: is it a rearrangement of our faculties, putting spirit above sould and body?

c. Questions about counseling: in addition to spiritual and physical problems, is there also a third category, namely mental illness? 

B. Metaphysical terminology: substance, subsistence, entity, aspect, capacity, part, function.

1. Murray: the soul is a “subsistence or entity” distinct from the body. But he later speaks of “aspects” and suggests “parts.”

2. Other “aspects:” mind, will, emotions, conscience, heart, memory, personality, flesh, body, spirit, heart, character, life, intellect, feelings, ego, self, intuition. (Similar variety in Greek and Hebrew.) 

3. These are often interchangeable in Hebrew poetry (Hans Walter Wolff). 

4. To Aristotle, a “substance” is any subject of predication. What “exists in itself.”

5. We are inclined to speak of “substance” because we want to speak of a part of us that survives physical death. 

6. Dangerous assumptions about words like “soul” and “image”

i. That they always have the same meaning in Scripture.

ii. That that meaning is always to refer to a particular entity, so that each anthropological term refers to a different entity. (Imagine how many entities would result from the list in #2 above.) 

iii. That each entity can be described by combining all the uses of the word in question. 

iv. So that lexical stock determines a single metaphysical view. (But don’t speakers of a common language differ in their metaphysical views?)

C. Man Is Body

1. An important aspect of our nature.

a. Our material aspect precedes the divine inbreathing, Gen. 2:7.

b. In death, Scripture still identifies the body with the person. Matt. 28:6, John 5:28, 11:43. 

c. Important for the doctrine of sin, Rom. 6:13, 6, 19, Phil. 3:21, but the body in itself is not evil. 

d. Jesus is God come in the flesh.

(i) The seed of David according to the flesh, Rom. 1:3, Gal. 4:4. 

(ii) NT polemic against docetism, 1 John 4:2-3, cf. 1:1-3. Vs. Gnostics who thought matter was inherently evil. 

e. Salvation, 1 Cor. 6:12-20, 2 Cor. 6:14-7:1, Rom. 6:6, 12, 13, 

12:1.

f.The body in the grave is a person. “Come, see where the Lord lay.”

g.Bodily Resurrection, Rom. 8:11, Phil. 3:21.

(i) Jesus will be seen, Heb. 9:28.

(ii) The redemption of our body, Rom. 8:23, 2 Cor. 5:2-4, Phil. 3:21. 

h.Judgment for things done in the body, 2 Cor. 5:10, Heb. 9:27.

2. The body is good. 

a. vs. Gnosticism, prejudice against the material in some theology. 

b. It bears the curse of sin, and therefore dies. 

(i) But the soul also bears the effects of sin. 

(ii) It dies, not because it is material, but because of sin. 

c. In fallen people, the body is the agent of sin, Rom. 6:6. But the soul is also sinful. 

3. Soma
a. Whole person (Bultmann, John A. T. Robinson, Johannes Weiss)

b. Physical body (Gundry): Rom. 6:12-14, 16a, 8:13, 12:1-4, 2 Cor. 5:7-9. Not the whole person, but an integral part. 

D. Man is Spirit or Soul

1. In some contexts, “soul” (Gk. psyche) simply means “life,” Matt. 6:25, 10:39, 16:25f, 20:28, Luke 14:26, John 10:11-18, Acts 15:26, 20:10, Phil. 2:30, 1 John 3:16. Compare the Hebrew nephesh hayyah, “living creature.” 

a. Can stand for the personal pronoun, Matt. 12:18, Luke 12:19, Acts 2:27, 41, 43, 3:23, Rom. 2:9, 13:1, Heb. 10:38, James 1:21, 5:20, 1 Pet. 1:9, 2:25. 

b. In that sense, it can be killed or destroyed, Matt. 16:25, 20:28, Mark 3:4, Luke 6:9, John 10:11-15, 12:24, Acts 15:26, 1 John 3:16, cf. Matt. 2:20, Rom. 11:3.

c. Though generally meaning “life,” nephesh  comes to refer to individual persons, so that even a dead person is a “dead nephesh” (Num. 6:6, 11). 

2. In other contexts, “soul” or “spirit” refer to a man apart from the body. Matt. 26:41, 27:50, Luke 24:39, John 19:30 1 Cor. 2:11, 7:34, 2 Cor. 7:1, 1 Thess. 5:23, Heb. 12:23, James 2:26, 1 Pet. 3:19, Rev. 6:9f, 20:4. Compare the “outward” and “inward” man, 2 Cor. 4:16, 5:1ff. 

a. In this sense, it cannot be killed, Matt. 10:28, 20:28. (Neither can our personality, character, mind, will, heart, conscience, etc. But “soul” and “spirit” are most often contrasted with “body.”) 

b. What is separated from the body at death is called spirit, Matt. 27:50, Luke 23:46, John 19:30, Acts 7:59. But remember that it is the person who goes to the grave, or to be with Christ.

c. Disembodied persons are spirits, Heb. 12:23, 1 Pet. 3:19, but this fact does not entitle us to regard “spirit” as a distinct element of people who are still alive. 

d. Disembodied life is conscious, aware, Luke 9:30f, 16:19-31, 23:43, 2 Cor. 5:1-10, Phil. 1:22f (vs. “remaining in the flesh,” verse 24).

e. Temporary embodiment in the intermediate state? Luke 16:19-31, 2 Cor. 5:1ff.

f. But the spirit is incomplete without the body, 2 Cor. 5:4.

g. Disadvantages of regarding soul as a metaphysical component of human nature (Poythress):

(i)Soul tends to become a technical term that fails to recognize the flexibility of biblical usage. 

(ii)It underrates the unity of the individual and the abnormality of the intermediate state.

(iii) It can become an impersonal “it.”

(iv) It can absolutize the paradigm of possessions, reducing our appreciation of the biblical paradigms of journey and sleep.

(v) Leads to speculation over the relationship of body and soul in contemporary psychological and neurophysiological discussions. 




E. Trichotomy

1. Some maintain that there are three parts to human nature.

a. Body (above).

b. Soul (intellect, will, emotions)

c. Spirit (God-consciousness). 

2. On the trichotomist view, the spirit is dead or dormant in the sinner. Redemption restores it to life and primacy over our other faculties. 

3. Passages trichotomists appeal to: Rom. 8:10, 1 Cor. 2:14-3:4, 14:14, 1 Thess. 5:23, Heb. 4:12

4. Critique

a. Scripture uses “spirit” and “soul” interchangeably.

(i) “Troubled,” John 12:27, 13:21.

(ii) “My soul… and my spirit…” Heb. Parallelism in Luke 1:46-47.

(iii) Heb. 12:23, 1 Pet. 3:19, Rev. 6:9, 20:4. People who have died and gone to heaven or hell. 

(iv) Either can be used to indicate the seat of devotion to God. Else Jesus misled his disciples by omitting “spirit” from the Great Commandment of Mk. 12:30. 

(v) Both “soul” and “spirit” describe what departs at death.

(A) Soul, Gen. 35:18, 1 Kings 17:21, Isa. 53:12, Luke 12:20.

(B) Spirit, Psm. 31:5, Eccl. 12:7, Luke 23:46, John 19:30, Acts 7:59. 

(vi) Scripture describes us as “body and soul” and as “body and spirit.”

(A) Body and soul, Matt. 10:28.

(B) Body and spirit, 1 Cor. 5:5, 7:34, 2 Cor. 7:1, James 2:26.

(C) Spirit is the whole immaterial side of our existence, Rom. 8:10, 1 Cor. 5:3ff, Col. 2:5. 

(vii) Both soul and spirit can sin, so spirit is not purer than soul, as trichotomists think.

(A) Soul, 1 Pet. 1:22, Rev. 18:14. 

(B) Spirit, Deut. 2:30, Psm. 78:8, Prov. 14:29, 16:2, 18, 25:28, Eccl. 7:8, Isa. 29:24, Dan. 5:20, 1 Cor. 7:34, 2 Cor. 7:1. Cf. Psm. 32:2, 51:10, Prov. 16:32, Ezek. 11:19, 18:31, 36:26, Mal. 2:16, 1 Cor. 2:12, 2 Cor. 7:1.

(viii) Spirit involved in thinking, feeling, willing, Prov. 17:22, John 13:21, Acts 17:16, Mark 2:8, Rom. 8:16, 1 Cor. 2:11. Indeed, the whole person is involved in these things. 

(ix) Soul involved in worship (God-consciousness), Deut. 6:5, 1 Sam. 1:15, Psm. 25:1, 35:9, 42:1ff, 62:1, 103:1, 119:20, 167, 146:1, Luke 1:46. (Body too, Psm. 63:1, 84:2, 47:1, 28:2). 

(A) Spiritual Sorrow, Matt. 26:38, John 12:27, 2 Pet. 2:8. 

(B) Spiritual joy, Psm. 42:1-6, 63:5, etc.

(C) Devotion in unity, Mark 12:30, Acts 4:32, 14:2, 22, Eph. 6:6, Phil. 1:27.

b. “Natural” (psychikos) and “Spiritual:” “Spiritual” most always refers to the influence of the Holy Spirit, not to the human spirit.

(i) Spiritual gifts, Rom. 1:11, 1 Cor. 2:12-13, 10:3-4, 12:1-12, 15:44, 50,  Heb. 2:4.

(ii) Rom. 7:14, 1 Cor. 2:13, 15:44, Eph. 1:3, 5;19, Col. 3:16, 1 Pet. 2:5. 

c. Some differences of connotation between “soul” and “spirit.”

(i) Soul (nephesh, psyche): man as a living being.

(ii) Spirit (ruach, pneuma): man as empowered.

(iii) Compare soma (the body) and sarx (the flesh as weak and/or sinful). 


d. Passages used to support trichotomy

(i) 1 Cor. 2:14-3:4, see b, above. 

(ii) 1 Cor. 14:14: “My spirit prays, but my mind is unfruitful.”

(A) Simply means that Paul doesn’t understand what he is praying.

(B) Doesn’t distinguish spirit and soul, but spirit and mind. These two distinctions are equivalent only on trichotomist presuppositions. 

(iii) 1 Thess. 5:23, “your spirit, soul, and body.” 

(A) Paul is just piling up terms for emphasis. Makes no sharp distinctions. 

(B) Compare Matt. 22:37, “with all your heart, and with all your soul, and with all your mind.” And Mark 12:30, which adds “strength.” 

(iv) Heb. 4:12: not dividing between, but dividing within. 

(v) Keep in mind Hebrew parallelism, the tendency to repeat ideas with synonymous (or roughly synonymous) terminology.  

e. The problem with trichotomy.

(i) In Scripture, every aspect of us is equally depraved, is in desperate need of redemption. Trichotomy teaches that our spirit is somehow more holy than any other aspect of us. 

(ii) Redemption in the Bible is not the elevation of one part of us above other parts, but the renewal of the whole person. Trichotomy weakens that biblical emphasis on the comprehensiveness of sin and redemption. 

F. The Origin of the Soul

1. Creationism

d. Held by some Roman Catholics, John Calvin.

e. Soul is created at the moment of conception, Psm. 139:13, Isa. 42:5, Zech. 12:1, Heb. 12:9. 

2. Traducianism

a. Tertullian, Lutherans, Jonathan Edwards, A. H. Strong

b. We inherit our souls from our parents, as we inherit our physical characteristics. Gen. 1:24-27, Heb. 7:10. 

3. Pre-existence

a. Taught by Plato, Origen. 

b. No biblical basis. 

c. Assumes, contrary to Scripture, that our fundamental nature is immaterial and that our materiality is the result of a sort of Fall. 

4. Issues

a. Creationism better accounts for individual responsibility; traducianism better accounts for our moral solidarity in Adam. 

b. Neither seems capable of being established exegetically. 

c. God’s ‘direct” involvement not inconsistent with his “indirect” involvement. (See discussion of concurrence in DG.)

G. Intellect, Emotions, Will

1. Greeks, some theologians: three faculties of the mind, competing for dominance.

a. Our problem: the intellect does not dominate the others.

b. Salvation restores intellect to dominance (“primacy of the intellect”).

c. Impact on worship: Zwingli’s elimination of music, reduction of worship to teaching service. 

2. Scripture never suggests this model, either as psychology, or as salvation. 

3. More likely: each of these involves the others. We reason, act, and feel as whole persons. 

a. All aspects of our minds are fallen, all need salvation. 

b. In salvation, all aspects of our mind influence all the others.

c. Worship in Scripture addresses all three. 

d. Jay Tolson, “More broadly, a number of neuroscientists have made the powerful case that reasoning cannot be separated from emotions: Fear, joy, sadness, and other strong feelings are the great mobilizers and orchestrators of the most abstract reflections of the conscious mind.” Us News and World Report (June 12, 2000). 

H. Other Anthropological Terms

1. The Heart (leb, kardia) 

a. The center of human life.

b. Connected in Scripture with thought, emotions, desire, judgment, 

       decision.

                 2. The Mind (nous)



a. Also used for the center of human thought, desires, decisions. 


b. Not purely intellectual. 

VII. Human Freedom

See Doctrine of God lectures, VIII. 

The four states of the human will:

A. Innocent: Good, but able to fall (posse peccare)

B. Sinful: Bad, not able to do good (non posse non peccare)
C. Regenerate: Mixed, able to do good or evil (posse non peccare)

D. Glorified: Good, not able to fall (non posse peccare).

VIII. The Human Task: The “Cultural Mandate,” Gen. 1:26-30, 9:7.

A. Elements


1. Being fruitful and multiplying, filling the earth.

a. So the importance of “male and female” and marriage in Gen. 

1-2. 

b. To the glory of God. 

2. Dominion, Rule

a. Man as a vassal king under God, because he is the image of God. 

(i) Cf. 2:15, God charges Adam to guard and tend the Garden.

(ii) Bringing out all the potential of the earth. 

(A) Science, technology, culture. 

(B) From Garden to City.

(iii) Seeking God’s Kingdom, Matt. 6:33. 

3. Enjoyment, 1:29-30, 9:3. Cf. WSC 1.

4. Bringing glory to God, 1 Cor. 10:31. 

B. The Cultural Mandate and the Great Commission.

1. Some have claimed that the former is no longer in effect, or that one is subordinate to the other. 

2. But redemptive covenants involve the same elements.

a. Replenishing: the seed.

b. Dominion: the land.

c. Enjoyment: redemption itself. 

3. The Great Commission applies the Cultural Mandate to the post-fall situation. 

a. Replenishing by evangelism, baptism, nurture.

b. Dominion by going into all the world. 

c. Enjoyment of the presence of Christ, the benefits of redemption. 

C. Applications

1. All useful work is God’s kingdom work. 

2. But in the fallen world, all of us must be concerned about bringing the gospel to the lost. 

IX. Creation Ordinances

A. A creation ordinance is a law given to man before the fall that is binding until the last day. 

B. The specific ordinances

1. Labor

a. taking dominion, Gen. 1:26-30.

b. Childbearing, same. 

2. Marriage, Gen. 2:23-24. 

3. Sabbath, Gen. 2:3, Ex. 20:11. 

The Doctrine of Sin

I. What is Sin? 

A. Westminster Shorter Catechism, 14: Sin is any want of conformity unto, or transgression of, the law of God. 

1. “Sin is lawlessness,” 1 John 3:4. Nothing is a sin that does not violate God’s law. 

2. Grudem: “Sin is any failure to conform to the moral law of God in act, attitude, or nature.” 

a. acts, like stealing or murder.

b. Attitudes, like coveting, lust.

c. Our being as sinners, Rom. 5:8, Eph. 2:3.

3. God’s law pertains to everything we do, 1 Cor. 10:31, so everything we do is either right or wrong. So the law mandates perfection in every act, attitude, or nature. 

4. Pertains to persons, acts, attitudes (Ex. 20:17, Matt. 5:22, 28).

5. Not a mere negation, privation, limitation. Personal, ethical rebellion. 

B. Selfishness as alternative definition?

1. But some self-interest is good, Matt. 6:20, 1 Thess. 4:3.

2. Some selflessness (e.g., suicide bombing) is sinful. 

3. In determining what forms of self-interest are right and wrong, therefore, we must look at God’s law. 

C. Sin is wrong. It is what ought not to be. 

D. Sin is irrational.

1. We know what is right, Rom. 1:32; but we do what is wrong. 

2. Sinners, like Satan, attempt what they know is impossible, to destroy God and replace him on the throne. 

3. So though sinners may be very intelligent, their understanding of God and his world is always somewhat skewed. “The wisdom of the world.” Morality and rationality are not separable. 

E. Sin begins in the heart, and then infects all aspects of human life, Matt. 12:34-35. Not just outward acts. 

F. Are some sins worse than others? 

1. Any sin deserves eternal condemnation. In this sense, all sins are equally serious, Gen. 2:17, Deut. 27:26, Ezek. 18:4, 33:8, Rom. 5:16, 6:23, Gal. 3:10, Jas. 2:10-11.

2. But some have more harmful consequences than others in this life, offend God more deeply.

a. So Scripture distinguishes “greater” from “lesser” sins, Ezek. 8:6, 13ff, Matt. 5:19, 23:23. John 19:11. 

b. Note distinctions in the law between “unwitting” sins (Lev. 4:2, 13, 22, 5:17) and those committed with a “high hand,” Num. 15:27-30.

c. “We who teach shall be judged with greater strictness,” James 3:1, cf. Luke 12:48. 

d. Some sins should result in excommunication (1 Cor. 6), others not, Rom. 14. 

3. The “unpardonable sin,” Matt. 12:31-32, Heb. 6:4-6, 10:26-27, 1 John 5:16-17. Most likely “malicious, wilful rejection and slander against the Holy Spirit’s work attesting to Christ, and attributing that work to Satan” (Grudem). 

a. This indicates a hardening that is irreparable. 

b. Those who are truly sorry for their sin have not committed the unpardonable sin.

G. Brings guilt (reatus, culpa), punishment (poena), pollution (macula). 

1.Guilt= liability to punishment, deserving condemnation.


      2.Pollution=depravity of disposition, character. 


II. The Origin of Sin

A. Divine foreordination, Eph. 1:11. 

1. God foreordains sin; see Doctrine of God, VIII. 

2. See Doctrine of God, IX, on the question of how God can foreordain evil.

3. God does not commit sin in foreordaining it. His foreordination has a completely holy purpose. 

B. The fall of Satan and his angels, 2 Pet. 2:4, Jude 6, echoed, perhaps, in Isa. 14:12-15, Ezek. 28. 

C. The fall of man, Gen. 3.

1. God’s probation: The “covenant of works” (WCF), or “covenant of life” (WLC, WSC).

a. Was the “Adamic administration” (Murray) a covenant?

(i) It contains elements of covenant: parties, history, conditions, sanctions. 

(ii) Hos. 6:7 may say that it is. See Warfield, Selected Shorter Writings 1.116. 

(iii) Murray objects to the term, because he believes there is no grace involved, and he defines covenant as an administration of saving grace.

b. God commands Adam not to eat of the tree of the knowledge of good and evil (Gen. 2:16-17). 

(i) Makes clear that the issue is the authority of God’s Word. Eve had no other way of determining the consequences of her decision.

(ii) One sin stands for all (James 2:10). If your whole-souled devotion to God slips at one point, it violates our whole relationship to the Lord. 

c. The penalty is death.

(i). Judicial (Rom. 5:16, 18, Rev. 20:14)

(ii). Spiritual (Eph. 2:1-5, Col. 2:12.

(iii). Psycho-physical (Gen. 3:19. 

d. The implied reward: access to the tree of life. Abundance of life and blessing. Confirmation in righteousness. 

(i) Tree of life, Rev. 22:2, 14.

(ii) Temptations of Jesus were for a limited time, cf. Jude 6.

(iii) Relation of the tree to life itself: sacramental? 

e. Is there grace in this covenant?

(i) Adam didn’t merit his own creation, or the blessings of the garden.

(ii) The blessings promised in the tree of life don’t necessarily represent any meritorious quid pro quo. 

(iii) The covenant itself was a gracious blessing. (“Special act of providence,” WSC 12).

(A) not given to other creatures.

(B) An opportunity for consummate fellowship with God. 

(iv) But the covenant does not, of course, provide saving grace. 

f. Continuing relevance of the Covenant of Works

(i)The penalty remains in effect for those outside of Christ.

(ii) The covenant determines the purpose and scope of Christ’s 

 work.


(iii)Christ’s obedience fulfilled the obedience Adam failed to offer.

(iv) Pagans, children understand that we must do good (Rom. 1). 

2. Satan’s temptation.

a. Questions whether God has spoken, 3:1. 

b. Contradicts God’s Word, verse 4. 

c. The issue is the Word of God. Eve has nothing else to go on. 

d. Satan seeks to reverse God’s authority structure: God, man, woman, animal.

e. Appeals to pride, “you shall be as God.”

3. Eve’s disobedience.

a. Satan tempted Eve, but did not cause her to disobey. Jesus was tempted in a far stronger way, but did not disobey. 

b. Eve judges for herself, based on her perceptions: “the fruit of the tree was good for food and pleasing to the eye, and also desirable for gaining wisdom,” verse 6. 

c. So she chooses Satan’s word above God’s, ultimately her own word.

d. It was this inward disposition that led to the actual eating. Sin begins in the heart. Since Eve was created good, how did her heart turn evil? An insoluble mystery. 

e. Then she takes on Satan’s role. She is the tempter. 

4. Adam follows his wife rather than God.

a. It is in Adam that we sin. 

b. So he represents us all, Rom. 5:12ff. 

5. The results of the fall.

a. They gain a knowledge, but of their own shame, verse 7.

b. Fear of God’s presence, verses 8-10.

c. Self-justification, transfer of blame, verses 11-13.

d. Therefore, breakdown of the husband-wife relationship as well as the man-God relationship. 

e. Curses

(i) on the serpent: a Messianic promise. 

(ii) On the woman, pain in childbearing. 

(iii) “Desire to your husband”—to dominate him. Susan Foh, Women and the Word of God.
(iv) On the man, toil in labor. (Compare elements of cultural mandate, redemptive covenants.) 

(v) Implied: a curse on the ground itself, causing creation to “groan,” Rom. 8:22. 

(vi) Physical death, 3:19. 

(vii) Expulsion from the Garden, barrier to the tree of life, verses 21-24. 

f. Blessings amid curses

(i) Adam and Eve don’t die immediately.

(ii) The seed of the woman will crush the serpent’s head.

(iii) Adam’s toil will keep the human race alive until the deliverer comes. 

(iv) Eve will bear children, and one of her descendants will deliver God’s people. 

6. Indications of human faith.

a. Adam names his wife Eve, mother of all living, 3:20. This indicates faith in God’s promise. 

b. Eve credits the birth of Cain to God, perhaps to God’s promise. 

c. Their children offer sacrifices, one acceptable, 4:2-5.

d. In the time of Seth, people worship the true God, 4:26. 

7. Mysteries of the Fall.

a.How can sin come to pass is a world made and controlled by an all-holy God?

b.How can a holy being become unholy?


      8. Importance of the historicity of the Fall.



a. Important to understand that the first humans were created holy,

so that sin is a voluntary transgression, not a necessity of 

human nature. Vs. Barth and much modern theology on the

simultaneity of creation and fall. 



b. R. B. Strimple: “If sin is simply one aspect of what it means to be 

human, how can we speak of the guilt of sin?”

c. To say that sin is merely an aspect of our human constitution is 

typical of paganism and non-Christian religions. The doctrine of the Fall is unique to the Bible.

d. The parallel between Adam and Christ. Barth says that Adam represents what is true of all of us. He says virtually the same thing about Christ. But that is not what Scripture teaches. 

e. The fall is the problem for which redemption supplies the remedy. 

f. So to deny the fall is to deny our hope. If Adam was constituted holy, then we can be made holy again. If sin is a component of human nature, then it can never be eliminated. 

g. Note Rom. 5:14: the generations between Adam and Moses did not sin as Adam did. So Adam is not everyman.

h. Adam as a “type” of Christ: Types in Scripture are always historical figures. 

III. Inherited Sin, Rom. 5:12-19, 1 Cor. 15:22. (Note: “original sin” is a confusing term. Sometimes it refers to Adam’s sin in the Garden, sometimes to our guilt because of that sin, and sometimes to the sinful nature we inherit from Adam.)

A. “All sinned” (5:12)—in Adam. 

1. 13-14: People died, though there was no written law. They died because they sinned in Adam. 

2. 15: The many died for the trespass of the one man.

3. 16: We are condemned for the sin of the one man. 

4. 17: We die because of the sin of the one man. 

5. 18: We are condemned for the trespass of the one man.

6. 19: We are made sinners through the disobedience of the one man.

7. Cf. Rom. 5:8, “While we were yet sinners, Christ died for us.” When Christ died, we (today) had no existence. But God thought of us as sinners because of our relation with Adam. 

8. Note the parallel with Jesus: by the righteousness and grace of the one man, we live. 

9. So Adam’s sin is imputed to us by God, as is Christ’s righteousness. (“Imputed” = set to our account, Warfield). Various views (thanks to R. B. Strimple).

a. Realistic (Shedd, Strong, Schilder, Hughes)

(i)Does not relieve the apparent injustice.




(ii)Not the only just basis for corporate involvement.




(iii)Contrary to the analogy between Adam and Christ.

(iv)Without Scripture support. Heb. 7:9-10?

b.Representative, 1 Cor. 15:22, 45-49, Rom. 15:14.

i. Corporate personality (H. Wheeler Robinson, Hanson, Dodd, et al.) Significantly different from the representative view? 

10. Sin is imputed “immediately” not “mediately” (by way of inherited corruption). 

B. Is God fair to hold us guilty for Adam’s sin? 

1. But we have committed many actual sins as well.

2. Probably, if we had been in Adam’s place, we would have sinned as he did. 

3. Adam had advantages we do not have. 

a. A good character.

b. A perfect, uncursed environment.

c. A close, friendly relationship with God. 

d. Only one source of temptation: clear, identifiable. 

e. So Adam was, humanly speaking, more likely to succeed in obeying God than we are today. 

4. Human life always has a corporate dimension. Inevitably, what one person does has consequences for others. We don’t exist as isolated individuals, but we are dependent on one another. 

a. We live in families. Parents have an enormous influence on children. “Visiting the iniquity of the fathers upon the children…” Ex. 20:5. 

b. The nation always suffers for the sins of its rulers. 

c. Similarly for other spheres of authority: church, business, education. 

d. In an official capacity, parents represent children, husbands represent wives, CEOs speak for the whole company, etc. 

e. So it is fitting that God judge the human race as a unit, under a representative. 

5. If we object to this, the same objection applies to the imputation of Christ’s righteousness. 

C. Inherited Corruption

1. We are born with a sinful nature, Psm. 51:1-5, 58:3, Eph. 2:3. We are sinful at the root of our being, Matt. 7:17-20, Luke 6:43-45, Mark 7:14-23.

2. Remember that a “good work” requires a right goal, standard, motive. 

3. We tend to suppress the truth about ourselves, Prov. 30:20, Rom. 1:18ff, 1 Tim. 4:2. The hypocrites in Matt. 23:13ff suppress the fact that they are suppressing the truth about themselves. 

4. So without grace, we can do nothing that is good in God’s sight, Jer. 17:9, John 15:5, Rom. 3:9-20, 7:18, 8:8, Eph. 4:18, Tit. 1:15, Heb. 11:6. Cf. Gen. 6:5, 8:21. “Total depravity.” But that phrase is somewhat confusing. See below. 

a. This includes our best deeds, Isa. 64:6. 

b. Even deeds that seem to conform to the law are corrupted by evil motives. 

c. We cannot even understand the things of God correctly, 1 Cor. 2:14.

d. All men are sinful, in every aspect, in every thought, word, and deed. Gen. 6:5, 8:21, Psm. 51:5, Rom. 3:9-23, Eph. 2:1-3, John 3:6, Rom. 8:5-8, Jer. 17:9, Matt. 15:16-20. 

5. Spiritually, we are “dead in trespasses and sins,” Eph. 2:1-2, slaves to sin, John 8:34. 

6. Salvation as a measure of our sinfulness (G. B. Caird, NT Theology, 314-15).

a. justification: guilt without excuse.

b. A debt too large to be repaid but by the magnanimity of the creditor, Matt. 6:12, 18:23-35, Luke 7:41-43.

c. Reconciliation: hostility, enmity, Rom. 5:10, 8:7, Col. 1:21, Eph. 4:18, John 15:23-25, Jas. 4:4.

7. There are no exceptions: all have sinned, Rom. 3:9-23. Cf. Psm. 14:3, 143:2, 1 Kings 8:46, Prov. 20:9, Rom. 1-3, 1 John 1:8-10.

8. So we cannot come to God out of our own resources, John 6:44. “Total inability.” 

a. Matt. 7:17-18, 12:33-35, John 6:44-45, 64-65, 35-37, Rom. 8:7-8 1 Cor. 2:14, 12:3. ou dunatai. 

b.Total inability is moral and spiritual, not physical or psychological. 

c.“I can’t repent” should not be understood as a true theological statement, but an excuse. 

d.God can always get through to us to lead us to repentance. 

9. Different evaluation of the regenerate, Ezek. 36:25-27, Rom. 8:5-17, 6:1-23, 1 John 3:9, 5:18. 

IV. Common Grace (See DG)
A. “Common grace” designates blessings of God that fall short of salvation, particularly God’s blessings upon nonbelievers.

B. God restrains sinners, preventing them from doing all the evil they would like to do: Gen. 4:15, 11:6, 20:6, 2 Kings 19:27-28, Job 1:12, 2:6.

C. Scripture does speak of unbelievers who do good things, 2 Kings 10:29, 31, 12:2, Luke 6:33, 11:13.

1. Actions that are relatively good, compared with other things they might do.

2. Actions that externally conform to God’s law, but are not governed by a godly heart motive or done to his glory.

3. Actions that benefit other people in some way: “civic righteousness.” 

4. Gifts of the Holy Spirit to non-elect: see DG.

5. Can one deny common grace and still be thankful for these good gifts of God? 

D. So “total depravity” should not be taken to mean that unbelievers can do no good in any sense. It simply means that apart from grace they can never please God. 

V. Actual Sins

A. These, too, sufficient to bring eternal punishment, apart from God’s grace, Ezek. 18:4, Rom. 6:23. 

B. What happens when a Christian sins? 

1. Our legal standing with God is unchanged, Rom. 6:23, 8:1, 1 Cor. 15:3. We are children of God (1 John 3:2) despite the fact that we sin (1 John 1:8). 

2. Our fellowship with God is disrupted.

a. We grieve the Holy Spirit, Eph. 4:30.

b. We incur God’s fatherly chastisement, Heb. 12:6, 9-10, Rev. 3:19. Cf. Isa. 59:1-2, 1 John 3:21. 

c. So our fruitfulness is hindered, John 15:4.

d. Inner conflict, 1 Pet. 2:11.

e. Loss of heavenly reward, 1 Cor. 3:12, 15, 2 Cor. 5:10. 

The Covenant of Life, Works
I. Is there a covenant in Gen. 1-2? 


A. Depends on definition



1. Murray: Sovereign, administration of grace and promise. So no. 



2. Kline: Sovereign administration of law, bound by oath. So yes.


B. Question of Merit

C. Parallels, contrasts with eschaton (R. J. Gore)

1. Garden (Gen. 2:15) and Garden/City (Rev. 21:2)

2. Tree of life, Gen. 2:9, Rev. 22:2.

3. Presence of God, Gen. 3:8, Rev. 22:5.

4. Perfect creation, re-creation, Gen. 1:31, Rev. 21:1. 

The Covenant of Grace

I. Definition: a covenant wherein God “freely offereth unto sinners life and salvation by Jesus Christ; requiring of them faith in Him, that they may be saved, and promising to give unto all those that are ordained unto eternal life His Holy Spirit, to make them willing and able to believe” (WCF, 7.3). 

II. The Intertrinitarian Counsel of Redemption

A. Sometimes called “Covenant of Redemption” and Pactum Salutis

B. Before time, the Father and the Son agree to provide redemption. 

Eph. 1:5, 11.  See discussion of election in DG. 


III. Historical Forms of the Covenant

A. Adam, Gen. 3:8-19. 

1. Blessings amid curses.

2. Seed and land (childbearing and labor). 

3. =Existential and situational. The normative is the covenant itself as promise and law.

4. Obligations (childbearing and labor) and promises.



B. Noah




1. Prediluvian, postdiluvian




2. Blessing: no further water destruction of the earth 




3. Obligations




4. Rainbow as covenant sign. 

B.Abraham, Gen. 15:12-21, 17:7.

1.Again, promises of seed and land. 

2.Local, universal elements. 

a. Abraham’s seed, the promised land.

b.A blessing to all nations. 

3. Promises and obligations (Gen. 17:9, 14, 18:19).

C. Moses, Deut. 5:2ff, Ex. 19


1. Elements of covenant.

2. Unity with the Abrahamic covenant

a. Did not abrogate the promise, Gal. 3:17. 

b. Not opposed to the promises, Gal. 3:21.

c. Was itself a covenant of promise, Eph. 2:12. 

d. Based on God’s grace, Ex. 20:2. 

D. David, 2 Sam. 7, Psm. 89:20-29. 

1.From nation to kingdom.

2. Expecting David’s greater Son.

E. New Covenant, Jer. 31:31-33, 33:21f. Ezek. 34:23ff, 36:24-28.

1.NT fulfillment, John 1:14, Matt. 1:23, Luke 22:20, Heb. 7-10

2.The reality to which all the shadows point. 



3.Continuity with the Old Covenant,




a.Above references under C, 2. 




b.Matt. 5:17ff.



4.Discontinuities, Col. 2:16-17, Rom. 14:5-8, Heb. 9:9-12. 

      F. Unity of the Covenant of Grace



1.All the historical administrations have the same central 

principle and goal, contra dispensationalism. “I will be 

your God and you will be my people.”




2.Gal. 3:13-22

a. Mosaic Covenant was “added” to further the grace 

of the Abrahamic.

b.The law was not given to save, but to increase 

guilt.




3.Heb. 7-10 





a.Old Covenant not a different way of salvation, but 

incomplete.

b.Contrast between two orders of priesthood, Aaronic



and Melchizedek.  So two sacrifices. 

4. 2 Cor. 3:6-15

a. The law drives us to Christ.

b. Emphasizes God’s holy character. 

5. Hebrews 11

a. The great saints of the OT looked to Christ. 




      b.They lived by faith.


      

6. Rom. 3:21, 4:1-25, 1 Cor. 10:1-4, Gal. 3:8

V.
Parties

A.
God


B.
Jesus as mediator, Heb. 9:15, 12:24.

1.Ratified in his blood, Luke 22:20.

2.Eternal Pactum Salutis: Refers to eternal, intertrinitarian 

arrangement.



3.Christ paid for our disobedience, 2 Cor. 5:21. 


C.
His people.

1.Covenant breakers in Adam, Rom. 5:12. 

2.Covenant keepers in Christ, Rom. 5:19.

VI.
Conditions

A.
Only as response to grace.


B.
A living faith, Rom. 1:17, 5:1, 10:9-13.


C.
Warnings: 1 Cor. 10:11f, James 2:14-17.


D.
Blessings for obedience, John 15:10, Rev. 22:2.


E.
Curses for disobedience, Heb. 6:4-6, 10:26-31

VIEWS OF SIN AND GRACE (R. J. Gore)

PELAGIAN
 

AUGUSTINIAN

SEMI-PELAGIAN

1.  Man not endowed with
1.  Man given gift of charity
1.  Man created with freedom of

original righteousness

which established freedom
choice





of choice

2.  Had capacity, free will,
2.  Had capacity to choose 
2.  Had capacity to choose good 

to do good or evil

good and earn eternal life
and earn eternal life

3.  Without antecedent evil,
3.  Without antecedent evil, he
3.  Without antecedent evil

he chose to sin


chose to sin (sin a privation of
he chose to sin





good)

4.  His fall injured no one
4.  Descendants of Adam,
4.  Descendants of Adam get 

but himself


organically related to him,
some effect; nature weakened 

receive guilt and the corruption
or diseased





of sin (realism)


5.  Man today is born in the
5.  All are born depraved and
5.  The will is not totally bound

same condition as Adam
unable to choose good in sight
but weakened and in need of 




of God



grace

6.  Adam’s example is only
6.  Adam’s posterity receive 
6.  All of Adam’s posterity 

negative influence of his sin
full effects of his sin and fall
are affected to some degree

7.  The Grace of God is not
7.  The Grace of God needed 
7.  Divine grace is necessary,

needed to turn to God; though
at all points, including the
but it does not need to precede a 

its operation may help

initial, for a fallen being to
free human choice





turn to God

8.  Regeneration not required
8.  Regeneration entirely
8.  Divine grace and free will 





monergistic(prevenient,

work synergistically

operative, co-operative grace)

9.  All can fulfill the law of 
9.  The number of the elect is
9.  God desires to save all; pre-des if they will


set and cannot be increased or
destination is simply divine 




decreased


foreknowledge

10. Condemned at Council of
10.  Double predestination
10.  Became predominant 

Ephesus, A.D. 431

abandoned at Synod of Orange,  pattern in medieval church

A.D. 529

WORKSHEET ON THE EFFECTS OF SIN (R. J. Gore)
1.   SIN AFFECTS THE DESCENDANTS OF THE SINNER (VERTICAL EFFECT). 


Exodus 20:5


Exodus 34:7

2.   SIN AFFECTS THOSE LIVING AROUND THE SINNER (HORIZONTAL EFFECT).


Joshua 22:17,20


II Samuel 21:1


II Samuel 24:15-17


I Corinthians 12:26-27

3.   SIN DOES NOT AFFECT GOD’S WELFARE.

Job 35:6-8 (22:3)


Jeremiah 7:19


Proverbs 9:12

4.   GOD DOES NOT LIKE PEOPLE TO COMPLAIN THEIR CONDITION IS DUE TO THE SIN OF OTHERS.


Ezekiel 18:2-3


Jeremiah 31:29

5.   GOD DOES NOT JUDICIALLY PUNISH FOR THE SINS OF OTHERS.


Deuteronomy 24:16


Ezekiel 18:4

6.   RIGHTEOUSNESS HAS A GREATER PENETRATING EFFECT THAN SIN.


Romans 5:20


Exodus 20:6


Deuteronomy 7:9


Romans 5:18-19
